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From Editor

Near East Historical Review (NEHR) is an
International refereed journal. NEHR started its
publishing life in August 2011 under the name
Studies of The Ottoman Domain (SOTOD). In
the first nine years, the issue of 17 was published
without interruption. As of 2020, it has decided
to continue its publishing life with its new name
4 times a year (January-April-July-October).
The language of our magazine, which will
publish scientific articles on the History of Near
East Geography, is Turkish and English. In this
issue of Near East Historical Review, it presents
5 different articles to the discretion of scientists.
Thanks to M. Fatih Torun, Dimitris
Michalopulos, Onur Kése, Zeynep Ozdem Kose
ve Osman Kose who contributed with their
articles in this issue. We would like to
express our gratitude to our referees who
carefully evaluated the articles. Dear scientists,
we expect your support in our new issue.

Best regards.

Prof. Mehmet Yavuz ERLER, Ph.D.
Editor

Editorden

Uluslararasi bir hakemli dergi olan Near East
Historical Review (NEHR), yayin hayatina
Agustos 2011 yilinda Studies of The Ottoman
Domain (SOTOD) adiyla baglamigtir. Ilk
dokuz yilinda kesintisiz olarak 17 sayisi
yayimlanan dergimiz 2020 yili itibariyle yeni
adiyla yilda 4 say1 (Ocak - Nisan- Temmuz -
Ekim) olarak yayim hayatina devam etme karar1
almistir. Yakin Dogu Cografyasmin Tarihine
dair bilimsel makaleleri yayimlayacak olan
dergimizin dili Tiirkge ve Ingilizce’dir. Near
East Historical Review 11. cilt 4. sayisinda 5
farkli makaleyi okurlarina sunuyor. Bu sayida
yazilariyla  katki saglayan M. Fatih Torun,
Dimitris Michalopulos, Onur Kose, Zeynep
Ozdem Kose ve Osman Kose'ye tesekkiir
ederiz. Makaleleri degerledirerek  katkida
bulunan hakem hocalarimiza siikranlarimizi
sunariz. Yeni sayilarimiz i¢in katkilarinizi
bekleriz.

Saygilarimizla.

Prof. Dr. Mehmet Yavuz ERLER
Editor

Near East Historical Review
www.nehrreview.com



NEAR
EAsT

HisToRICAL
REVIEW

SPACE AND TIME IN OTTOMAN DYNASTIC
CELEBRATION OF 1675

1675 Osmanli Hanedanlik Kutlamalarnnda Zaman Ve Mekan

M. Fatih Torun
Istanbul Bilgi University, Turkey
e-mail: torunfatihh@gmail.com
ORCID ID: 0000-0001-8947-1455

Near East Historical Review

11/4, October / Ekim 2021
e-ISSN: 2717-6363 (Online)
www.nehrreview.com

Article Type - Makale Tiirii : Research Article / Arastirma Makalesi
Received Date - Gelis Tarihi : 13.09.2021

Accepted Date - Kabul Tarihi : 21.10.2021
Pages - Sayfa : 1-17

d  : http://dx.doi.org/10.29228 /nehrreview.54897

Citation - Atif : M. Fatih Torun, “Space and Time in Ottoman Dynastic Celebration of
1675”, Near East Historical Review, 11/4, October, 2021, pp. 1 - 17

* This article is expanded and rich version of the second chapter of the present author’s master’s study: M. Fatih
Torun, “Revisiting an Ottoman Dynastic Celebration: Princely Weddings and Circumcisions in Edirne,
1675,” (Unpublished master’s thesis, Istanbul Bilgi University, 2019).






NEAR
EasT

HisTORICAL
REevVIEW

Near East Historical Review
11/4, October - Ekim 2021

1-17

Research Article - Arastirma Makalesi

SPACE AND TIME IN OTTOMAN DYNASTIC CELEBRATION
OF 1675*

1675 Osmanli Hanedanlik Kutlamalarinda Zaman Ve Mekdn

M. Fatih Torun
Istanbul Bilgi University, Turkey
e-mail: torunfatihh@gmail.com
ORCID ID: 0000-0001-8947-1455

Abstract

This article offers a spatial and timewise examination
of the 1675 imperial festival which took place in
Edirne (Adrianople) during the reign of Mehmed IV
(r. 1648-1687). The article links the recent works of
various scholars, and contribute to Ottoman festival
studies through providing original data on the
determination of the festival square with the help of
the recent archaeological excavations in the imperial
palace in Edirne, and the analysis of the places of the
sports games held during the festival. In the light of
witness accounts, it analysed the architectural setting
in the festival events. According to both Ottoman and
non-Ottoman sources, time management of the
Ottoman court is explored by the daily program of the
celebrations and timing of the Ottoman high court
members.

Keywords: Ottoman Empire, early modern Ottoman
court, Edirne (Adrianople), Sultan Mehmed 1V (The
Hunter), imperial festival of 1675, festival space (sirik
meydani

Oz

Bu makale 1675 yilinda Edirne’de (Adrianople) Sultan I'V.
Mehmed’in  (r. 1648-1687) doneminde diizenlenen
imparatorluk festivalinin zaman ve mekansal incelemesini
yapmaktadir. Makale son zamanlarda imparatorluk
festivallerini inceleyen cesitli aragtirmacilarin
calismalarma katki niteliginde olup yakin zamanda Edirne
Sarayi’nda yapilan arkeoloji ¢aligmalarinin yardimiyla
senlik meydanmin tespiti ve senlikte yer alan spor
oyunlarmin yeri tizerine orijinal veriler sunar. Gorgi
taniklarinin ifadeleri 1518inda senlik meydanimin mimari
diizeni analiz edilmektedir. Hem yerli hem de yabanci
kaynaklarin anlatilariyla kutlamalarin giinliik programi ve
saray erkanmin zamanlamasi iizerinden Osmanlilarin
zaman yonetimi kesfedilmektedir.

Anahtar Kelimeler: Osmanli Imparatorlugu, erken
modern Osmanlt sarayi, Edirne (Adrianople), Sultan IV.
Mehmed (Avcr), 1675 imparatorluk senligi, senlik alani
(sirik meydani)

The Turkish word meydan describes an open space where people assemble for a variety of
purposes. During the Ottoman Empire, one such important usage was for state-sponsored
festivals, in which the meydan was transformed into festival space. More crucially, meydan
became a demonstration hall, where the sultan portrayed the hierarchy between himself, his court
and his subjects. In 1675, the Ottoman court organized a series of festivals in honour of the
circumcision of Mehmed IV’s (r. 1648-1687) two sons and the wedding of a daughter. The

* This article is expanded and rich version of the second chapter of the present author’s master’s study: M. Fatih Torun,
“Revisiting an Ottoman Dynastic Celebration: Princely Weddings and Circumcisions in Edirne, 1675,” (Unpublished

master’s thesis, Istanbul Bilgi University, 2019).
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celebrations were held in Edirne (Adrianople), the sultan and his family were located there at that
time. The Ottoman officials adjusted an open field into a festival site, right next to the imperial
palace; Thus, the Ottomans were called the festival site swik meydam [pole square], saray
meydant [palace square], or saray ovas: [palace plains]. The festival square functioned as a stage
for the entertainments where the imperial hierarchies and power relations were demonstrated. In
this article, the exact location of the festival square will be determined with the help of the latest
excavations in the field. The answers to the following questions will be chased: how did the
Ottomans design and construct the festival square? What was their main purpose in designing the
festival square? How did they manage time and schedule daily events? Why did they transcend
the borders of the festival square in public games?

Three different Ottoman intellectuals wrote about the celebrations in 1675. Nabi, one of
the famous poets at that time, wrote a festival book in verses by the commission of the sultan
himself.! Yusuf Aga, the chief harem eunuch, assigned his scribe, Abdi, to write another festival
book.? In his book, Hezarfen Hiiseyin Efendi reserved a specific section for the festival.® Two of
the state chroniclers, namely Ragid Mehmed and Silahdar Findiklili Mehmed Aga, also added
festival narrative in their official registers.* To cross-check the Ottoman sources, the present
author will apply to the witness diaries of the English and French travellers presented at the
festival. John Covel, Thomas Coke, and Dudley North were presented at the festival as the
members of the English Levant Company’s committee, and they all wrote down their Ottoman
experiences, at the festival in particular.® The French ambassador, Marquis de Nointel, and his
secretary, Frangois Pétis de la Croix, also published their observations, even though the
ambassador’s records were based on his secretary’s personal experiences.® In all of these primary
sources, state chroniclers paid the most attention in their registers to time and scheduling. Their
main aim was to archive Mehmed I'V’s reign; thus, they produced the most accurate calendar.
They made no mistake on the dates of the celebrations in the annals. On the other hand, festival
book authors and travellers shared different perceptions of time. Nabi’s poetic writing probably
caused him to pay attention to the harmony of the arrangements, rather than to dating and
recording every event in the festival. As a consequence, his festival calendar became utterly
disorganized. He concerned neither spatial description nor time perception, although his verses
seem the most lyrical of all the other written sources. Abdi’s time perception was mainly based
on the position of the sun, such as ‘gifts came after evening’’ and ‘after midday, viziers went to

! Nabi, Vakaayi'-i Hitdn-1 Sehzadegdn-1 Hazreti-i Sultan Muhammed-i Gaazi Li Nabi Efendi, ed. Agah Sirr1 Levend
(Istanbul: Inkilap Kitabevi, 1944).

2 Abdi, Siir-i piir siirir-i Hiimayiin, ed. Mehmet Arslan, Osmanh Saray Diigiinleri ve Senlikleri 4-5: Lebib Stirndmesi,
Hdfiz Mehmed Efendi (Hazin) Stirndamesi, Abdi Sirndmesi, Telhisii'l-Beydn'in Stirndme Kisnu (Istanbul: Sarayburnu
Kitapligi, 2011).

3 Hezarfen Hiiseyin, Telhisii'l-beydn fi kavdnin-i Al-i Osmdn (Istanbul: Tiirk Tarih Kurumu, 1998).

4 Rasid Mehmed, Tdrih-i Rdsid (Istanbul: Klasik Yaylari, 2013); In Appendix A: Asli Goksel, “The 'Surname' of
Abdi as a Sample of Old Turkish Prose,” (Unpublished master’s thesis, Bogazi¢i University, 1983).

S Early Voyages and Travels in the Levant: .- The Diary of Master Thomas Dallam, 1599-1600. 11.- Extracts from the
Diaries of Dr John Covel, 1670-1679. With Some Account of the Levant Company of Turkey Merchants, ed. James
Theodore Bent (Farnham: Ashgate, 1892); Thomas Coke, A true narrative of the great solemnity of the circumcision
of Mustapha Prince of Turkie eldest son of Sultan Mahomet present emperour of the Turks. Together with and account
of the marriage of his daughter to his great favourite Mussaip at Adrianople, as it was sent in a Letter to Person of
Honor (London: Printed by James Cottrell for William Crook, at the Green Dragon without Temple-bar, 1676); Roger
North, The life of the Honourable Sir Dudley North, knt. ... : and of the Honourable and Reverend Dr John North ...
(London: Printed for the editor and sold by John Whiston, 1744).

6 Frangois Pétis de la Croix, Mémoires du Sieur, Cy-Devant Secretaire de I'Ambassade de Constantinople (Paris:
Seconde Partie, 1684); Albert Vandal, L'odyssée d'un Ambassadeur: les Voyages du Marquis de Nointel, 1670-1680
(Paris: Plon-Nourrit et cie, 1900).

" “Yine ba’de’l-“asr etraflardan gelen hediyyeler ‘arz olunup . . .” (Abdi, Stir-i piir siiriir-i Hiimayiin, p. 506).
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their places to sit.’® He disarranged the days and even mistook the day of the wedding celebration.®
Francois Pétis de la Croix, in other respects, stated exact time giving the hour of the day, ‘the
grand vizier went to his amphitheatre to observe games usually after 4 o’clock.’%

In 1675, Mehmed IV followed earlier imperial symbols of his ancestors, specifically the
seating plan rooted back to the Eastern Roman Empire.!! In the Roman Empire, the emperor
appeared standing in the imperial lodge when festivals and games were held in Hippodrome in
Constantinople. His seat was higher than that of the attending citizenry, and his superiority
became visibly obvious. In this way, the emperor established the hierarchy between himself and
his subjects. Imperial lodges consistently highlighted the power of the ruler as depicted on the
Obelisk of Theodosius in Hippodrome.? As Sezer Tansug remarked, the sultan appeared in his
balcony in the celebrations of 1582 in a way corresponding to the depiction of the Eastern Roman
Emperor on the foot of the obelisk; the sultan in his balcony also stood in a place higher than his
subjects, just as previous emperors had done. Mehmed IV and his court followed the same pattern
in 1675, seating in an elevated place, a kiosk, located next to the imperial palace in Edirne.™® After
evening prayers, the sultan and higher officials came to the lodge almost every day of the
circumcision festival.** They watched gift-giving ceremonies and firework displays after finishing
banquets in the sultan’s pavilion.™® Mehmed IV, thus, was not a ruler who was easily visible to
his subjects. His might and power were apparent from his higher position in the kiosk; although
nobody could see or reach him, he was able to observe everyone in the field. The festival square
should have been entirely visible in one glance from the seat of the sultan. The Ottoman court,
ultimately, made use of an ancient practice, in that they did not allow people to see the sultan
directly, but he was in a position to monitor the entire festival square.

Locating the Festival Site

Except from the first academic research of the 1675 princely festival by Ozdemir Nutku in
1972, the spatial environment of the festival did not take scholarly attention.'® For a long time,
Rifat Osman’s detailed studies and his oil paintings were the only illustrations documenting the
imperial palace complex in Edirne.r” Lydia M. Soo recently published a detailed work on the
architectural settings of the festival, determining the festival square the most accurately.'® She
mined visual and written data in John Covel’s diary and limited her analysis to traveller
observations. She did not refer to the recent excavations from the field and to the Ottoman sources
either. However, archaeological excavations in the imperial palace in Edirne begun in 2009 were
completed in 2014.%° The excavations brought to light the existence of two fountains next to the

8 “Vakt-i zuhrdan sonra viizera nisimenlerine varup . . .” (Abdi, ibid. p. 502).

9 Goksel, “The 'Surname' of Abdi as a Sample of Old Turkish Prose”, p. 12.

10 pétis de la Croix, Mémoires du Sieur, p. 122.

1 Sezer Tansug, Senlikname Diizeni: Tiirk Minyatiiriinde Gergek¢i Duyus ve Gelisme (Istanbul: De Yaymevi, 1961),
26-33.

12 Sezer Tansug stressed that the Ottomans used the same pattern in the 1582 festival (Tansug, ibid. p. 30).

13 Coke, 4 true narrative of..., p. 2.

14 Nabi, Vakaayi'-i Hitdn-i..., p. 46; Abdi, Siir-i piir siirir-i Hiimayin, p. 494, 497, 499 and 500; Hezarfen Hiiseyin,
Telhisii'l-beyan..., p. 225 and 229.

15 Abdi, Sir-i piir siiriir-i Hiimayin, p. 499.

16 Ozdemir Nutku, 1V. Mehmet'in Edirne Senligi (1675) (Ankara: Tiirk Tarih Kurumu Basimevi, 1972).

17 Rifat Osman, Edirne Saray: (Ankara: Tiirk Tarih Kurumu Basimevi, 1989).

18 Lydia M. Soo, “The Architectural Setting of ‘Empire’: The English Experience of Ottoman Spectacle in the Late
Seventeenth Century and Its Consequences,” in The Dialectics of Orientalism in Early Modern Europe, ed. Marcus
Keller, Javier Irigoyen-Garcia (London: Palgrave Macmillan, 2018), p. 217-245.

19 Mustafa Ozer, Mesut Diindar, Hasan Uglar, Gokben Ayhan & Yavuz Giiner, “Edirne Saray1 (Saray-1 Cedid-i Amire)
Kazis1 2014 Yili Calismalari,” in 37. Uluslararas: Kazi, Arastirma ve Arkeometri Sempozyumu. III (Erzurum: T.C.
Kiiltiir ve Turizm Bakanligi Kiiltiir Varliklar1 ve Miizeler Genel Mudiirliigi, 2015, 11-15 May), p. 595.
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festival square and the walls of the imperial palace.?’ The archaeological research would confirm
the estimations of the scholars, such as Ozdemir Nutku and Lydia M. Soo, as well as drawings of
Rifat Osman.?
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Ilustration 1: A combined map of the latest excavations and the Ottoman sources (satellite
image).

According to the illustration, the black area with thick borders refers to the imperial palace.
The palace was located on the shore of Tunca river. The more transparent and smooth black area
right next to the palace was the exact position of the festival square. The location of the festival
site clearly shows why the Ottomans were called this space an open field or palace square. On the
north side of the map, two of the star pins point out the fountains indicated in the excavations.
The last pin, on the bottom side of the map, refers to Sarrachane Kopriisii, the bridge which
connected the palace with the city. The line that appears between the bridge and the festival
square, shows the walking route that people and royal processions came from this direction. While
the small geometrical shapes on the top corner of the festival site refer to royal marquees and
tents, the rest of the settings such as decorations and illuminations were left to the city side of the
square. The court officials in charge of festival space settings made the square face toward the
city, therefore, the illuminations became the first sight when viewed from afar. When Dudley
North noted his impressions concerning the festival construction, he stressed the prevalence of
the marquees and the illuminations that caught the eye at first sight.??

20 One of these fountains had the same name as the festival square (lbid., p. 614).

2t Mustafa Ozer, Edirne Sarayr (Saray-1 Cedid-i Amire): Kisa Bir Degerlendirme (Istanbul: Bahgesehir Universitesi
Yayinlari, 2014), p. 73.

22 North, The life of the Honourable Sir Dudley North, p. 210.
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Designing the Festival Square

When the invitees and audience came to the festival square, they first saw the decorations

and illuminations, then the inner circle within the square, and beyond that circle, the royal
marquees.
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Hllustration 2: A design of the festival square (swrik meydani) for the festivals of 1675 in Edirne
(satellite image).

Starting from the last tent, the organizers left the other side of the festival square for the
illuminations and ornamented poles (donanma). In the second illustration, a flag pin in a large
quadrangle field is pointed to this entire area of illuminations. The workers erected a high number
of poles in this area using ship masts.?® Abdi stated that the line of poles reached from the
circumcision tent to the gate of the palace.?* He described the Egyptian firework makers that they
had set up fifty ornamented poles.?® Hezarfen Hiiseyin Efendi claimed that twenty-two poles were
erected in this area, and between these poles, the firework makers hung ‘a thousand’ lamps on the
ropes.®® The numbers were varied, as they all focused on describing the high number of
decorations. The firework makers, including a team from Egypt, specifically worked on
garnishing these poles and making the illuminations. They crafted fancy wooden artefacts in the
shape of ships and buildings, illuminated with candles, and suspended them on the ropes between
the poles.?” Thomas Coke indicated that the firework makers have changed the figures every

23 ¢ .meydanin bir tarafina yirmi iki gemi sireni dikiliip ve enva’-1 sin4’4t ile her birine bin makdar kandiller diziliip,

Stir’un ibtidasindan dhirine varinca her gice ¢iragan olsun deyii ferman olundu’ (Hezarfen Hiiseyin, Telhisii'l-beydn...,
p. 208).

24 Abdi, Stir-i piir siiriir-i Hiimayin, p. 492.

%5 Abdi, ibid. p. 489. For more information on these illuminations: Metin And, Osmanli Senliklerinde Tiirk Sanatlar:
(Ankara: Kiiltiir ve Turizm Bakanlig1 Yayinlari, 1982), p. 101-121. And see: Suraiya Faroghi, Subjects of the Sultan:
Culture and Daily Life in the Ottoman Empire (Munich: Tauris, 2005), p. 178.

2% Hezarfen Hiiseyin, Telhisii'l-beyan..., p. 208.

27 Coke, A true narrative of..., p. 2.
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night.2® He was reminded of his travels to Egypt, as he noted the Egyptians practised a similar
donanma when they cut the dike of the river Nile.?® As Thomas Coke recalled, Evliya Celebi took
in the illuminations and the decorations of the vessels naturally, as he had witnessed those of the
royal ceremonies in the imperial capital.

According to the second illustration, however, a circle is drawn inside the square, pinned
by a flag. This circle was reserved only for acrobats and firework makers, probably to prevent
accidents. Frangois Pétis de la Croix stated that the crowds did not allow him to watch the displays
comfortably: there was ‘a wall of heads.’® He attended in the name of Marquis de Nointel, with
the ambassador of Ragusa, Lord Pietro Marino Caboga. They were sitting in a tent, on carpets
and cushions given by the grand vizier.3! Organizers may have been concerned about insecure
pyrotechnical devices; perhaps the reason for the inner circle was to avoid injuries. Thus,
spectators were not allowed to cross the line. Tulumcus, a group of employees commissioned to
protect the line. According to Abdi, fifty-five tulumcus were employed around the circle.®? They
ruled as reminders of the rules, carrying an oily sack in hand. If one crossed the line, they were
struck with these sacks.*

The imperial band, called ¢calici mehterler, was placed on the other side towards the palace
walls. Starting from the sultan’s kiosk, the band’s tents were set up to the main gate of the palace
(in the illustration, the entrances of the palace are pinned with gate icons, and the imperial band
was pinned with a musical icon).>* The imperial band were employed to play for several
occasions. They mostly played to announce the starting of entertainments as well as ceremonial
tasks, such as when the sultan came to the kiosk, or to announce the accomplishment of the
prince’s circumcision.® The sultan’s kiosk, as Thomas Coke described, allow imperial women to
have ‘had the convenient feeling” while watching spectacles.®® Abdi mentioned the kiosk as Alay
Kasri (kiosk of parade), probably thinking of its practical use, for the kiosk stood on the route of
parades and processions, where spectacles and offerings were presented to the sultan.®” The
general plan of the festival square construction would comprise a majestic scene. The image of
the royal court provided a visual banquet across the river. The Ottomans determined to show the
court’s image in all its glory and brilliance to the townspeople with this architectural setting. This
settlement plan put royal marquees and the sultan’s kiosk at the head of the festival square, also
illustrating the social hierarchy between the sultan and his subjects.

By the side of the kiosk, the Ottomans installed seven marquees using them as frontiers of
the festival square. The sultan and the grand vizier took the beginning part of the royal marquees
standing right next to the palace walls. Their tents were made in large and prepared for the royal
banquets given to the Ottoman officers. In the illustrated map, their tents were pinned with coffee
symbols representing treats in the royal banquets. Their tents were followed by the head treasurer,
the representative of the grand vizier, and the commander of the Janissaries. These figures,

2 1hid. p. 2.

29 The reminder of donanma in Egypt also could be seen in the travels of Evliya Celebi. Similarly, Evliya mentioned
the celebrations, and narrated the parades and garnished vessels in the Nile: Evliya Celebi, Eviiya Celebi Seyahatndmesi
(10. Kitap), ed. Robert Dankoff, Seyit Ali Kahraman, & Yiicel Dagli (Istanbul: Yap1 Kredi Yaymlari, 2008), p. 176-
178.

30 pétis de la Croix, Mémoires du Sieur, p. 103.

31 ‘Les plus considérables trouvoient place le long des murailles des tétes assis sur le cul. J'y assistay avec le Seigneur
Pietro Marino Caboga Ambassadeur de Raguse, le grand Visir nous avoit fait donner un tapis & des coussins, sous la
tente du Kehaia Beig’ (Ibid. p. 103).

32 Abdi, Sir-i piir siiriir-i Hiimayin, p. 492.

3 Sinem Erdogan-iskorkutan, “Kimmis Bu Tulumcular?” paper published in Toplumsal Tarih, no.297, 2018.

34 Abdi, Siir-i piir siiriir-i Hiimayin, p. 492; Pétis de la Croix, Mémoires du Sieur, p. 93-94.

35 Pétis de la Croix, ibid. p. 97.

36 Coke, 4 true narrative of..., p. 2.

87 Abdi, Sir-i piir siiriir-i Hiimayin, p. 489.
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apparently, demonstrated the royal court during the festival. The marquees had a wooden stand
in front due to practical reasons, as it allowed the dignitaries to see the entertainments on display.
This arrangement gave them a chance to demonstrate their power in the imperial hierarchy by
positioning themselves in elevated places with grandeur appearance. Marquis the Nointel stressed
that the formation of the marquees stood in majestic immobility.*® And his secretary defined the
square: ‘the camp had the shape of a semicircle,” describing the tents in the same order.* The
royal marquees were followed by the circumcision tents and a tent for invitees’ banquets (these
tents were pinned with a clipper and tableware).

Illustration 3: A living example of a ceremonial Ottoman marguee in the Dresden court, bought
by Augustus Il (the Strong). It has three large poles identical to the ones in the festivals of 1675
(The authors own photo).

In addition, the Ottoman court placed the military forces at the festival space. The regiments
were too big to put a side of the square. Thus, they placed behind the royal marquees, installing
their tents. Abdi highlighted that two thousand janissary troops were employed inside the palace
as well, on the backside of the sultan’s kiosk, for as far as the imperial harem.** A canopy hung
over them, which made forces relatively hidden, perhaps looking like a janissary corridor. The

38 “Tous ces grands porte-turbans, entoures de leurs gardes, se tiennent dans une immobilité majestueuse’ (Vandal,
L'odyssée d'un Ambassadeur, p. 197-198).

39 ‘La disposition du Camp estoit en demi-cercle; la premiére pointe du coté du Sérail estoit occupée par les pavillons
du xeislar Aga & des Eunuques noirs destinez pour la garde de ces belles prisonnieres, qui regnoient depuis la Porte du
Palais jusques au coin de la muraille, ou se terminoient les tentes Impériales, au devant desquelles il y a voit deux petits
cabinets élevez de six pieds pour le grand Seigneur, & le Prince Moustafa’ (Pétis de la Croix, Mémoires du Sieur, p.
94-95).

40 Abdi, Sir-i piir siirtir-i Hiimayin, p. 492.
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presence of the janissary troops has two meanings; they were employed for the security of the
court members and the sultan, and, it has semiotic meanings. They were indeed subjects of the
sultan, and thus, would be represented in such gargantuan scale festival. They ate the sultan’s
food and demonstrated their adherence to the sultan and the prince. Therefore, they illustrated the
sultan’s military power before the people.

Scheduling Festive Events

A French scholar once wrote that ‘the calendar and the creation of festivals cannot be
separated’.*! The Ottoman court in 1675 indeed took time and scheduling seriously. They planned
on which day the circumcision of the two princes would happen, and on which day the nocturnal
entertainments performed and royal food would be served in the wedding ceremony. In this sense,
they considered the calendar as a kind of talisman.*> Abdi emphasized a miraculous coincidence
of timing for the circumcision day, due to the event taking place on important dates by chance.*
Miracles on the circumcision of the princes was a highlight for the continuity of the sultanate,
Mehmed IV’s family in particular. The court chose dates and programmed daily events strictly;
they used religious holidays and collective commemorative places around the city. Imperial
officers and people were invited at a certain day of the week, and the high members of the
Ottoman court, such as the grand vizier and the queen mother, appeared at the same time each
day. The grand vizier came to the sultan’s marquee at midday, to welcome invitees and receive
their praise. The sultan came into the kiosk after the grand vizier’s welcoming ceremony, taking
evening prayers for himself.

Table 1: Daily program of the circumcision festival of 1675.

Invitees arrive.
Royal food giving.
Treats serving, coffee and sherbet.

After 12 o’clock.
(Afternoon prayer)

The sultan and the grand vizier arriving at the kiosk.
Circumcision children parade.

Gift-giving processions, piskes.

Artisan’s pageantry and their offerings.

Acrobat shows (around 4 o’clock).

Around mid-afternoon
(After afternoon prayer)

Around sunset
(After evening prayer)

Firework display and illuminations start.
Presentation of mock battles and pyrotechnic
devices continues until midnight.

MElOaRONDE (WO E

=

The sultan and court members remove.
The festival square becomes empty.

Arriving at midnight
(Extended on the religious holidays)

n

The Ottomans believed that they would demonstrate the empire’s power and influence over
its subjects by maintaining festival time defined. The control of time drew the attention of the

41 Mona Ozouf, Festivals and the French Revolution (Massachusetts: Harvard University Press, 1988), 161. Originally,
festivals followed the natural cycle or repeated events. In this sense, festivals and carnivals were bound closely to a
yearly calendar. See the introduction: Mikhail Bakhtin, Rabelais and His World, (Bloomington: Indiana University
Press, 1984).

“2 In one of the queen mother’s mosque constructions, the ceremony started with a blessed time determined by the head
astrologer, Mehmed Efendi: Betiil ipsitli Argit, Rabia Giilnus Emetullah Sultan, 1640-1715 (Istanbul: Kitap Yaynevi,
2014), p. 143.

43 Abdi, Sir-i piir siiriir-i Hiimayin, p. 510.
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travellers as well; John Covel was surprised by the order in the festival by timing.** In the
mornings, presumably, festival book authors could not find anything worth mentioning. The
imperial kitchen should be prepared royal banquets in the morning, utilizing dinner tables on the
marquees. City households and invitees took care of their own needs until the public celebrations
started around mid-afternoon. The chef started to serve the royal food after invitees had shown
gratitude toward the grand vizier. Invitees blessed and prayed for both the sultan and the grand
vizier at the end of the banquets. Coffee and sherbet were offered to guests during this ceremony.
At the wedding feast, the groom made the same practice, by offering coffee and sherbet to invitees
after the banquet.*®

According to the daily program of the festival, the firework makers and acrobats performed
every evening; indeed, they started after sunset to make the display more apparent in the dark.
Entertainments continued until the sultan returned to the palace in the nights. People took
advantage of the more relaxed and liberated atmosphere of late afternoons and evenings in the
festival.*® After sunset, the festival site was lit by lamps and illuminations, making the crowd’s
behaviours more relaxed and uncontrolled by officers. In other words, the court let people
continue feasting, liberating people from formal boundaries. The firework makers had said ‘let’s
turn night into day!’*" The celebrations did not span the entire night; generally speaking, they
finished when the sultan said ‘everybody is dismissed. The festival will continue tomorrow.’*

The court put the wedding night on a Thursday.*® Leyla Saz, one of the witnesses of a royal
wedding ceremony in the late Ottoman period, stated that ‘all weddings were settled on Thursday,
which is before the religious holiday, Friday.”®® She was quite aware of wedding customs
including the date. It would not be a coincidence to see the same tradition a hundred years earlier.
Naturally, the organizers deliberatively assigned the date of special occasions in the wedding
festival of 1675. The circumcision of princes was another scheduled event during the festival. The
officers combined circumcision day with two religiously significant occasions.®* One was mevlid,
the birthday of the prophet, the other was holy Friday. Indeed, holy days put divine meaning into
the circumcision practice, and created a spiritual atmosphere, especially considering the ‘temporal
culture’ intertwining this divine order, and daily practices into an exclusive occasion. Abdi
stressed the miraculous feat of this circumcision day, seeing a miracle of the numbers in the
situation; the prince was twelve years old, it was the twelfth day of the year, it was mevlid day
and holy Friday at the same time.>? For him, it was an oracle, only to be explained by the spiritual
values of the sultan’s character.

4 Metin And, Osmanli Senliklerinde Tiirk Sanatlari, p. 38.

4 Today, the same tradition can be seen in daily life in Turkey. Traditionally, a household offers Turkish coffee to
guests after dinner. This practice may have given an official or proper feasting code of the Ottomans’ daily life
throughout the centuries, even to the present day.

46 Rhoads Murphey, Exploring Ottoman Sovereignty: Tradition, Image and Practice in the Ottoman Imperial
Household, 1400-1800 (London: Continuum, 2008), p. 183.

47 ‘Bir safa eyleyelim kim sebimiz riiz idelim’ (Abdi, Stir-i piir siiriir-i Hiimayin, p. 495).

48 “Dagilin bi-garelere ¢iin kald1 divan irteye’ (Ibid.).

4% Rasid Mehmed, Tdrih-i Rasid, p. 190.

%0 Sair Leyla (Saz) Hanim, Anilar: 19. Yiizyilda Saray Haremi (Istanbul: Cumhuriyet Kitaplari, 2000), p. 172.

51 Avner Wishnitzer had discussed widely that the practices and the perceptions of time were relative and not
standardised in the early modern Ottomans, and the ‘temporal culture’ requiring the divine order was embedded in
daily practices and became inseparable parts: Avner Wishnitzer, Reading Clocks, Alla Turca: Time and Society in the
Late Ottoman Empire (Chicago-London: University of Chicago Press, 2015).

52 ‘Mustafa hazretlerinin sinn-i serifleri on ikisinde ve mah-1 rebi’u’l-evvelinin on ikinci giinine miisidif oldugindan
kat’-t nazar, yevm-i mevliid-1 Hazret-i Risdlet-pendhi olup ve seb-i 4zinede véaki’ olmusdur’ (Abdi, Sir-i piir siiriir-i
Hiimayiin, p. 510).
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Moreover, mevlid was supposed to be celebrated in the mosque. The ceremony usually
takes place in the Sultan Ahmed Mosque in Istanbul. Because the sultan had moved to Edirne, the
court needed to adapt this ritual from Istanbul to Edirne. The sultan and officers went to the Sultan
Selim Mosque, the only landmark place of worship in the city that could be compared with the
Sultan Ahmed Mosque.*® Since that time, an imperial order claimed that the Sultan Selim Mosque
would replace Sultan Ahmed’s objective ambition. Therefore, Edirne became the new centre of
both imperial and religious ceremonies. In this spirit, people were invited from all around the city.
Coffee and sherbet were distributed to worshippers in the mosque, candies and treats were spread
around the mosque just as was done in Istanbul.>* The court, thus, linked with the most significant
collective memory space in Edirne. Hezarfen Hiiseyin Efendi found it notable that the sultan left
the door of his lodge open for a while before he went into the ‘cage’ and saluted the officers.>® He
claimed that a messenger from the holy lands, specifically from the Kaaba, came into the mosque
during the sermon. The sultan’s generosity to the messenger was exhibited in front of everybody
present; after that, the sermon continued. A message from the holy lands at that point must have
greatly increased the sanctity of the space. It appeared that the adaptation of mevlid ceremony was
used as a trump card when the 1703 rebellion broke out in the capital city, and the sultan sent the
nominees for high religious offices to Edirne in order to commemorate the mevlid.*® Thus, the
adaptation of official ceremonies elevated the position of the city of Edirne.

Beyond the Festival Site

The first fifteen days of the festival were organized for the princes’ circumcision
celebrations; four days later, a horse-riding tournament was scheduled. In this tournament, the
court announced a contest in which those who had proper horses should participate, while others
were invited to watch.%” The tournament was organized in the nearest open space, namely
Hidirlik 5 Hidirlik was a plain terrain, crossing Timurtas field on the border.*® Today, however,
one would see a dervish grave, called Hidirbaba Mezar: [grave of father Hidir], next to the
sultan’s palace. There is an emplacement next to the grave, Hidirlik Tabyalar: [Hidirlik flanks],
and both of these sites look toward a road by the same name, Hidirlik Baglik Yolu [road of Hidirlik
yard]. John Covel drew most of these places in his diary, including the outlook of the city and the
terrain.® Still today, the hills have a view of the entire city. In fact, it is the only hill near the city
and the palace.

53 The city of Edirne developed around the ‘Old Palace.” The Old Palace was demolished and Sultan Selim Mosque
built in the same area. Only the Old Palace’s bathhouse survived (Ozer, Edirne Saray: (Saray-i1 Cedid-i Amire), p. 6).
54 Abdi, Siir-i piir siiriir-i Hiimaydn, p. 507; Hezarfen Hiiseyin, Telhisii'l-beydn..., p. 234; Nabi, Vakaayi'-i Hitdn-i...,
p. 62-63.

55 ‘Sevketlii padisah hazretleri, sa’adetle kafese ¢ikup oturmadan, kafesin cAmi’-i serife nazir olan kapularin kiiside
etdirlip, viizera-y1 izdmu ve ulema-y1 kibari selamladi. Ba’dehu yine kafesin kapularin kapadilar. Ve her biriyerli
yerinde karar ediip, Eski-sardy ve Yeni-sardy baltacilar1 serbet ve buhiir veriip ikrdm olundi’ (Hezarfen Hiiseyin,
Telhisii'l-beyan..., p. 233-234).

% Rifa'at Ali Abou-EIl-Haj, The 1703 Rebellion and The Structure of Ottoman Politics (Leiden: Nederlands Historisch-
Archaeologisch Instituut te Istanbul, 1984), p. 74.

57 Abdurrahman Abdi, Abdurrahman Abdi Pasa Vekdyi'-ndmesi: Osmanli Tarihi (1648-1682) (Istanbul: Camlica,
2008), p. 443; Abdi, Sir-i piir siirir-i Hiimayin, p. 511-512; Hezarfen Hiiseyin, Telhisii'l-beydn..., p. 237; Nabi,
Vakaayi'-i Hitdn-1..., p. 69-71.

%8 Hezarfen Hiiseyin did not give the name of the tournament.

59 Nabi, Vakaayi'-i Hitdn-1..., p. 69-71.

60 Check the image 6 in Ozdemir Nutku’s study.
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Hllustration 4. Approximate estimation of the sultan’s encampment at the Hidwrlik site (Black
stars point to the grave and the flanks. The black line shows the road of yard).

During the tournament, the imperial band settled on top of the hills to announce horses
coming from surrounding locations. The sultan’s tent was installed down part of the hill, with the
grand vizier’s and other court members’ tents settled below. The same hierarchy practised in the
festival square, positioning the sultan high, appeared in this geographical terrain. There must have
been a bridge over the nearby river, so people looked toward the bridge’s road to see horses
coming.®! Unfortunately, no bridge survives today, but according to John Covel’s drawings, there
were bridges toward the hills. His map luckily showed the bridges in front of the hills.®? he
described that these bridges were maiden by wood, which explain why they did not survive.%
Tents and all other site placements were positioned along the bridge road to see coming horses.®
Three destinations were appointed for the tournament. The first one was Mustafa Pasha Bridge
[Cisri Mustafa Paga], which takes six hours to travel to round trip. Today, this bridge is in the
city of Svilengrad in Bulgaria, thirty-three kilometres away from the estimated field. Horses
approximately run sixty-six kilometres round trip. Horses headed for Mustafa Pasha Bridge
directly but returned on the other side of the river by crossing the bridge. The second destination
was Mustafa Pasha’s grave. Due to lack of information, currently, it would not be possible to

61 Nabi, Vakaayi'-i Hitdn-1..., p. 69-71.

62 S00 published the map and identified the nearest village, the imperial palace and the city centre (M. Soo, “The
Architectural Setting of ‘Empire’”, p. 228). See the second map of Edirne terrain in John Covel’s diary: Dr John Covel,
Voyages en Turquie 1675-1677, ed. J.-P. Grélois (Paris: Réalités Byzantines, 1998), p. 78.

83 1bid. p. 96.

84 Abdi, Siir-i piir siiriir-i Hiimayin, p. 511-512; Hezarfen Hiiseyin, Telhisii'l-beyan..., p. 237; Nabi, Vakaayi'-i Hitdn-
I..., p. 69.
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determine its location. According to Abdi, this destination took four hours. The final destination
was a ‘well-known’ dervish lodge.®® It is also not possible to locate.
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Hllustration 5: The first destination of the tournament, from Hidirlik to Svilengrad (Cisri
Mustafa Pasa), thirty-three kilometres.

The wedding festival of the princess began after this tournament. After preparations, the
wedding festival took another fifteen days. Two days after the wedding festival, another riding
tournament took place, this was the endgame on behalf of the festivals of 1675.5 On the one hand,
neither Abdi nor Nabi mentioned the tournament, but both authors finished their festival books at
the end of the wedding festival. On the other hand, state chronicler’s annals mentioned this
tournament, referring to competitions for both on foot and by horse.5” People went to a completely
different place for this tournament, called Timurtas Sihrasi [Timurtas field]. There is a mosque
today that survives, named Timurtas, in an open field next to the city.% The field is flat as far as
one eye can see, which makes it hard to determine the exact spot of the tournament.

85 ‘Menzil-i Salis: Tekye nAm mahal, ii¢ s’ ardir’ (Abdi, Sir-i piir siirtir-i Hiimayin, p. 511).

6 Abdurrahman Abdi Pasha and Abdi confirms that they both mentioned the second tournament after the wedding
festival in the nearest plain in Timurtas Sahrasu.

67 Sar1 Mehmed Pasa, Ziibde-i Vekayidt, Tahlil ve Metin (1066-1116-1656-1704), ed. A. Ozcan (Ankara: Tiirk Tarih
Kurumu, 1995), p. 68; Abdurrahman Abdi, Abdurrahman Abdi Pasa Vekdyi'-ndmesi, p. 446.

% The name Timurtas turned to Demirtas in time. According to the informative plate hanging on the outer wall, the
mosque was constructed in the first quarter of fifteen-century by the military officer Timurtas Pasha (Subas: Timurtas
Paga).
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One of the state chroniclers, Sart Mehmed Pasha, mentioned the same name for both the
first and the second tournaments. It is not surprising to see that since either place stands next to
each other, there is no defined border at that time. Perhaps they are located in between, on the
coast of Merig¢ River in particular.
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Hlustration 7: Superimposed maps of Timurtas field, Hidirlik hills and John Covel's bridges.

Conclusion

The festivals of 1675 were an auspicious time to integrate the continuity of royal
ceremonies in the new city. The sultan and his household adopted ceremonial spaces from Istanbul
into Edirne; sirik meydani replaced at meydani (Hippodrome), sultan’s palace (Saray-: Cedid-i
Amire) replaced Topkap: Palace, Tunca and Meri¢ rivers replaced the Golden Horn and
Bosphorus. For this purpose, the Old Palace in Edirne was repaired for use in wedding procession
to demonstrate the connection to the same previous practices at the Old Palace in Istanbul. The
Ottoman court, therefore, influenced the people’s minds in an unmediated way, persuading them
directly through the use of space and time. The Mehmed IV’s court spread throughout the hills
and fields of Edirne, influencing a mirrored domination for a newly emerging capital. Why did
festival organizers spread events over all these spaces? They could merely have managed horse
riding within the festival site, like their ancestors used to, in the at meydan: (Hippodrome) during
the 1582 imperial festival in Istanbul. Why did organizers adopt formal ceremonies in natural
spaces? Edirne’s hills (Hidirlik), fields (Timurtas), rivers (Meri¢) and streams (Tunca), bridges
(Mustafa Pasha Bridge, Cisri Mustafa Pasa/Svilengrad) and collective memory places (Mustafa
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Pasha’s grave, dervish lodges, Hidirbaba Mezart) served the princely festival altogether. The
festival square exceeded its limits, while the sovereignty of Mehmed IV possessed Edirne’s
collective memory spaces. Organizers selected natural spaces such as Hidirlik’s hills and Timurtas
field, due to these places were familiar to Edirne’s residents. People might feel liberated from the
overbuilt festival square next to the imperial palace. The festivals of 1675 demonstrated an
amplified natural connection with the ancient roots of folk culture, instead of being boxed into a
formal square. According to Mona Ozouf, the open-air indicated ‘the dome of heaven’, and it
‘was clearly a theocentric space, ordered by the radiating gaze of an architect God.”®® Would the
Ottomans at the celebrations in 1675 also intend to demonstrate their celestial power to the
sultan’s subjects? The answer may be hidden behind the divine; symbolically speaking, if open-
air settings amplify unlimited heavenly power, then people located in a space without collective
memory could experience a ceremony as an ‘entry into a new world.””® Like the circumcised
princes, the process of ‘becoming a man’ would be fulfilled through the organization of the sports
games in the tournament.” Festival books stressed that Mehmed IV and his oldest son, Prince
Mustafa, attended the first tournament together, right after he recovered from his circumcision
operation.” Only two years old, the second prince, does not appear in any written sources; in his
case, circumcision did not yet mean that he had moved into a new stage of his life.

In the end, the continuity of the sultanate was underlined in the festive events. The court
intended to stress the endurance of Mehmed IV’s reign through the use of collective memory
spaces in the festival. In other words, the sultan and the sovereignty of the state were imposed on
the people through circumcision and wedding celebrations. Only two days after the wedding
ceremony, another tournament occurred. The princess had also entered into a new world: a world
in which women could hold power in an oligarchical administration, just as had been
demonstrated by the sports games. The age of puberty was deemed similar for both male and
female children in this festival. As a consequence, the festival tournaments marked the end of
childhood and the beginning of future rulers and ascendants.
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Abstract

The alleged founder of the “Brotherhood of Death”
had been Demosthenes, the orator and statesman of
ancient Athens. The hierarchical structure of the
American “Skull & Bones” society is almost the same
as that of the Philiki Hetareia after Alexander
Ypsilantis was appointed “General Delegate of the
Authority”. The same occurs in the American
“Bones”. To enlarge upon the American Brotherhood
would be beyond the scope of the present essay, of
course. As soon as the War of Independence was
triggered off in Southern Greece, Demetrios
Ypsilantis, Alexander's younger brother and a Russian
army officer, reached the Peloponnese. Then, he
considered himself the military and political leader of
the risen up Morea and Mainland Greece.
Accordingly, he formed a new black-dressed “Sacred
Battalion” with the Skull and Bones badge, of course.
Simultaneously, he hoisted the black-white-red
Phoenix flag of Philiki Hetaireia and persuaded the
commander-in-chief of the Greek army in the
Peloponnese, Theodoros Kolokotronis, to raise it as
well. Suddenly, there was a thunderbolt out of the blue.
Alexandros Mavrokordatos, President of the
Executive  Branch of Greece’s  Provisional
Administration, issued a decree on 15th March, 1822,
by which the blue and white flag was substituted for
the black-white-red Hetaireia’s one. The 1821 Greek
Revolution was the product of a worldwide
conspiracy. The protagonists were the Russian
Decembrists and the American -allegedly- secret

Oz

"Oliim Kardesligi"nin kurucusu oldugu iddia edilen kisi,
antik Atina'nin hatip ve devlet adami Demosthenes'ti.
Amerikan “Skull & Bones” (Kafatas1 ve Kemik) birliginin
hiyerarsik yapisi, Alexander Ypsilantis'in (Etnik-i Eterya)
Philiki Hetareia’da yonetsel yapidaki genel delege olarak
atanmasindan sonraki olusturdugu birlikle hemen hemen
aynidir. Ayni sey Amerikan “Bones” birliginde de goriiliir.
Amerikan Kardesgligi'mi saglayacak olan birlikler ve bu
birlikleri gelisletmek, elbette, bu makalenin kapsami
disinda olacaktir. Giiney Yunanistan'da Bagimsizlik
Savasi baslar baslamaz, (Alexander) Iskender'in kiigiik
kardesi ve bir Rus ordusu subayr olan Demetrios
Ypsilantis Mora'ya  ulasti.  Ardindan, kendisini
bagimsizliga kavusan Mora ve Yunanistan anakarasinin
askeri ve siyasi lideri olarak ilan etti. Kendi liderligini ilan
ettikten sonra “Skull and Bones” (Kafatasi ve Kemik)
rozeti ile siyah elbiseler giyen yeni bir “Kutsal Tabur”
kurdu. Ayn1 zamanda Philiki Hetaireia'nin siyah-beyaz-
kirmizi olan ve “Zimriid-i Anka Kusunun” bayragini
gondere ¢ekti. Mora'daki Yunan ordusunun bagkomutani
Theodoros  Kolokotronis'i de  “siyah-beyz-kirmizi”
bayragn altina girmeye davet etti ve onu ikna etti. Ancak
ansizin bu bayragin renklerinde bir degisim meydana
geldi. Yunanistan gecici idaresinin “Yiriitme Organi
Baskan1” olan Alexandros Mavrokordatos, 15 Mart
1822'de, “siyah-beyaz-kirmiz1” Etniki Eterya bayragi
yerine sadece “mavi ve beyaz” renkli bir bayragin
kabuliine iliskin kararnameyi yaymladi. 1821 Yunan
Devrimi, diinya c¢apinda bir komplonun iriiniiydii. Bu
komplonun kahramanlar1 Rusya’da “Decemberist” (Aralik
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society with the macabre name “Skull and Bones”. It Devrimcileri) ile {irkiitiici bir isme ve sohrete sahip olan
is noteworthy that the national anthem of Greece Amerika’daki “Skull and Bones” (Kafatasi ve Kemik)
echoes the memory of this even nowadays active gizli 6rgiitiiydii. Yunanistan'in milli marginin, giiniimiizde
society. Needless to say, its emblem consists exactly bile ge¢misteki bu orgiitlerin soylemlerini yansitmasi
of a skull and bones, and it is believed to be the branch  dikkat ¢ekicidir. Amerika’daki kafatasi ve kemik
of German secret society. In our study these bands of ~semboliinii kullanan kardeslik cemiyetinin motiflerinin
brother-hood of America and Russia would be ileride Nazi Almanyasinin gizli teskilatlarina da ilham
scrutinized with a special reference to the Greek kaynagi  oldugunu  vurgulamakta  yarar  vardir.

Revelation of Independence. Calismamizda Amerika ve Rusya’daki kardeslik
cemiyetlerinin - Yunan bagimsizlik savasi ile olan

Keywords: Decembrists, “Skull & Bones”, Philiki  baglantisi ele alinacaktir.

Hetaireia, Alexander Ypsilantis - Jean Capo d’Istria,

Wallachia and Moldavia, Alexander |, Czar of Russia. Anahtar Kelimeler: Aralik Devirmcileri, Kafatas1 ve
Kemik, Etniki Eterya, Alexander Ipsilanti - Jean Capo
d’Istria, Eflak ve Moldavya (Bogdan) , Rus Cari |.
Alexander

In the afternoon of the 22" February 1821, Alexander Ypsilantis crossed the Prut River,
marking the border between the Russian and the Ottoman Empires, entered Moldavia, and
proclaimed the revolution against the Sublime Porte.! Ypsilantis, a major-general of the Russian
army, had lost his right arm at the 1813 battle of Dresden and numbered among the Czar's
favourites.? His family was well-known. His ancestors were officials of the Grand Comneni
Dynasty that in 1204 founded the Trebizond Empire, which they ruled until its 1461 conquest by
the Ottomans. The Ypsilantis House survived, nonetheless, and distinguished themselves in the
service of the Ottomans. Of course, they were Phanariots, and as such several members of the
Ypsilantis® family (Ipsilanti in Romanian) had been appointed princes of Wallachia and
Moldavia, the suzerain of which was the Ottoman Padishah.® Nonetheless, the mother of
Alexander Ypsilantis, namely, Elisabeth, was a Wallachian lady descended from the aristocratic
Vicarescu family.*

Most likely by an ancestor of A. Ypsilanti, and the latter was elected, in April 1820,
“General Delegate of the Authority”, the Philiki Hetaireia was founded in Bucharest.® It is easy
to understand that the “Authority” in question was the Russian Imperial Crown. For, merely two
days after Ypsilantis entered Moldavia, he issued a proclamation wherein there was the assurance
that a “Mighty Power”, namely Russia, was backing his revolutionary movement.® Furthermore,
the mastermind who had organized the insurrection was Count Jean Capo d’Istria. When, in fact,
the Ottoman authorities, after putting down the “sedition”, got hold of Ypsilantis’
correspondence, they found evidence that the Czar’s Foreign Secretary had formed the idea “of a

! Gustav Friedrich Herzberg, Neue Geschichte Griechenlands von der Erhebung der Neugriechischen gegen die Pforte
bis zum Berliner Frieden (Gotha: Friedrich Andreas Berthes, 1879), pp. 3-41; Alex. Despotopoulos, “Hé Epanastasé
st€ Moldovlachia” (= The Revolution in Moldavia and Wallachia) in Historia tou Hellenikou Ethnous (= A History of
the Greek Nation), vol. XII (Athens: “Ekdotike Athenon”, 1975), pp. 20-31.

2 [dann@s Philémon, Dokimion historikon peri tés Philikés Hetaireias (= A Historical Essay on the Philiki Hetaireia),
Nauplion: Th. Kontaxés & N. Loulakes, 1834, p. 268.

8 Kurt W. Treptow (ed.), A History of Romania (lasi: The Center for Romanian Studies & The Romanian Cultural
Foundation, 1996), p. 205ff. passim.

4 Nicolae lorga, Byzance aprés Byzance (Bucharest: Association Internationale d’Etudes du Sud-Est Européen. Comité
National Roumain, 1971), p. 250.

5 Konstantinos Paparrégopoulos, Epitomos Historia tou Hellenikou Ethnous (= A Succinct History of the Greek
Nation). Edited by Man. Protopsaltés and Mich. G. Petridés (Athens: “Démétrios Démétrakos”, 1952), p. 600; I6annés
Philemon, Dokimion historikon peri tes Hellenikés Epanastaseas (= A Historical Essay on the Greek Revolution), vol.
I (Athens: P. Soutsas & A. Ktenas, 1859), p. 33.

8Monophylla tou Agona, 1821-1827 (= One-leaf Documents of the [Greek] Struggle [for Independence]), Athens:
Historical and Ethnological Society of Greece, 2012, doc. A-4; cf. Kurt W. Treptow (ed.), A History of Romania (Iasi:
The Center for Romanian Studies & The Romanian Cultural Foundation, 1996), p. 235.
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universal insurrection among the Greeks”.” Of course, neither Alexander I nor Capo d'Istria was
in a position to act overtly because of the serious diplomatic complications that such a “public
attitude” would bring about. Thus, Ypsilanti was the seeming ephor, in other words, the
commander of the Philiki Hetaireia.® At the same time, he was only the executive person of Capo
d’Istria’s injunctions, which had the approval of the Czar.® That is why in the correspondence of
the Philiki Hetaireia, both the Emperor and his Foreign secretary were identified by the eloguent
pseudonyms “Philanthropist” (the former) and “Benefactor” (the latter).

Moreover, the Emperor gave Ypsilantis a “limitless leave of absence” in person.'® Without
considering these points, the revolutionary proclamation of A. Ypsilantis in Moldavia appears
senseless. In the autonomous Romanian principalities, there were no Ottoman troops (except in
the fortress of Braila).** Why, then, did Ypsilantis start the revolutionary war over there? It is not
difficult to provide the answer because Capo d’Istria had planned and subsequently resolved, and
his plans had the Emperor’s approval. The Czar, in fact, was not disposed to declare war on the
Ottoman Empire, but if the Orthodox Christians, the Padishah’s subjects, rose against the Porte,
he would support them.!? Consequently, Capo d’Istria briefed Ypsilantis as follows: “Let us have
quite a few revolutionaries in Greece, and Russia will march into battle.”*® As a result, the Russian
troops along the Prut River were instructed to enter Ottoman territory.*

The Czar’s plan consisted in ensuring first the success of the insurrection in Moldavia and
Wallachia and, then, accomplishing a triumphant march to Constantinople.’® It would be
something like a "Christian Orthodox Crusade" against the Ottoman Porte, thanks to which Russia
would obtain what she was seeking, namely an outlet to the Mediterranean “warm sea”. The plan
was not so absurd as it sounds. As already mentioned, thanks to the Russian protection that the
two Romanian Principalities enjoyed, Ottoman troops were not entitled to enter the Romanian
Principalities unless with the Czar's consent.'® Moldavia and Wallachia, moreover, were ruled by
Greek/Grecized princes, and the government apparatus in both countries was staffed with Greeks.
On the other hand, the Serbs were in “revolutionary commotion” from 1804 onwards*’, and the
Bulgarians, Orthodox people akin to the Russians,® appeared ready to revolt.’® Last but not least:
The crews of the Ottoman fleet, at anchor in the Straits, were trained and practically supervised
by Greeks, chiefly natives of Hydra, the “nautical island” par excellence.?® However, a slight
difference between the Czar and Capo d’Istria did exist: The former cared more about the Balkan

" Theophilus C. Prousis, Lord Strangford at the Sublime Porte (1821): The Eastern Crisis, vol. | (Istanbul: The Isis
Press, 2010), Strangford to Castlereagh, Constantinople, March 24, 1821, p. 52.

8 Ioann@s Philemdn, Dokimion historikon peri tés Hellénikés Epanastaseds, vol. 1, p. 33.

9 Briefe eines Augenzeugen des griechischen Revolution vom Jahre 1821. Nebst einer Denkschrift des Fiirsten Georg
Cantacuzeno iiber die Begenbenheiten in der Moldau und Walachey in den Jahren 1820 und 1821. Edited by Vasilés
Panagictopoulos. Translated into Greek by Christos M. Oikonomou (Athens: National Hellenic Research Foundation
& “Asing”, 2015), epistle VI, p. 192, and “Memorandum”, p. 261.

10K, Paparrégopoulos, Historia tou Hellenikou Ethnous (= A History of the Greek Nation), vol. XV (Athens: Galaxias,
1971), p. 17.

1 Ibid., p. 19.

12 K. Paparrégopoulos, Epitomos Historia..., p. 600

13 1. Philémon, Dokimion historikon peri tés Hellenikés Epanastaseds, vol. 1, p. 32.

¥ Archeio Emmanouél Xanthou, vol. 111, doc. no. 99, p. 158.

15 Briefe eines Augenzeugen des griechischen Revolution vom Jahre 1821..., Epistle V1, pp. 91-92.

16 A. Despotopoulos, “He Epanastasé sté Moldovlachia”, p. 20; N. Iorga, Histoire des relations russo-roumaines (Jassy:
“Neamul Romanesc”, 1917), pp. 183, 192, 198-199.

YFrangais et Ottomans en Illyrie et dans I’Adriatique au temps de Napoléon. Inventaire des papiers du général
Donzelot (1763-1843) établi par Anne Mézin (Istanbul: Les éditions Isis), pp. 71, 77, 170, 220, 509.

18 Cf. ibid., pp. 166, 168, 173, 177.

19 Briefe eines Augenzeugen des griechischen Revolution vom Jahre 1821 ..., epistle

VII, p. 199.

20 Vas. V1. Sphyroéras, Ta hellénika pleromata tou tourkikou stolou (= The Greek Crews of the Turkish Fleet), Athens,
1968, p. 60ff.
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Christians in general, whilst the latter sympathized mainly with the Greeks. But in the first stages
of the planned insurrection, such a discrepancy of views was meaningless.

Therefore, Ypsilantis entered Moldavia in his capacity of a Russian general, and
(seemingly) loyal to his sovereign, he tried to stir up the indigenous population. The very day
after he crossed the Prut, he proclaimed the “Nation of the Moldavian Land”, written in Romanian
and with the Cyrillic alphabet that was in use by the natives of the two principalities.?* And when
a couple of days later he entered the Wallachian territory, he emitted one more, written in Greek
and Romanian, now addressed to the “Dacians”, i.e., Romanians proper.?? The crux point was
that, whilst in the Greek text of the proclamations, the Wallachians were called Dacians, after the
ancient inhabitants of today’s Romania, in the Romanian text they were named precisely
“Romanians”, this last term written with the Greek letter omega. It was one of the first times that
the people of that land were called as such. Consequently, Ypsilantis was aiming at the national
awakening of the native population. He reminded, therefore, the Greek-speaking (and more or
less Grecized) ones, who constituted the ruling class, of the “glorious past” of their race that had
defied so long the Empire of ancient Rome. And, at the same time, the native Orthodox peasants
were reminded of the “splendid Christian Roman Empire” of the Middle Ages, i.e. the Byzantine
one, to some extent revived in the Romanian Principalities thanks to the Phanariots’ rule,? but to
which Russia was the legitimate and actual heir.

It was a masterly approach to the Romanians’ psyche. Let us stress once again that, in point
of fact, in Moldavia and Wallachia, both the higher and the lower social strata were fond of their
“Roman past”. The former, because the Dacians were eventually Romanized, that is to say,
assimilated by their Roman conquerors.?* And the socially inferior classes, because from medieval
times onward, the Orthodox Christians in the Balkans and the Near East, either actual or former
or even nominal subjects of the Byzantine Emperors, were as a rule called “Romans”.?® It is
noteworthy, moreover, that this appellation still exists in the official appellation of Romania as
well as in the unofficial one of Greece (Romeiko, Romiosyné, Rum millet in Turkish, and so on).

A string of proclamations came next, addressed to the members of Philiki Hetaireia, to the
Greeks established in Moldavia and Wallachia, and to the Greeks in general.2Now Enlightenment
principles were mingled with the exaltation of the Orthodox Faith and the invocation of the
Ancient Greeks’ military virtues. Ideologically speaking, these proclamations constituted a
peculiar mixture of progressive ideas, ecclesiastical obscurantism?’, and admiration for classical
Greece. Yet, Ypsilantis could not act otherwise. Rigas Pheraios was the first to understand that
without invoking the -alleged- ancient past of Modern Greeks, it would be impossible to
accomplish their insurrection against the “barbarian Turks”. Thus, he rehabilitated the memory
of Alexander the Great,® which had been “sullied” because of Demosthenes’ rivalry with the
Macedonians. On the other hand, Montesquieu had already remarked that

2 Monophylla tou Agéna..., doc. A-2.

22 |pjid., doc. A-9.

23 See the famous book authored by Nicolae lorga (1871-1940), Byzance aprés Byzance, first published in 1934.

24 K. W. Treptow (ed.), A History of Romania, p. 26; Dan Berindei, “L’idée de Rome chez les Roumains (XVIIle-
1848)”, Les Roumains en Europe au XIXe siécle. Etudes et essais historiques (Bucharest: Editura Academiei Romane,
2008), pp.91-98.

% Dion. A. Zakythénos, He Vyzantiné Autokratoria, 324-1071 (= The Byzantine Empire, 324-1071), Athens, 1969, pp.
12-14.

% Monophylla tou Agéna..., docs. A-3, A-4, A-5.

27 Cf. Montesquieu, Considérations sur les causes de la grandeur des Romains et de leur décadence (Paris: Garnier-
Flammarion, 1968), p. 171ff.

28 D. P. Paschal@s, entry “Régas Pheraios” (= Rigas Pheraios), Megalé Helleniké Enkyklopaideia (= The Great Greek
Encyclopedia), vol. XXI (Athens: “Pyrsos”, 1933), p. 126A.
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La source... de tous les malheurs des Grecs, c’est qu’ils ne connurent jamais la nature
et les bornes de la puissance ecclésiastique et de la séculiére.?® (= The source of all the
calamities brought over the Greeks consists in their never having been able to know the
nature and bounds of ecclesiastical power and of secular power.)

And further,

... il n’y a jamais eu de nation qui ait porté une haine si violente aux hérétiques que les
Grecs.®® (= There has never existed a nation that took a more violent dislike to heretics
than the Greeks.)

As a matter of fact, the monks, from medieval times onward, were all-powerful within the
Orthodox Church.®! The Patriarch of Constantinople always emanated from their ranks, and, as a
rule, they abhorred the Roman Catholics.®? The monks, nevertheless, numbered among the pillars
of Ottoman rule in Greece and, in general, in the Balkans.®® The Patriarch was a high dignitary of
the Porte and, needless to say, supported Ottoman rule.3* The corollary of all that was that without
treating the Orthodox clergy and its flock tactfully, the insurrection against the Ottoman rule
would be impossible.

However, something went wrong. As early as 1st March, the Reis Efendi, i.e., the Foreign
Minister of the Sublime Porte, came to know about the insurrection in the Romanian
Principalities.*® And, paradoxical as it may appear, the Russian Envoy in Constantinople, Baron
Grigory Alexandrovich Stroganov, hastened to pass the information to the Ottoman dignitary.*
At the same time, the Russian consul-general in Wallachia. ... advised the subjects and protégés
of Russia, to lose no time in taking their departure.”®’

A couple of days later, on 16th March, Baron Stroganov was summoned “to a conference
at the Porte”. And it was then and there that the Russian diplomat “pressingly invited” or “rather
demanded” that the Porte should immediately send “strong reinforcements of troops” to the
disturbed provinces”.*® What is more, in mid-March, the Czar, in Laibach (today Ljubljana) by
then, constrained Capo d’Istria to address an epistle to Ypsilantis, in which it was announced to
the latter that the Emperor repudiated the insurrection and crossed his name off the list of Russian

29 Montesquieu, Considérations..., p. 178.

%0 bid., p. 166

31 Ibid., p. 174; cf. K. Paparrégopoulos, Epitomos Historia..., pp. 161-162; Steven Runciman, The Great Church in
Captivity. Translated to Greek by N. Paparrodou, vol. I (Athens: “Bergadés”, 1979), pp. 161-162.

32 K .Paparrégopoulos, Epitomos Historia..., p. 382; Michael Ch. Ghitakos, Moné Hagnountos (= The Hagnountos
Monastery), Athens, 1972, p. 27.

33 K. Paparrégopoulos, Epitomos Historia..., pp. 473-474; George Finlay, The History of Greece under Turkish and
Venetian Domination. Translated into Greek by Miltos Garidés. Edited by Tasos Vournas (Athens: Tolidés, n.d.), pp.
176, 194, 260.

34 K. Paparrégopoulos, Historia tou Hellenikou Ethnous, book XIV (Athens: “Galaxias”, 1971), pp. 55-58; S.
Runciman, The Great Church in Captivity, vol. IT (Athens: “Bergades”, 1979), p. 343ff. Cf. Stanford J. Shaw, History
of the Ottoman Empire and Modern Turkey, vol. I (Cambridge University Press, 1976), p. 152; Neoklés Sarrgs,
Osmaniké Pragmatikotéta (= Ottoman Reality), vol. I (Athens: “Arsenidis & Co.”, n.d.), p. 272.

35 A. Despotopoulos, “H& Epanastasé st¢ Moldovlachia”, p. 31; 1.K. Mazarak&s-Ainian, Monophylla tou Agéna,
“Eisagoge” (=Introduction), p. 11.

3% 1.K. Mazarakes-Ainian, Monophylla tou Agéna, “Eisagdgé” (=Introduction), p. 11.

87 Th. C. Prousis, Lord Strangford at the Sublime Porte..., Strangford to Castlereagh, Constantinople, March 24, 1821,
p. 51.

38 bid.
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officers.® In vain did Capo d’Istria try to excuse Ypsilantis: Alexander | was adamant.*® Most
likely, he was influenced in this respect by Metternich, but he was already well disposed to adopt
the latter's suggestions. And the last stroke occurred on Sunday, 23rd March. The Patriarch of
Constantinople, Gregory V, being pressured by the Porte and, further motivated by the Russians’
stance, officially excommunicated Ypsilantis and his followers.** And last but not least, the
Romanians did rise up, but under the leadership of Tudor Vladimirescu, a Wallachian chieftain
of the Pandurs, i.e. the local peasant militia, who had already been decorated by the Russians for
“his bravery and skill”.*> However, the purpose of Vladimirescu was somewhat different from
that of Ypsilantis. Unlike the latter, who was launching a primarily nationalist Greek revolution,
the former called for the “ousting of the evil ones” who ruined the country, namely the Phanariots
in particular and the Greeks in general.*® If truth be told, the natives of the Romanian Lands: «...
[éraient] avilis et accoutumés a trembler sous un prince grec. (=[Were] degraded and were used
to trembling under a Greek prince.”**

Vladimirescu affirmed, therefore, loyalty to the Porte and assured the Ottomans that the
social reforms he was aiming at were supportive of the continued suzerainty of the Padishah.*
However, his reassuring declarations did not prevent the Czar from denouncing him as “an
obscure adventurer” and revoking his Russian decoration.*® The Russian Emperor thus got the
opportunity to invite once more the Porte to take the “most appropriate measures to reestablish
calm in the Principalities”.*” And as a pledge of his good faith towards the Porte, he prohibited
the Russian troops that he himself had mobilized from crossing the Prut River.*

What followed was easy to foresee. The imperial repudiations as well the patriarchal ex-
communication negatively affected the revolutionaries’ morale.** And when the Ottoman troops,
numbering 30,000-strong, invaded Wallachia in mid-May, resistance was easily put down.
Ypsilantis, on the other hand, captured Vladimirescu and put him to death on the night of the 8th
to the 9th of June. Yet his elite military unit, the Hieros Lochos (Sacred Battalion), was massacred
by the Turks at Dragdsani on 19th June. A couple of days later, Ypsilantis fled to Austrian
territory, where he sought asylum under the pseudonym of “Alexander Comnenus”.®® The
remnants of his army held out against the Ottoman troops no later than early October of the same
year...%

What had happened? How can the brusque, nay, violent, volte-face of Emperor Alexander
be explained? His stance admits of two equally plausible interpretations, namely: A. Ypsilantis
was after establishing a new kingdom that would embrace not only Greece and Constantinople,

391, Philéemon, Dokimion historikon peri tés Hellénikés Epanastaseds, vol. 11 (Athens: G. Karyophyllés, 1859), pp. 127,
334-337.

40 Archeion Ioannou Kapodistria (= The Ioannés Kapodistrias® Archives), vol. VI (Corfu, 1984), a letter of Capo d’Istria
to Alexandra Sturdza, Leybach, March 18/30, 1821, p. 163; cf. P. K. Enepekides, Rhigas-Ypsilanti-Capodistria
(Athens: “Hestia” Collaros, 1965), p. 123.

41 A. Despotopoulos, “He Epanastasé steé Moldovlachia”, p. 34.

42 K. W. Treptow (ed.), A History of Romania, p. 233.

43 Cf. Stanford J. Shaw & Ezel Kural Shaw, Reform, Revolution, and Republic: The Rise of Modern Turkey, 1808-1975
(Cambridge: Cambridge University Press, 1977), p. 17.

4 According to Horace Frangois Sébastiani, French Ambassador in Constantinople from 1806 to 1808. (Armand Gosu,
Intre Napoleon si Alexandru I [Bucharest: Editura Academiei Romane, 2008], p.186.)

4 K. W. Treptow (ed.), A History of Romania, p. 234-235.

46 Ibid., pp. 235-236.

47 Ibid., p. 236.

48 K. Paparrégopoulos, Historia tou Hellenikou Ethnous, book XV, p. 25.

49 Ibid., p.22.

%0 1bid., p. 26; G. F. Herzberg, Neue Geschichte Griechenlands...p. 37.

51 G. F. Herzberg, Neue Geschichte Griechenlands...p. 45.
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of course, but Moldavia and Wallachia as well, with himself as sovereign.>? B. Ypsilantis was in
contact with the “Decembrists,”, i.e. the Russian plotters who were attempting to occasion a
conflict between Russia and the Ottoman Porte to succeed in subverting the Russian monarchy.

Arguments in favour of the first assumption are: the vainglory of Ypsilantis®® , as well as
his bitter strife with VVladimirescu. As a matter of fact, Ypsilantis entered the Romanian Lands
pompously and was received by Benjamin, the Orthodox Metropolitan of Moldavia, with royal
honours.>* Furthermore, at the initial stages of the campaign, he was more interested in organizing
theatre companies and distributing dignities and offices than in getting his troops ready for
battle.>® The point is that Vladimirescu, too, regarded himself as the future prince of Wallachia,*
and as a result, the clash between the two excessively ambitious leaders grew unavoidable as well
as detrimental to their allegedly common cause. And last but not least, the rehabilitation of
Alexander’s name, achieved by Rhigas. In Orthodox Christendom, the name day is far more
important than the birthday. The Czar was named Alexander, and his patron Saint was Alexander
Nevsky (1221-1264), the Grand Prince of Kiev who had been canonized in 1547 thanks to his
military victory over the German invaders at the 1242 Battle of the Ice. He still today is regarded
as the Liberator of the Russian Lands (along with Dmitry Donskoy, who defeated the Tatars on
the Don river in 1380 and was canonized as well). Consequently, after Emperor Alexander |
defeated the French, he pretended that he was Russia's Alexander the Great.>” Ypsilantis,
nonetheless, was an Alexander, too. Why could he not become another “Alexander the Great”, a
“genuine” one this time? After all, and unlike the Czar, Ypsilantis was a Greek. What a glory for
him if he could enter triumphantly in Constantinople! Psychological subtleties, not easy to grasp
today, but always important...

As for the second supposition, there is a lot of indicative evidence:

1. As soon as Ypsilantis became the “General Delegate of the Authority” within the Philiki
Hetaireia, he brought about a significant change. He put its structure on a par with that of the
Russian “Decembrists”. The latter had three membership ranks,”® while the Hetaireia four in
theory and practice seven.>® Ypsilantis abolished the ranks of Hetaireia except two, added a new
one (reserved exclusively to the military). So the Greek Friends' Society hierarchy grew similar
to the Russian conspirators' one.®

2. He had friends among the “Decembrists”, who helped him to prepare his campaign in
the Romanian Principalities;®* major-general Mikhail Fyodorovich Orlov was one of them.52 Such
sympathy should not provoke surprise. The “Decembrists” had compassion for the “stateless and

52 See mainly N. lorga, Byzance aprés Byzance, p. 250.

53 K. Paparrégopoulos, Historia tou Hellénikou Ethnous, book XIV, pp. 16-17.

54 A. Despotopoulos, “He Epanastasé st€¢ Moldovlachia”, p. 25; Metropolitan Benjamin, in his real name Veniamin
Costache, was descended from an aristocratic

Moldavian family. (A.Gosu, Intre Napoleon si Alexandru I , p. 55.)

%5 K. Paparrégopoulos, Historia tou Hellenikou Ethnous, book XIV, pp. 21-22.

56 K. W. Treptow (ed.), A History of Romania, p. 236.

57 See, for instance, Henri Troyat, Les compagnons du coquelicot (Paris: Flammarion, 1959), p. 236.

%8 Mitrofan Viktorovich Dovnar-Zapolsky, Tainoe obshchestvo Dekabristov’ (=The Secret Society of Decembrists),
Moscow: I. D. Sytin, 1906, p. 11.

59 Archeio Emmanouél Xanthou (= The Archive of Emmanuel Xanthos), vol. | (Athens: Historical and Ethnological
Society of Greece, 1997), pp. xi-xii; G. L. Arsh, Tainoe obshchestvo Filiki Eteriya (= The Secret Society “Philiki
Hetareia”). Translated into Greek by Serapheim Papadémétriou (Athens: “To Laiko Vivlio”, 1966), pp. 63-64.

60 1. Philemdn, Dokimion historikon peri tés Hellénikés Epanastaseds, vol. |, pp. 36-37.

61 G. L. Arsh, Tainoe obshchestvo ..., p. 97.

62 George F. Jewsbury, “The Greek Question. The View from Odessa”, Cahiers du monde russe (Paris), vol. 40, no. 4
(1999), p. 753; Evrydiki Sifneos, Imperial Odessa: Peoples, Spaces, Identities (Leiden: Brill, 2017), p. 90. As for M.
F. Orlov see Andrei Anikin, Russian Thinkers, Essays on Socio-Economic Thought in the 18th and 19th Centuries
(Moscow: “Progress Publishers”, 1988), pp. 33, 89, 91, 96, and 104ff., passim.
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oppressed nations”, namely the Greeks and the Jews, and accordingly wished to be conducive to
their liberation.®® What is more, the time looked ripe for revolutionary action. The 1820 rebellion
in Spain constituted a strong stimulus for insurrection in Russia and the Balkans.%

3. The flag Ypsilantis hoisted no later than he entered Moldavia was black-white-red. The
black reminded the revolutionaries' slogan “Freedom or Death”; the white was a sign of the Justice
of Greeks' struggle against the Ottomans. The red stood for the Greek Nation's to-be-recovered
sovereignty.® Moreover, the flag had on one side the Phoenix, i.e. the Greek mythical, majestic
bird that “cyclically regenerates from its ashes”, and on the other the Greeks’ isosceles cross. It
goes without saying, the latter implied the Christian Orthodoxy (in opposition to Roman Papacy,
equally hateful to both Greeks and Russians); and the Phoenix indicated the masonic lodge
established in Russia, that was named after the mythical bird and under the veil of which were
run the “official” headquarters of Philiki Hetaireia. ®

All right so far. Yet, there was something peculiar. The colours of Ypsilantis’ insurrection
were identical to those of the North German Confederation, established in 1866 thanks to Prussian
Minister-President Otto von Bismarck.t” As already mentioned, although despotically ruled,
Prussia was a country in which several principles of the Enlightenment were put into effect. What
is more, in the eyes of the lato sensu llluminati the unification of the German states, big or small,
into a confederation would be the model of the European New Order being prepared;® the Swiss
Confederation, happily reorganized on the Czar’s initiative and through the action of Capo
d’Istria, was regarded as a “good omen”.%® However, the Foreign Minister of the Austrian Empire,
Prince Klemens von Metternich, was apprehensive of Germany’s unification in the framework of
the dreamed confederation.” For Austria, a state heir to the Holy Roman Empire would forever
lose her primacy within the German world. And his concern increased because of Bavaria’s Royal
House of Wittelsbach, who, despite the fervent Roman Catholicism of their subjects being in
flagrant opposition to the North German Protestantism, was not damaging to Germany's
confederative unification.”” And further, the Bavarian Kings took as a model the Prussian
Monarchy; in other words, though retaining their authoritarian rule, they reformed their country
in concert with principles of Enlightenment.

All that was going to impact Europe in general seriously and Greece in particular. After all,
the future King of Greece would be a Wittelsbach...

4. Ypsilantis was dressed in a black uniform and carried a “Skull and Bones” badge; and
likewise did his elite military unit, the “Sacred Battalion”. The latter was formed by young
Greeks, former students mainly at German and Russian universities,’? resolved to “win or die”.
Paradoxical as it may appear, the Skull and Bones crest were most likely taken from the Prussian
“Hussars of Death”. Let us repeat once more that Prussia was by no means regarded as a

63 M. V. Dovnar-Zapolsky, Tainoe obshchestvo Dekabristov’, p. 78.

64 Ch. Seignobos, Histoire politique de I’Europe contemporaine. Evolution des partis et des formes politiques, 1814-
1896 (Paris: Armand Colin, 1903), pp.273-275

85 Sémaies Eleutherias (= Flags of Freedom), Athens: Historical and Ethnological Society of Greece, 2014, p. 10.

6 Notis Botzaris, Visions balkaniques dans la préparation de la Révolution grecque (1789-1821), (Geneva: Librairie
E. Droz, 1962), p. 75.

S7https://fr.wikipedia.org/wiki/Conf%C3%A9d%C3%A9ration_de_1%27Allemagne _du_Nord  (retrieved  on
November 27, 2021).

88 Archeion Ioannou Kapodistria, vol. V1, “Apper¢u des idées de I’empereur sur les affaires de I’ Allemagne”, p.69.

% 1bid., p. 67.

0 Mémoires, documents et écrits divers laissés par le prince de Metternich, publiés par son fils, le prince Richard de
Metternich, tome V (Paris: E. Plon, 1882), Metternich to Count Antoine Apponyi, Austrian ambassador to France,
Vienna, June 6, 1832, p. 286.

" Ibid., Metternich to Baron Gise, Bavaria’s Foreign Minister, p.347.

2P, K. Enepekides, Rhigas-Ypsilanti-Capodistria (Athens: “Hestia” Collaros, 1965), p. 273ff.
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“reactionary Kingdom” by then. After all, the Masonic lodges were particularly active there and,
as a rule, teamed up with the Illuminati. The famous Euergeten (from the Greek word meaning
“benefactor”) constitutes a typical case.”

And now, let us go back to the question: Why did Alexander | repudiate Alexander
Ypsilantis? Because of the latter’s imperial ambitions? Because of Ypsilantis’ subversive
affiliations? The more logical answer would be: because of both these. In that same year (1821),
the Czar was gradually given enough information about the Russian secret societies, their
branches, and their leaders’ profile.”* Yet, he remained apparently cool. For he was not in a
measure to break up his victorious army. That was now the pride and glory of Russia's imperial
Crown. However, he began distrusting his army, nobility, and even people.” That is why he
welcomed the approaches of Prince von Metternich and listened sympathetically to his “advice”
and suggestions.’®

* % %

No sooner did A. Ypsilantis enter the Austrian Empire’s territory than he asked for a
passport to reach Hamburg and eventually the U.S.A.”” Why America? Did he have connections
in the United States? Did he consider himself able to create relationships, once in “Washington’s
liberated land”? A clear answer has not been provided so far; still, the first supposition seems
plausible. The llluminati had already established important intellectual strongholds in the U.S.A.™

Be that as it may, a pseudonymous passport was issued for him by the relevant Austrian
authority, yet, a bit later, the latter withdrew it brusquely.” Moreover, Ypsilantis was taken in
custody into the Castle of Palanok in Munkacz (today’s Mukachevo), and jailed therein under
deplorable conditions that worsened his already fragile health.2° However, the prime mover of his
imprisonment was not the Emperor of Austria Francis | but the Czar, who, being in a towering
rage, confiscated all the property that the Ypsilantis family had in Russia and left Elisabeth,
Alexander’s mother, in extreme poverty.8! In vain did the jailed revolutionary plead his
homonymous Emperor of Russia and the King of Prussia, Frederick William, whom he regarded
as his “natural protector”, to be released. It was to no avail that he declared, once set free, to reach
not America but Greece.®? Of course, he lied,® and none believed him. He was banished even
from Russia, while, at the same time, Greeks who fled their country in struggle against the Porte
were promptly given asylum in the Czar’s Empire.?* Only the favour to be confined in
Theresienstadt (today Terezin), Bohemia, instead of Munkacz was granted at last. After the
succession of Alexander I by his brother, Nicholas I, Ypsilantis was released. In 1827 and early
in 1828, he died miserably in Vienna.®®

3 Michael Voges, Aufkiiirung und Geheimnis (Tiibingen: Max Niemeyer, 1987), p. 111.

4 M. V. Dovnar-Zapolsky, Tainoe obshchestvo Dekabristov’, p. 77; cf. Patrick O’ Meara, The Decembrist Pavel Pestel.
Russia’s First Republican (London: Palgrave Macmillan, 2003), p. 23.

> Henry A. Kissinger, A World Restored. Metternich, Castlereagh and the Problems of Peace, 1812-1822 (Boston:
Houghton Mifflin, 1957), p. 281.

"6 1bid., p. 288; P. K. Enepekides, Rhigas-Ypsilanti-Capodistria, pp. 127-131.

7 1. Philemon, Dokimion historikon peri tés Hellénikés Epanastaseds, vol. 1, p. 189.

8 Antony C. Sutton, America’s Secret Establishment. An Introduction to the Order of Skull & Bones (Billings,
Montana: Liberty House Press, 1986), p. 80.

7 1. Philemdn, Dokimion historikon peri tés Hellénikés Epanastaseds, vol. 11, pp. 189- 191.

8 Ibid., pp. 191-193, 213-214.

8 1bid., pp. 214-217.

82 1bid., pp. 216-217.

8 1pid., p. 217.

8 1bid., p. 213; Heleng E. Koukkou, I6annés Kapodistrias. Ho anthrépos, ho diplomatés, 1800-1828 (= loannis
Kapodistrias. The Man, the Diplomat, 1800-1828), Athens: “Hestia” Collaros, 1978, p. 131.

8 P, K. Enepekides, Rhigas-Ypsilanti-Capodistria, pp. 134-150.
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* % %

As soon as the War of Independence was triggered off in Southern Greece, Demetrios
Ypsilantis, Alexander's younger brother and a Russian army officer, reached the Peloponnese. He
arrived in the capacity of being his brother’s deputy. Then, he considered himself the military and
political leader of the risen up Morea and Mainland Greece. Accordingly, he formed a new black-
dressed “Sacred Battalion” with the Skull and Bones badge, of course. Simultaneously, he hoisted
the black-white-red Phoenix flag of Philiki Hetaireia and persuaded the commander-in-chief of
the Greek army in the Peloponnese, Theodoros Kolokotronis, to raise it as well & Suddenly, there
was a thunderbolt out of the blue. Alexandros Mavrokordatos, President of the Executive Branch
of Greece’s Provisional Administration, issued a decree on 15th March, 1822, by which the blue
and white flag was substituted for the black-white-red Hetaireia’s one.

Furthermore, everyone who insisted on hoisting the latter was declared an outlaw.?’
Demetrios Ypsilantis persisted in hoisting his brother’s flag but did it all on his own. He died in
Nauplion, capital of independent Greece, in 1832, not without having won the last battle of the
Greek Revolution against the Ottomans in 1829, at Petra, Boeotia.

Black-dressed officers of Demetrios Ypsilantis’ Sacred Battalion, with the emblem of
Skull & Bones on their hat. On the left, Theodoros Kolokotronis wearing the uniform of major
of a British military corps and holding the Phoenix three-coloured flag. (Source: Sémaies
Eleutherias...)

During the first half of the 1820s, a city in Michigan, U.S.A., was named Ypsilanti.® Was
it after Demetrios, or after Alexander who imprisoned, lamented his fate, or after both? According
to the official history, the name-giver was Demetrios, and, so far, there is no reason to raise any
objection.

During the first half of the 1830s, moreover, the famous “Brotherhood of Death” was
founded, nowadays known as “Skull & Bones” or plain “Bones”. Needless to say, its emblem

8 Nikolaos K. Kasomoulgs, Enthymémata stratiétika tés Epanastaseds ton Hellénon, 1821-1833 (= War Memoirs. The
Greek Revolution, 1821-1833). Edited by Giannés Vlachogiannés (Athens: Bankeion Foundation, 1940), p. 159.

87 The decree in Sémaies Eleutherias, p. XIVi.

88 Manos D. Vatalas, entry “Hypsilante” (Ypsilanti), Megalé Helléniké Enkyklopaideia, vol. XXIII (Athens: “Pyrsos”,
1933), p. 761A,
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consists exactly of a skull and bones, and it is believed to be the branch of German secret society.
What is more, the alleged founder of the “Brotherhood of Death” had been Demosthenes, the
orator and statesman of ancient Athens. And last but not least, the hierarchical structure of the
American “Skull & Bones” society is almost the same as that of the Philiki Hetareia after
Alexander Ypsilantis was appointed “General Delegate of the Authority”. As already mentioned,
the latter had established three ranks of membership instead of the previous four, but one of the
ranks introduced by Ypsilantis was reserved exclusively to the military. The same occurs in the
American “Bones”. Only two ranks exist, obviously because there is no need for the military any
longer.® To enlarge upon the American Brotherhood would be beyond the scope of the present
essay, of course.
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“ Est hodie in boois.”
' ’ ' Cicero, Fam. XIIL 30.

The “Brotherhood of Death”, alias “Skull & Bones”. Est hodie in bonis (= It is for today
in the bones): A nineteenth-century announcement of a weekly meeting. The number 322 is the
year of Demosthenes' death. (Source: Antony C. Sutton: America’s Secret Establishment...)

89 See the monograph authored by Antony C. Sutton, America’s Secret Establishment.
An Introduction to the Order of Skull & Bones (Billings, Montana: “Liberty House Press”, 1986), pp. 6, 200-201.
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A sculpture of Alexander Ypsilantis made in the latter half of the nineteenth century. The Skull
and Bones are clearly visible.
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Oz

Dag kecileri ve geyikler, Tunceli yoresinde kutsal
kabul edilen canlilarin basinda gelmektedirler. Sarp
daglarda yasayan bu canlilar tarihin derinliklerinden
itibaren asirlardir halk kiiltiiriinde ve inancinda yer
etmistir. Gegmis ¢aglarda kutsal alemle ve kutsal
ruhlarla iletisim kurabildigine inanilan bu canlilar,
tanrisal varliklar olarak kabul gérmiistii. Inagsal
ritiellerin ve ritiiel araglarinin birebir pargasi
durumundaydilar. Dag kegileri ve geyikler kiiltiir
iriinlerinin, hali-kilim, mezar tas1, kaya resmi, masal,
destan ve inangsal anlatilarin basat
kahramanlarindandi. Islamiyet sonrasi s6z konusu
inanglar ve gelenekler bir sekilde yasamaya devam
etmistir.  Dolayisyla genel anlamda  Alevilik
i¢serisinde, Ozel olarak da c¢alisma alanimiz olan
Tunceli yoresindeki dag kegisi/geyik kiiltii, kadim
inan¢ ve kiiltiiriin yansimasi niteligindedir. Yorede
erenlerin evliyalarin yoldasi, inangsal sahsiyetlerin
siiriisii  olarak kabul goriirler. Isimleri anilirken
“miibarek” sifat1 beraberinde kullanilir. S6z konusu
canlilarin kutsalligint bozacak her tiirlii davranistan
sakiilmaktadir. Bu caligma igerisinde, Tunceli’deki
dag kegisi/geyik kiiltiiniin mahiyeti ve tarihsel izlerine
yonelik bir inceleme yapilmilstir. Dag kegisi ve geyik
kutsalliginin tarihsel izleri ile giiniimiiz Tunceli yoresi
halk inamis1 arasindaki baglantiya dair tesbitler
yapilmustir.

Anahtar Kelimeler: Tunceli, Dag Kegisi, Geyik,
Alevilik.

Abstract

Mountain goats and deer are among the animals
considered sacred in the Tunceli region. These creatures
living in the steep mountains have taken their place in folk
culture and belief for centuries since the depths of history.
In ancient times, these creatures, believed to be able to
communicate with the holy realm and holy spirits, were
accepted as divine beings. They were one-to-one parts of
religious rituals and ritual tools. Mountain goats and deer
were the main heroes of cultural products, carpets-rugs,
tombstones, rock paintings, fairy tales, epics and religious
narratives. After Islam, these beliefs and traditions
continued to live in some way. Therefore, the mountain
goat/deer cult in the Alevism series in general and in
Tunceli region, which is our study area in particular, is a
reflection of ancient belief and culture. They are accepted
as companions of saints and saints in the region, and as a
flock of religious figures. The adjective "blessed" is used
along with their names. Any behavior that would degrade
the sanctity of the living things in question is avoided. In
this study, an investigation has been made on the nature
and historical traces of the mountain goat/deer cult in
Tunceli. The connection between the historical traces of
the mountain goat and deer sanctity and the folk belief of
today's Tunceli region has been determined.

Keywords: Tunceli, Mountain Goat, Deer, Alevism
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Girig

Tunceli, Dogu Anadolu’da yer alan, Munzur Daglari, Bingdl Daglari, Karasu Irmagi, ve
Keban Baraj Golii ile cevrili dogal hatlarin ¢izdigi sinirlar igerisinde kalir. Elazig, Bingol ve
Erzincan illeriyle komsudur.! 7432 km? yiiz6lgliimiine sahip ilin, Tunceli Merkez’le birlikte
Magzgirt, Pertek, Cemisgezek, Hozat, Ovacik, Piiliimiir ve Nazimiye ilgeleri vardir.? Sehrin niifusu
TUIK Subat 2020 istatistiklerine gore 84.660 kisidir.® Tarihsel ismi “Dersim” ola ydre, 1936
senesinde c¢ikan 2884 sayili yasa ile Merkezi Hozat’tan Kalan Kasabasi’na tagmarak ismi de
Tunceli olarak degistirilmisgtir.*

Yore, binlerce yillik tarihsel derinlige sahip bir cografyadir. Yapilan arkeolojik
arastirmalarla, Siimer, Hitit, Asur, Urartu, Persler ve Roma donemlerine ait izler bulunmustur.
S6z konusu tarihsel derinligi bu uygarliklardan daha oncesine gotiirmek de miimkiindiir. il
genelindeki kayalarda, oyuk ve magaralarda tarih 6ncesi insan izlerine rastlanmistir. Kayalar ve
magaralar gibi dogal yapilarin eski insanlarca oyularak islendigi ve kullanildig1 tespit edilmistir.
Cemisgezek ilgesi smurlan igersinde kalan, Pulur Hoyiik’te® 1968-1970 arasinda yiiriitiilen
kazilarda 13 tabaka saptanmistir. Bu tabakalar Kalkolitik Cag ve Tung Cagi’na kadar inmektedir.
S6z konusu arkeolojik caligmada tespit edilen 13 tabaka da isaret etmektedir ki, yore gecmis
zamanlarda 6nemli bir merkezdi.®

Selguklularm Tiirk kitlelerini Anadoluya yonlendirmesi ve Dogu Roma’yr maglup
etmesiyle, Saltuklu, Baba Mansur ve Kureysan asiretlerinin de arasinda oldugu kitleler Tunceli
yoresine hareket etti.” Meliksah’in kumandanlarindan Cubuk Bey’in 1087 yilinda Filaletos u
yenerek yoreyi Dogu Roma’dan ayirmistir. Bu donem itibariyle Tunceli tarihinin seyri de
degismeye baglamistir. Mengiicekliler, Saltuklular, Cubukogullari, Artuklular ve Danismendliler
bolgede hakimiyet yarisina girmistir. Takvimler 13. asr1 gosterdiginde, Mogol tehdidi Anadolu’ya
dayanmigti. Diinya ve Anadolu tarihinde derin izler birakan Mogol akinlari siiphesiz Tunceli
yoresi i¢inde olduk¢a Onemli bir kdse tasi mahiyetindeydi. Sahip oldugu korunakli sarp
cografyasiyla Tunceli yoresi, istiladan kagcan boylarin sigindigi yerlerden birisi olmustur.
Mogollar sonrasi ilhanli, Timurlular, Karakoyunlu ve Akkoyunlular yorede etkili olmustur.®

Tunceli yoresi, Karakoyunlular ve Akkoyunlular arasinda sik sik egemenlik ¢atigmalarinin
cereyan ettigi sahalardandi. Karakoyunlularin yikilis1 sonrasi yorede etkin olan Akkoyunlular,
1473 Otlukbeli savasiyla etkinligini yitirmeye bagladi ve Osmanlilar Anadolu’nun dogusunda
etkin olmaya baslamistir.’® Osmanli’nin ydredeki etkinligi ise heniiz ¢cok sonralar1 s6z konusu

! Yiiksel Isik, Bir Tutam Tunceli, Tunceli Valiligi, Ankara 2012, s. 7.

2 Metin Tuncel, “Tunceli”, Did, C: XLI, istanbul 2012, 5.380.

3 http://tuik.gov.tr/PreHaberBultenleri.do?id=33705 (Erigim Tarihi: 18.07.2021.).

4 Ali Kog, Tunceli Ili Yer Adlari, (Yayimlanmamis Yiiksek Lisans Tezi), Yiiziincii Y1l Universitesi Sosyal Bilimler
Enstitiisii Tiirk Dili ve Edebiyat1 Anabilim Dali, Van 2016, s.66-67.

5 Bkz. Hamit Ziibeyr Kosay, Pulur (Sakyol) Etnografya ve Folklor Arastirmalari, ODTU Keban Projesi Yaynlari,
Ankara 1977; Nergiz Yaman, Hamit Ziibeyr Kosay (1897-1984), (Yayimlanmams Yiiksek Lisans Tezi), Mugla Sitki
Kogman Universitesi Sosyal Bilimler Enstitiisii Tarih Anabilim Dal1, Mugla 2020.

6 Ebru Elpe, “Dersim’in Arkeolojik Tarihgesi”, 2. Uluslararast Tunceli (Dersim) Sempozyumu Bildiriler Kitabi, (20-
22 Eyliil 2013, Tunceli), Tunceli 2014, s. 2-3.; Turabi Saltik, Dersim Tarihi, Babek Yaynevi, Istanbul 2019, s. 10-11.
" Faruk Siimer, Selcuklular Devrinde Dogu Anadolu’da Tiirk Beylikleri, TTK, Ankara 1990, s. 41-43.; Ali Kaya,
Dersim’de Kokler Doga-Kiiltiir-Inang, Can Yayinlari, Istanbul 2006. s. 69.

8 Ali Sevim, Anadolu’nun Fethi Sel¢uklular Donemi, TTK, Ankara 1988, s.75.; Enver Behnan Sapolyo, Sel¢ukiu
Imparatorlugu Tarihi, Giiven Matbaasi, Ankara 1972,5.128.; Y. Isik, a.g.e., s.12.

9 Miikremin Halil Yinang, Tiirkiye Tarihi Selcuklular Devri, Istanbul Universitesi Yayinlari, Istanbul 1944, s. 133-134.,;
Y.Isik, a.g.e., s.12-13.

10 Faruk Siimer, Karakoyunlular, TTK, C: I, Ankara 1967, 5.82-83.; Faruk Siimer, “Akkoyunlular”, D4, C: I, Istanbul
1989, s.271.
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olacaktir. Ciinkii Safevilerin etkinligini artmasiyla Alevi/Kizilbasg kitleler Osmanli’nin karsisinda
yer alacak ve niifus yogunlugu Alevi olan yore Osmanli hakimiyetine direnecektir.'

Safevilerin kontroliinde olan yore 1514 yilinda cereyan eden Caldiran Savasi’na kadar
Osmanli smirlarina dahil olmamigtir. Osmanli bu tarihten sonra da yerel beylerin kendisine tabi
olmak sartiyla ydreyi idare etmesine izin vermistir.? Yérede Cumhuriyet dénemine kadar, cografi
ve kiiltiirel nedenlerden dolay1 tam bir devlet kontrolii saglanamamustir.®® Yére cumhuriyetin ilk
yillarina kadar siirekli idari degisikliklere ugradi. Son degisiklik 1936 yilinda ¢ikarilan yasal
diizenlemelerle yapildi.*

Yore, Alevi/Kizilbashigin geleneksel bicimde devam ettigi cografyalarin basinda
gelmektedir. Tunceli niifusunun ¢ogunlugu Alevidir. Kentin bazi giiney koylerinde, Pertek ve
Cemisgezek ilgelerinde siinni ahali yasamaktadir.®® Tunceli’de Alevilikle birlikte devam eden
kadim kiiltler ve gelenekler s6z konusudur. Atalar, ocak, dag, agac, kaya ve su kiiltlerini yore halk
inanci igerisinde gérmek miimkiindiir. Animizmin yansimasinin siirdiigii yorede, kiilt inanc1 ve
bu kiiltler iizerinde devam eden mistik anlatilar olduk¢a yaygindir. Munzur Baba ve Diizgiin Baba
anlatilar1 dnemli drneklerdendir.*® Islamiyetten evvelki inang ve kiiltiiriin izlerine, Islamlasmayla
birlikte Hz. Muhammed, Hz. Ali, Hz. Fatma, Ehlibeyt, pir ve ocak benzeri diger kavramlar
eklenmistir. Biitiin bu unsurlarla birlikte tarihsel siire¢ igerisindeki gelismelerin sekillendirdigi
Alevilik/Kizilbaslik, “Hak, Insan ve Doga” iiclemesiyle de ozetlenen karakterini Tunceli
yoresinde baskin bir sekilde hissettirmektedir.!’

Tunceli yoresei, eski Tiirk inan¢larinin izlerinin somut olarak goriilebildgi sahalardandir.
Bununla birlikte, Hristiyanlik, Zerdiistlik ve eski Anadolu kiiltiirlerinden izler de yorede
kendisini gostermektedir.'® Doganin kutsalligi, dogada bazi ruhlarin olduguna dair inans, kiiltler,
inangsal uygulamalar ve bazi kiiltiirel motifler eski Tiirk inang ve kiiltiiriiniin birebir yansimalarini
yasatmaktadir. bu durum genis anlamda Alevilik igerisinde s6z konusudur. Dogadaki canlilarin
kutsalligi, dogal kiilt mekanlar1 ve ibadet alanlari, dogada bir takim ruhani varliklara inanmak ve
ates, ocak, agag, dag vb kiiltler Alevilik icerisinde énemli goriilmektedir.'®

Tabiatin son derece O6nemli oldugu Tunceli yoresinde de tabiat ve tabiattaki canlilar
inangsal anlamda kiiltlesmistir. Bu anlamda bazi hayvanlar kutsal kabul edilmistir. Erenlerin
evliyalarin ve inangsal karakterlerin bu canlilarla bagi olduguna inanilmaktadir. Bu kisiler bu

1 Feridun Emecan, Osmanli Imparatorlugu 'nun Kurulus ve Yiikselis Tarihi (1300-1600), Tiirkiye Is Bankas1 Yayimnlari,
Istanbul 2016, s.170.; Kibar Tas, “Osmanli Déneminde Dersim ve Kizilbaslik”, 2. Uluslararast Tunceli (Dersim)
Sempozyumu Bildiriler Kitabi, (20-22 Eyliil 2013, Tunceli), Tunceli 2014, 5.62.; Kaya, Dersim 'de Kokler Doga-Kiiltiir-
Inang, s.70.

12 Serefhan Bitlisi, Serefiiame, Cev. Abdullah Yegin, Osman Aslanoglu, Nubihar Yayinlari, C: I, Istanbul 2016, s. 133.;
Bekir Biger, “Dersim Asiretlerinin Kokenleri”, 2. Uluslararast Tunceli (Dersim) Sempozyumu Bildiriler Kitab, (20-
22 Eyliil 2013, Tunceli), Tunceli 2014, s.51; K.Tas, “Osmanli Déneminde Dersim ve Kizilbaslik”, s. 67.

13 Kibar Tas, “Tunceli/Dersim’in Osmanli Hakimiyetine Girisi ve Osmanli’nin XVI. Asirdan itibaren Simirlar1 i¢indeki
Kizilbaglara Kargt Tutumu ve Bunun Dersim’e Etkisi”, Tiirk Kiiltiirii ve Haci1 Bektas Veli Arastirma Dergisi, S: 76,
2015, 5.96.; Y. Isik, a.g.e., s. 13.

14 K.Tas, “Osmanl Déneminde Dersim ve Kizilbashk”, s. 73-74.; Y. Isik, a.g.e, s. 13; Ayrica Bkz. BA., A. MVL.
(Sadaret Meclis-i Vala Evraki), Dosya No:10, Gomlek No:85.; Kaya, Dersim de Kokler Doga-Kiiltiir-Inang, $.71.

15 Ahmet Kerim Giiltekin, “Dersimli Alevilerde “Khal Gagan” Ritiielleri”, Dersim U¢ Dag I¢inde, (ed. Serhat Halis),
Notabene Yayinlari, Istanbul 2019, 5.197-198.

16 Dilsa Deniz, Yol/Re: Dersim Inang Sembolizmine Antropolojik Bir Yaklasim, lletisim Yaymevi, Istanbul 2014, s. 58-
59; Onur Kése, Tunceli Yoresinde Eski Tiirk Inanglarimin Izleri, (Yayimlanmamus Yiiksek Lisans Tezi), Mugla Sitki
Kogman Universitesi Sosyal Bilimler Enstitiisii Tarih Anabilim Dali, Mugla 2021, s. 76.

17 Ahmet Kerim Giiltekin, “Kutsal Mekanlar ve Bazi Uygulamalar Uzerine”, Munzur Dersim Etnografya Dergisi, S:18,
2004, 5.18.; Bedriye Deniz Celik, Tunceli Yoresi Aleviliginde Ocaklar, (Yayimlanmamis Yiiksek Lisans Tezi), Inonii
Universitesi Sosyal Bilimler Enstitiisii Sosyoloji Anabilim Dali, Malatya 2019, s.187.

18 Meltem Karakas, “Tunceli Aleviligi ve Diizgiin Baba Kiiltii”, Bilim ve Kiiltiir-Uluslararas: Kiiltiir Arastirmalar
Dergisi, S: 05, Mart, 2014, s.77.

19 M. Karakas, a.9.m., s.77.; Turabi Saltik, Zamanin Dongiisiinde Dersim, Fam Yayinlari, Istanbul 2012, s. 59.
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hayvanlarla iletisim kurabilme giiciine haiz olarak kabul edilmistir. Oyleki asirlar éncesinden bu
diinyadan mana alemine gé¢melerine ragmen, 6rnegin ruhlarinin hala dag kecileriyle dolastigina
inanilmaktadir.?® Bu anlamda ¢alismamizda Tunceli yoresi halk inanci igerisinde oldukga giiclii
olan dag kegcisi/geyik kutsalligina, mahiyetine ve tarihsel derinligine egilmeye ¢alistik.

Tunceli’de Dag Kegcisi/Geyik Kutsalliginin Mabhiyeti

Tunceli yoresi halk kiiltiirii i¢erisinde dag kegileri veya halk deyimiyle geyikler kutsal
canlilar olarak kabul edilir. Bu motif yerel kiiltiir icerisinde oldukg¢a giiclii ve baskin bir motiftir.
Dogrudan Allah’la iliskilendirilip, onun emanetleri olarak goriilmektedirler. Bu kutsal canlilara
zarar vermek bir yana en ufak bir rahatsizlik vermekten dahi kaginilmaktadir. Yo6redeki inangsal
anlatilar, masallar ve efsanelerde siklikla dag kegisi motifi yer alir.? Tunceli’de “dag kegisi” veya
“geyik” siklikla beraber ya da birbiri yerine kullanilir, bu anlamda iki adlandirmanin da birbirine
karigtig1 goriilmiistiir. Bu dogrultuda ¢alismamiz igerisinde, iki canlinin ortak bir kiiltiirel motife
dayali olmasi ve i¢ ige gecerek birlesmesinden dolayi, bu iki kiiltlirel motif birlikte
degerlendirilmistir.??

Yore halkinin yiikledigi manevi manayla beraber dag kegileri tabu konumundadir. Dag
kegileriyle ilgili konusuldugunda veya bu hayvanlarin adi zikredildiginde “miibarek” ifadesi de
kullanilir. Biiyiik saygi ve sevginin duyuldugu bu canlilar, insanlar tarafindan rahatsiz
edilmediginden, yorede yaygin sekilde goriiliir.?®> Anadolu’nun farkli yerlerinde de goriilen ortak
kiiltiirde 6rneklerinin ¢ok oldugu gibi, Tunceli’de de evlerin bazi yerlerinde (duvar, kapi, esik vb.)
hali, kilim ve bazi nesneler iizerinde; hikayeler, masallar ve destanlar gibi manevi kiiltiir i¢inde
fazlaca dag kegisi-geyik islemelerine rastlanir.?4

Yorede dag kecileri evliyalarin, erenlerin ve dnemli kutsal sahsiyetlerin yoldasi olarak
kabul gérmektedir. Bu canlilarin daglarda bu kisilerin ruhlariyla dolandiklarina inanilir. inanisa
gore onlar, Hz. Ali’nin, Ana Fatma’nin, Hizir’'m, Munzur Baba ve Diizgiin Baba’nin
siiriileridirler. Ornegin Diizgiin Baba anlatis1 igerisinde giilii bir dag kecisi motifi vardir; Diizgiin
Baba’nin ¢obanlik yaptig: siiriiniin, Diizgiin Baba’nin sirlanmasiyla beraber, daglarda dolanan ve
sahibini arayan dag kecilerine dondiigii inanis1 vardir. Benzer durumda diger erenlerinde
siiriilerinin daglarda onlar1 aradi§ia inanilmaktadir.® Bu anlamda bu canlilara zarar vermek bu
erenlerin hatirasina ve kutsiyetine bir miidahale olacagindan, Alevilerce bu canlilara zarar vermek
kesinlikle haramdir.

Tunceli sehir merkezindeki Ana Fatma Ziyareti’de dag kecisi motifini anlatis1 igerisinde
barindirir. Ayni1 zamanda burasi dag kegilerinin gelip gectigi, su ictigi ve adeta mekan tuttugu
yerlerden birisidir. Munzur Nehri kenarinda bir dag yamacinda, sodali su kaynagi da bulunan bu
mekanla biitiinlesen Ana Fatma (Hz. Fatma), dag kecilerinin sahiplerinden bir tanesidir. Anlatiya
gore, Ana Fatma buraya gelmeden evvel, ilk olarak Diizglin Baba’nin mekanini1 mesken tutar,
burada dag kecileriyle ilgilenir. Giinlerden bir giin dag kegilerini sagarken, kecilerden biri siit
kazanini devirir, bunun iizerine Ana Fatma bu mekindan ayrilmaya karar verir. Anlatida,
kendisini mahcup hissettigi i¢in Ana Fatma’nin buradan ayrildigi sdylenir. Ana Fatma daha sonra
stiriisityle Munzur kenarindaki mekanina gelerek, burada yasamaya baslar; burada da kegilerden
biri siit kazanim devirir ve devrilen kazandaki siitiin dokiildiigii yerden su ¢ikar. S6z konusu pinar

2 Ercan Geggin, “Dersim Aleviliginde Doga-Insan Iliskisi”, 1. Uluslararasi Dersim Sempozyumu, Ekim 2010, s.226;
Kazilca Yiiriir, Dersim Alevilerinde lyilestirme Gelenegi, Otonom Yaymcilik, Istanbul 2019, s.112.

2 Sibel Tas-Y1lmaz Kaval, “Tunceli’de Kiiltiirel Bir Sembol: Dag Kegisi”, Motif Akademi Halkbilimi Dergisi, C: XIII,
S: 30, 2020, s. 682.; Kaynak Kisi: Zeynel Batar, Yas:70, Ovacik-Koyungoli Koyii, Goriigme Tarihi:14.08.2019.

2T, Saltik, Zamanin Déngiisiinde Dersim, 5.88.

2 D, Deniz, a.g.e., 5.169.

24 T. Saltik, Zamanin Déngiisiinde Dersim., $.87.

% Kaynak Kisi: Zeynel Batar..
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bu nedenle kutsal kabul edilir. Rivayete gore, Ana Fatma daha sonra bu mekéanda sir olur.?® Bu
anlatida gecen dag kegilerinin kazani devirmesi ve ardindan Ana Fatma’nin bu mekandan
ayrilmasi hadisesinden hareketle, dag kegilerinin yeni bir mekana gitme mesajinin tagiyicilari
olduklarim da soyleyebiliriz.

Ana Fatma ayrica ona atfedilen kutsal alandaki canlilarin da koruyucusu olarak kabul
edilmektedir. Ozellikle yoredeki dag kegilerinin koruyucusu olarak kabul gérmektedir. Ziyaret
alan1 ¢evresinde dolasan dag kegisi siriileri “Ana Fatma’nin davar1” olarak isimlendirilir. Bu
canlilara 6zel hiirmet gosterilmektedir.?’

Ana Fatma’yla benzer sekilde Diizgiin Baba’nin kiz kardeslerinden birisi olan Zel (Jel
olarak da ifade edilir) anlatisinda da mevcuttur. Yore Alevilerinin gii¢lii inang motiflerinden olan
Zel, kiiltlestigi ve adiyla zikredilen dagdaki dag kegilerinin koruyucusudur. Anlatida, Zel’in de
bir keg¢i siiriisii oldugu ge¢mektedir ve Zel’in sir olmasiyla siiriisii dag kecilerine donligmiistiir.
Bu nedenle onun siiriisiiniin de daglarda dolastig: rivayet edilmektedir.?

Hozat ilgesi simirlar igerisinde kalan Aguigen tiirbesinde ise bir dag kegisi boynuzu
etrafinda bir takim ritiieller gergeklestirilmektedir. “Niyet boynuzu” denilen bu boynuza, yoére
halkinca caputlar baglanir ve dileklerde bulunulur. Bu noktada séz konusu uygulamanin ve
ritiiellerin benzer 6rneklerinin Eski Tiirklerde de goriildiigiinii bilmekteyiz.?® Kok Tiirk mezar
geleneginde de mezar alanlarina geyik veya dag kegisi benzeri canlilarin boynuzlarini dikme adeti
mevcuttu. Daha sonra bu gelenegin zaman igerisinde geyik, dag kegisi, at, ko¢ vb. hayvan motifli
ve hayvan formlu tas gelenegine yansidigi diigiiniilmektedir.*

% Erdal Gezik, Hiiseyin Cakmak, Raa Haqi-Riya Hagqi Dersim Aleviligi Inang Terimleri Sézligii, Kalan Yayinlari,
Ankara 2010.5.20.

27 Onur Kése, “Munzur Ornegi Uzerinden Tunceli (Dersim) Yoresindeki Eski Tiirk Inanclarinin izleri”, Gen¢ Kalemler
Tarih, Diisiince ve Kiiltiir Dergisi, S: 6, 2019, s.37.; Kaynak Kisi: Giines Aydogdu, Yas: 80, Tunceli-Merkez, Goriigme
Tarihi: 12.10.2019.

28 Kaynak Kisi: Serkan Karagoz, Yas: 32, Nazimiye-Giinliice Kdyii, Goriisme Tarihi: 29.08.2019.; Hidir Dulkadir,
Dersim’in Kutsal Mekanlari, Ozan Yaymcilik, Istanbul 2018, s.90.

29 Ahmet Turan, “Hac1 Bektas-1 Veli ve Tunceli”, Milli Folklor Dergisi, S: 11, 1991, s. 38; Yasar Kalafat, Ahmet Turan,
Anadolu Kiiltiir Cografyasinda Manevi Mimarlar ve Halk Inanmalart, Berikan Yayinevi, Ankara 2013, s.56.

30 Emel Esin, Islamiyetten Onceki Tiirk Kiiltiir Tarihi ve Islama Giris, Edebiyat Fakiiltesi Matbaasi, Istanbul
1978.5.104.

31 [smail Ates Arsivi.
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Dag kegilerine yiiklenen kutsallik nedeniyle, boynuzlar1 bulundugunda evlerin kapilarina
asilir. Boynuzlarin haneye huzur, bereket ve mutluluk getirecegine inamlir. Ote yandan ydrede
dag kecisi boynuzlarinin, insanlar1 koétiiliikklerden ve kétiiciil varliklardan koruyacagi inanisi da
hakimdir.®> Bununla beraber, dag kegilerinin yol gdsterici yani rehber olduguna dair giiglii bir
inanisg s6z konusudur. Yore sozlii anlatilarinda 6zellikle dag kegilerinin rehber olma misyonuna
sik sik atif yapilmaktadir.®® Dag kegisi ve geyiklerin rehber olma durumunu eski Tiirk kiiltiiriinde,
Sibirya ve Altay halklarinda da gérmekteyiz.3

Yorede dag kecisi motifine rastladigimiz bir bagka unsur da mezar taglaridir. Bugiin yapilan
akademik arastirmalar ve saha incelemeleriyle de agik¢a goriilmiistiir ki Tunceli yoresinde giiclii
kiiltiirel derinlikleri olan, 6zel bir mezar tas1 gelenegi yasamaktadir. Eski Tiirk kiiltiiriinde de
goriildiigli lizere, vefat etmis kisilerin meslegini, cinsiyetini, inancini, hobilerini, yasamindan
kesitleri ve hatta karakterini yore geleneksel mezar taslarindan okuyabilmekteyiz. Mezar taglari
iizerinde kilig, kalkan, ok-yay, tiifek, hanger, ay-yildiz, giines, Ziilfikar, ibibik, giivercin, at, insan
tasviri, ath siivari, ciritgi, el isareti, anahtar, dokuma tezgahi, kahve takimi, ibrik, makas, tarak,
hayat agaci, carkifelek, giil, toprak, su, hava, ates, ko¢ boynuzu ve konumuz olan dag kecisi
kabartmalar1 goriiliir.®® Biitiin bu islememler alalade kabartmalar degildir, ydre kiiltiiriiniin,
inancinin ve eski geleneklerin devaminin somut o6rnekleridirler. Dag kegileri de sahip olduklart
kutsallikla beraber mezar taglarinda da kendilerine yer edinmislerdir.

Yorede dag kecileriyle kurulan bag dylesine giigliidiir ki bu hayvanlara zarar verenlerin
baslarina tiirlii felaketlerin musallat olacagina inanilir. Avcilik tiirli faaliyetlerle bu hayvanlara
zarar verenlerin ozellikle biiyiik felaketlerle karsilasacagina inanilir. Dag kegilerine bile isteye
zarar verenler ve avcilar toplumdan diglanir, cem ibadetine alinmazlar ve insanlar bu kisilerle olan
iletisimini keserler. Bu yonde eylemlerle kutsala zarar vermek ve kutsalligi bozmak toplumda hog
karsilanmaz ve kat1 yaptirimlari olur.®

Eski Tiirklerde Dag Kecisi/Geyik

Eski Tiirk kiiltiiriinde, daglar benzeri kutlu mekanlarda ve ata mezarlarinin oldugu
tepelerde dolasan dag kegilerinin, tanrtya yakin olduguna inanilmaktaydi. Bu canlilarin
Oliimstizliik otundan yedikleri diistiniilmekteydi. Kutlu hayvanlar olarak kabul gérmekteydiler.
Kutsal mekanlarin etrafinda yagayan bu canlilarin, insan ve tanr1 arasindaki iletisimi saglayacagi
inanis1 da s6z konusuydu. Dolayist ile eski Tiirklerde giiglii bir dag kegisi kutsiyeti durumu s6z
konusuydu.®” Bu anlamda Tunceli yoresi dag kegisi kutsallig1 ile bir baglant1 kurulabilir. Eski
inanglarin Anadolu kiiltiiriindeki yansimasi baglaminda goriilebilir.

Tunceli yoresi ve Anadolu’daki dag kegisi ve geyik kiiltiirii, biiylik dlgiide eski Tirk
kiiltiirline dayanmaktadir. Yapilan arastirmalarla benzer kiiltiirel yansimalarin giiniimiize kadar
sirayet ettigi goriilmektedir. Eski Tiirk mitolojisi igerisinde de giiclii figiirlerdir. Yine ayni
zamanda eski Tiirk dini igerisinde de kutsal gok ve yer ile iliskilidir.®® Bu canlilar eski Tiirk
kiiltiiri icerisindeki kutsal hayvanlarin en onde gelenlerindendir. Maddi ve manevi kiiltiir
icerisinde énemli bir yer edinmislerdi.®® Eski Tiirklerde de dag kegisi ve geyiklere zarar vermenin

3825 Tas — Y. Kaval, a.g.m., s. 684.

8 T. Saltik, Zamanin Dongiisiinde Dersim, $.88.

34 Ahmet Ocak, Alevi ve Bektasi Inanclarinin Islam Oncesi Temelleri, lletisim yayinlari, Istanbul 2015, s. 212

35 Ertugrul Danik, Kog ve At Seklindeki Tunceli Mezar Taslar, Tiirk Kiiltiirii Arastirma Enstitiisii Yaymlar1, Ankara
1993.5.50; Mustafa Aksoy, “Tunceli’de Kog-Koyun Heykelleri ve Balballar”, 2023 Dergisi, Say1: 129, 2012, s.19.

36 https://www.youtube.com/watch?v=02Ale7VrX1w (Erisim Tarihi: 11.08.2021).

37 Isenbike Togan-Giilnar Kara-Cahide Baysal, Cin Kaynaklarinda Tiirkler Eski T’ang Tarihi (Chiu T'ang-shu), TTK,
Ankara 2017, 5.107.; Tas, Kaval, a.g.m., s. 682

38 Muharrem Parlayan, Tunceli ve Cevresinde Halk Inamgslari, (Yayimlanmamus Yiiksek Lisans Tezi), Firat
Universitesi Sosyal Bilimler Enstitiisii Felsefe ve Din Bilimleri Anabilim Dali Dinler Tarihi Bilim Dal1, Elaz1g 2012,
S.69.

39 Bahaeddin Ogel, Tiirk Mitolojisi I, TTK, Ankara 2010, s. 570.
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yasak oldugu zamanlar s6z konusuydu. Hatta bu hayvanlara zarar vermek 6liim cezasina kadar
uzanmaktaydi. Hususi olarak kaganlarin bazi yerlerdeki hayvanlar1 6ldiirmeyi yasak kildigi
bilinmektedir.*° Benzer mahiyette Tunceli yoresinde de bu canlilara zarar vermenin yasak
oldugundan bahsetmistik.

Dag kegisi-geyik, koc-koyun basta olmak fizere, iistiinde kutsal canlilarin kabartmasini
tasiyan taslar da eski Tiirk inancinin ve mitolojisinin bir unsurudur ayni zamanda. Bu taglara genis
manada “geyikli taslar denmmektedir”. Mezar alanlarinda, kutsal mekanlarda, kurban-adak
yerlerinde ve inangsal ritiiel alanlarinda bu mahiyette tas eserler olduk¢a yaygin goriilmekteydi.
Ote yandan Gok Tanri ve kutsal ruhlar adina da dikilmis geyikli taslar mevcuttu. Arkeolojik
aragtirmalarla geyikli taslar etrafinda yapilan incelemelerde, bazi hayvan kemiklerine ve
ritiiellerde kullanilmas1 muhtemel ates izlerine rastlanmistir. Bu husus da geyikli taslarin ve dag
kegisi-geyik benzeri hayvanlarin inang igerisindeki roliinii giiglii bir sekilde ortaya koymaktadir.*

Eski Tiirklerin tarihe dair kendi yazili kaynaklar1 bildigimiz tizere siirhidir. Fakat bu
noktada binlerce yillik seriiveni olan kaya resimleri, inangsal, kiiltiirel ve tarihsel pek ¢ok veriyi
okuyabilmemizi miimkiin kilmaktadir. Bu noktada eski Tiirk dini ve mitolojisinin de 6nemli
kaynaklarindandirlar. Tasa resim ¢izen halklarin tabiatla ve tanriyla yiiriittiikleri bagi anlamak
icin kaya resimleri oldukga veri sunmaktadir. Bu anlamda tasa kazinan kutsal degerlerin arasinda
dag kegileri de ileri ¢ikmaktadir.*?

Dag kegisi ve geyik kutsiyetine dair bir diger durumda kamlar etrafinda cereyan etmektedir.
Kamlarin ritiieller esnasinda dag kegisi ve geyik boynuzlarindan yapilmis basliklar taktigi
bilinmektedir. Ayrica kam ayinlerinde, ata ruhlarinin dag kegisi ya da geyik sifatina biiriindiigii
inamg1 da mevcuttu. Ote yandan bu canlilarin kam davullarina resimleri de islenmekteydi.** Kam
davullarinin kutsal dag kegisi, geyik veya at derislerinden yapilmis olmasi gerekmekteydi.
Kamlarin kutlu nesnesi davullar kutsalin bir par¢asini tagimis olmaktaydi boylece; kayin ve sedir
gibi kutlu agaclarin yani sira kutlu canlilarin derisinin de kullanilmasrtyla tam anlamiyla gii¢lii bir
dinsel ara¢ meydana gelmis olmaktaydi.** Diger taraftan, dag kecileri gibi kutsal canlilarin Gok
Tanrt’ya dogru yol alirken kamlarin 6niinde gittigine ve onlar1 Gok Tanr ile kavusturduklarina
inanilmaktaydi. Ayrica dag kegileri sayesinde alemler arasi seyahat yapabilmekteydiler. Yine bazi
iyeler de dag kegileri veya geyiklerle alemler aras1 gezinebilmekteydiler.*

Ik izlerine MO. 1000 senesinden beri rastlanan dag kegisi ongunu, bozkir kiiltiiriiniin
o6nemli ongumlarindandir. Asya’nin dogu sahillerinden Karadeniz’in kuzeyine degin genis bir
alanda, dag kecisi siislemeleri ve ¢izimleriyle bezeli, kaya resimleri, heykeller, bayrak direkleri,
kurganlar ve pek ¢ok arkeolojik buluntuya rastlanmustir. Ornek olarak, Arjan kazilarinda bu
anlamda pek ¢ok buluntuya rastlanilmistir. Yiriitilmiis arkeolojik galigmalar neticesiyle, dag
kegisi/geyik motifinin ilk rastlandig1 saha Otiiken bdlgesidir. Bu dogrultuda dag kegisi ve geyik,
Tiirk kiiltiiriinde ve konargdger kiiltiirde miihim bir etnografik motiftir sonucuna varmaktayiz.®

Ote yandan arkeolojik bulgulardan sz etmisken sunu da aktarmak gerek, saha
arstirmalarinda bulunan bazi kemik ve ahsap levhalarin iistiine kazinmis ve mir 6ykii aktarma

40 Yunus Emre Tansii - Baran Giiveng, “Eski Tiirk Mitolojisinde Hayvan Motifleri Uzerine Diisiinceler”, Tiirk Diinyast
Aragtirmalart Dergisi, S:218, 2015, s.8.

41 Yasar Coruhlu, “At ve Kog/Koyun Sekilli Mezar Taglarinm Sembolizmi”, Toplumsal Tarih Dergisi, S: 94, 2001,
5.36.

42 Halil Can Akgiin, “Cografyadan Mitolojiye Kaya Resimleri”, Genel Tiirk Tarihi Arastirmalari Dergisi, C.: |, S.:2,
2019, s.153.

43 Yagar Coruhlu, Tiirk Mitolojisinin Anahatlari, Kabalc1 Yaymevi, Istanbul 2002, s. 142.

4 Sadettin Gomeg, Samanizm ve Eski Tiirk Dini, Berikan Yaymevi, Ankara 2011, s. 58.

45 Senay Sayin Alsan - Sinem Akin, “Tiirk Kiiltiir ve Sanatinda Geyik Sembolizmi”, Ulakbilge Sosyal bilimler Dergisi,
S:45, 2020, 5.218.

46 Emel Esin, Tiirklerde Maddi Kiiltiiriin Olusumu, Kabalci, Istanbul 2006, s. 192-193.
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cabas1 giittiigii diisiiniilen ¢izimlerde, dag kegisi ve geyikler goriiliir.*’ Kirgizlara ait oldugu
diisiiniilen Kapcal 1 ve Uybat kurganlarinda dag kecisi ve kog-koyun heykellerine rastlanilmistir.
Yine Hakaslarin ve Abakanlarin yasadigi sahada, mezar taslar1 mahiyetinde heykellere
rastlanmisgtir. %8

Dag kegisi piktogramlari eski Tiirk kurganlarinda siklikla goriiliir. Kurganlara bu canlilarin
naksedilmesi onlara atfedilen kutsiyetin mahiyetini anlamak bakimidan énemlidir. Ote yandan
kog-koyun formlu basta olmak iizere bazi mezar taslari lizerine kazinmis dag kegisi motifleri de
benzer anlamda yaygin ve dikkat cekicidir. Ornek olarak Kok Tiirk kaganlik soyundan Tekes
Altun Tamgan Tarkan’in mezar taginda dag kecisi ¢izimleri yer almaktadir. Bu anlamda “Sigun-
Keyik” seklinde isimlendirilen dag kecisi ve geyik motifi, hususiyetle Kok Tiirk déneminde
yaygin olarak kullanilmisgtir.*°

Kok Tiirk oncesi dag kegisi ¢izimlerini ve tasvirlerini neolitik ¢aga kadar geriletmek
olasidir. Bu anlamda neolitik cagdan Orta Cag’a kadar devam eden zaman siiresince islenmeye
devam etmis, Kalbaktas kaya resimlerinde, dag kecisi ¢izimlerine rastlanmaktadir. Bahsi gecen
kaya resim alaninda dikkag ¢ekici goriilen husus ise dag kegisi, geyik ve kadin ¢izimlerinin bir
arada olmasidir. Bu birliktelik pek ¢ok farkli yoruma agilacak sekilde beklemektedir.*

Dag kegilerine yiiklenen anlamlar neticesiyle bu canlilar tamga olarak da kullanilmaktaydi.
Dag kegisi tamgasi, kutsallig1 ve kut’u, ulasilmaz noktalara ulagsmay1, bagimsizligi, 6zgiirligi ve
cesareti ile kagan temsil ediyordu.® W. Radloff’un yiiriittiigii Kocho-Tsaydam bélgesindeki
kazilarda, eski Tiirk¢e ve Cince yazilarla beraber dag kecisi tamgalarina rastlanmistir. Bilim
insanlar1, Kok Tiirk yazitlarinda karsilagtiklar1 dag kecisi tamgalarinin, hakan tamgasi oldugunu
ileri siirmiislerdir.> Bu noktada Emel Esin, Kok Tiirk hakan tamgasmmn, Tagar kiiltiiriinden
evrildigini ileri siirmektedir. Ona gore, Tagar kiiltiiriinde goriilen bayrak direklerindeki dag kecisi
tasvirleri zamanla kagan tamgasina doniismiistiir.>®

Dag kecisi ve geyik, eski Tiirklerin tiireyis mitolojisinde de ciddi bir motif olarak karsimiza
cikmaktadir. Kumanlarin tiireyis destanlarinda; yine Kok Tiirk kaganlarindan birinin bu canlilarin
donuna girmis kutsal ruhla beraber olmas1 anlatis1 yer alir.>* Efsanelerde yer edinen kutlu dag
anlatilarinin igerisinde kutsal dag kegisi motifleri de goriilmektedir.®® Kok Tiirk harfleriyle
yazilmis Irk Bitig kitabinda dag keg¢isi ve geyik, Gok Tanrr’yla iliskili aktarilmistir. Irk Bitig’de
yer alan anlatima gore tanr1 dag kegisi ve geyige kut vermistir. Kitap ayrica dag kegisi ve
geyiklerin ¢iftlesme donemi ¢ikardiklari sesin kutsal oldugunu ifade etmektedir. Ciftlesme
donemlerinde bu canlilarin sesini duyanlarin tanrinin  kutuyla 6diillendirildigi ifade
edilmektedir.*®

Tiirk mitolojisinde 6nemli yeri olan hayat agaci motifiyle birlikte fazlaca goriilen dag kegisi
ve geyik motifi, mitolojik anlatilardaki yaratici roliinii {istlenmesiyle de One ¢ikmaktadir.

47W. Radloff, Sibirya'dan 11, Cev. Ahmet Temir, Maarif Basim Evi, Istanbul 1956, s. 140-141.

48 {lter Igit,, Tunceli’deki Mezar Taslar1, (Yayimlanmamus Yiiksek Lisans Tezi), Yiiziincii Yil Universitesi Sosyal
Bilimler Enstitiisii Sanat Tarihi Anabilim Dali, Van 2012, 5.229.

49 Abdiilhaluk Cay, Anadolu’da Tiirk Damgasi Ko¢ Heykel-Mezar Taslar: ve Tiirkler'de Kog-Koyun Meselesi, Tiirk
Kiiltiirii Arastirmalar1 Enstitiisii, Ankara 1983, s 22-23.

50 Halil Can Akgiin, Tiirk Kiiltiir Tarihi Cercevesinde Avrasya Bélgesi Kaya Resimleri, (Yayimlanmams Yiiksek
Lisans Tezi), Mugla Sitki Kogman Universitesi Sosyal Bilimler Enstitiisii Tarih Anabilim Dali, Mugla 2020, .30

51 Alpaslan Ceylan, “Tastaki Tiirkleri Okumak”, Diisiince Diinyasinda Tiirkiz Siyaset ve Kiiltiir Dergisi, S: 34, 2015,
s.21.

52D. Grag, “Eski Tiirk Dénemine Ait Dag Kegisi Damgalarinin Tarihlendirilmesi ve Anlamlandirilmasi Uzerine”, Cev.
Kemal Alyilmaz, Sinan Ding, A.U. Tiirkiyat Arastirmalart Enstitiisii Dergisi, S: 37, 2008, s. 210.
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Arkeolojik verilerden yola ¢ikarak Tiirk mitolojisini ele alan arastirmacilar, dag kegisi ve geyik
cizimlerinin kozmos ile iligkilendirildigini ileri stirmektedir. Dag kecisi ve geyik insanlarin
tiiremesi ile iliskilendirlip, yan1 sira daglar ve akarsular gibi kutsal varliklarin kaynagi olarak
goriilmiistiir.>’

Tunceli yoresi kiiltiirii icerisinde dnemli yer tutan bu canlilara atfedilen inancsal deger ve
ortaya cikan kiiltiirel motif; 6zellikle eski Tiirk tarihinin Hun ve Kok Tiirk sayfalarinda
yansimasini bulmaktadir. Yoredeki sozlii ve somut kiiltiirdeki s6z konusu motif ve eserler, Hun
ve Kok Tirk déonemi soyut ve simut kiiltiiriiyle olduk¢a uyusmaktadir. Heykeller, kitabelerde,
mezar taglarinda, kaya resimlerinde, inangsal ritiiellerde ve sozlii kiiltiirde oldukg¢a benzer veriler
elde edilmistir.*®

Genis kiiltlir cografyas1 icerisinde gecmisten zamanimiza degin dag kecisi ve geyik
kutsiyeti, Tiirk kiiltiirli igerisinde fazlaca 6rnek gostermistir. Buryatlar, ata hayvan olarak geyigi
kabul etmektedir, geyik soyundan geldiklerine inanmaktadirlar ve geyige “geyik ana” seklinde
hitap ederler.®® Daha 6ncelerinde ise ant igerken dag kecisi eti yiyip, kanindan igme adetleri
vard.®® Toleslerde ise dag kegisi ve geyikler bugiin hala kutsal varlklardir; tanriyla
iligkilendirilmektedirler ve bu canlilarin temizligi/saflig1 temsil etigine inanilmaktadir.®* Tuva,
Hakas, Buryat ve Sibirye cografyalarinda devam eden kamlik gelenegi igerisinde, kamlar
halihazirda giiniimiizde dag kegisi postu igerisinde ritiieller icra etmektedirler.®?

Dis etkilerden uzak kalmis, eski inanglarini yasatan giiniimiiz Tiirk toplumlumlarinda, eski
zamanlarin kayalara islenen dag kecisi kutsalligina dair motiflerinin, kayalara islendigi haline
benzer bigimde siirdiiglinii gérmek miimkiindiir. Kamlarin yasamaya devam ettigi ve eski
inanglarin siirdiigii topluluklarda, somut sekilde dag kegileri ayinlerde yerini korumakta ve giiglii
kiiltiirel mahiyetine sahit olunmaktadir.®® Tunceli yoresinde Diizgiin Baba, Ana Fatma, Hz. Ali
ve Hizir basta olmak iizere dini sahsiyetlere ve ziyaret kiiltlerine atfedilen dag kecilerinin
koruyucusu ve sahibi olma rolii, benzer sekilde Kirgizistan’da da goriilmektedir. Kirgizlar, 6nemli
inangsal figiirlerden biri olduklar1 Cigan Ata’y1 bu canlilarin sahibi ve koruyucusu olarak kabul
etmektedirler.®*

Gegmisin derinliklerinden zamanimiza kadar, geyik ve dag kegisi benzeri diger kutsal da
canlilar halk kiiltiirlinde yagamaya devam etmistir. Asya’nin dogusundan Anadolu ve Balkanlara
degin uzanan sahada s6z konusu kiiltiirel izlere rastlamak miimkiindiir. Mezar taslarinda, hali-
kilim iglemelerinde, kaya resimlerinde, tiirbelerde, ziyaret mekanlarinda somut olarak
goriilmektedirler. Bunlarin yanisira, halk hikayeleri, destanlar, siirler ve masallar gibi sozlii ve
soyut kiiltiirde de yasayagelmistir.®®

Anadolu’da Dag Kecisi/Geyik Motifi

Anadolu cografyasinin dnemli kiiltiirel motiflerinden birisi de dag kegisi ve geyiktir.
Tarihin derinliklerinden giiniimiize kadar etkinligini koruyan kiiltiirel bir degerdir. Gerek inangsal

diinyada gerekse masallar, destanlar, hali-kilim iglemeleri vb. kiiltlir iirinlerinde yasayan bir
unsurdur. S6z konusu motif, 6zellikle Anadolu Alevi Bektasi toplumunda baskin bir sekilde

57 Nilgiin Dalkesen, “Orta Asya’dan Anadolu’ya Tiirk Kiiltiiriinde Geyik Kiiltii”, Milli Folklor Dergisi, S: 106, 2015,
s.59.

58, igit, a.g.t., 5.290.

5 Yasar Kalafat, Altaylardan Anadolu’ya Inan¢ Gégii, Berikan Yayievi, Ankara 2012, s. 219.

60 M. H. Mannay-ool, “Tuva’da Eski Dag Kegisi Tasvirleri”, 4. U. Tiirkiyat Arastirmalar: Enstitiisii Dergisi, Cev. Sinan
Ding, Leyla Dervigveva, S: 21, 2003, s.178.

81 Yasar Kalafat, Altaylar’dan Anadolu’ya Kamizm Samanizm, Yeditepe Yaymevi, Istanbul 2004, s.109.

62 Yavuz Giinagdi, “Dogu Anadolu Kaya Resimleri Isiginda Doyumlu Kaya Panolarr”, SUTAD, S:39, 2016, 5.397.

63 Mannay-ool, a.g.m., s. 173.

64 S, Tag-Y. Kaval, a.g.m., s.682.
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kendisini gosterir. Dag kegisi ve geyik, genel anlamda Alevi deyislerinde, sozlii anlatilarinda,
inangsal menkibelerde sik sik gecer. Bu canlilar mistik bir anlam kazanmistir. Ayn1 zamanda
inagsal kisilerle biitiinlesmis bir canlidir. Bu durumun somut olarak goriildiigii yorelerden biriside
caligsma alanimiz olan Tunceli yoresidir. Anadolu genelinde Hac1 Bektas-1 Veli, Kaygusuz Abdal,
Abdal Musa ve Geyikli Baba basta olmak iizere inagsal kisilikler etrafinda oldukca fazla dag
kecisi ve geyik anlatis1 yer almaktadir. Ornek olarak, Abdal Musa’nin mezarinin basinda geceleri
geyiklerin bekledigi rivayet edilmektedir.®

Tokat yoresinde tas iistiine kazinmis dag kegisi ve geyik kabartmalarina rastlanir. Kars
Doyumlu’da bulunan kaya resimlerinde, Tiirk kiiltiir cografyasinda drneklerinin ¢ok oldugu kaya
resimlerine benzer bi¢imde, dag kegisi ¢izimlerine rastlamir.%” Yine Kars Kagizman Komiirlii
koyilinde bulunan kaya ¢izimlerinde siklikla dag kegisi motiflerine rastlanmistir. Hususiyetle bu
motifler, Orta Asya Tamgalisay ve Saymalitas kaya resim alanlarindakilere benzer mahiyettedir.%®

Yabanci seyyahlarin kaleme aldiklar eserlerde de Anadolu’daki dag kegisi ve geyik
kiiltiirii kayitlara gegmistir. Ornegin, 15. asir basinda Ispanya’dan Timur’a yollanan el¢i Ruy
Gonzales de Clavijo, Anadolu’dan gecerken Erzurum’da bir kalenderi koyiinde, kalenderileri
dervislerinin kapilari iizerindeki dag kegisi ve geyik boynuzlarindan s6z etmektedir.®®

Anadolu halka anlatilar1 icerisinde de dag kecisi ve geyik cokca yer alir. Ornek olarak
Giresun yoresinde sira kadem basan bir ¢ocugun, bir geyik tarafindan aga¢ kovugunda
emzirilerek yasatildigi anlatilir. Anadolu erenlerinden Bursa yoresindeki Geyikli Baba, geyiklerle
dolagmas1 ve onlar1 binek hayvani olarak kullanmasiyla nam salmistir. Ayn1 sekilde gecmisten
beri, Anadolu cografyasmin farkli sahalarinda zora diisen kisilerin yardimina geyigiyle yetisen
bir “Geyikli Baba” efsanesi anlatilir. Ornek olarak Sivas dolaylarinda on iki Geyikli Baba
soylencesi dilden dile anlatilagelmistir.”

Eskigehir yoresinde geyige yiiklenmis kutsalligin yasayan ornekleri s6z konusudur.
Kizilborkli koylinde yer alan Karageyikli Tekkesi’nin insasiyla ilgili aktarilan anlatiya gore,
Abdal Musa’nin geyiklerinden bir tanesi, yap1 bina edilirken, ingaata mese agaci1 tasimistir. Tekke
de adin1 s6z konusu rivayetten almistir. Gliniimiizde halihazirda hala ziyaret edilen bu tekkede
inasnlar kurban keserek cesitli ritiieller icra ederler.”

SONUC

Tunceli’deki ve genel anlamiyla Anadoludaki dag kegisi ve geyik kiiltiirtiniin, eski Tiirk
kiiltiirinlin gegmisten giiniimiize yansiyan yasayan degerleri olarak gérmek miimkiindiir. Tunceli
halki icim mukaddes olan bu canlilar, dokunulmaz bir bi¢gimde koruma altindadir. Inangsal olarak
derin bir baghlikla hiirmet gormektedirler. Eren-evliya, dini Onderlerle ve tann ile
iligkilendirilerek, inang igerisinde dogada olmalar1 gerektigi halleriyle yani miidahale edilmeden
kendi hallerine birakilirlar. Yoredeki soyut ve somut kiiltiirel degerlerde yer etmis dag kecisi
motifi, eski Tiirk kiiltiiriinde 6zellikle de Hun ve Kok Tiirk devirlerinde goriilen sozlii eserlerde,
tas abidelerde, dovme motifi olarak ve kaya resimlerinde siklikla goriilen dag kegisi tasvirlerine
benzemektedir.

Tiirkiye’de niifusa oranla Alevilerin en yogun oldugu kent olan Tunceli, eski tiirk inang ve
kiiltiiriiniin izlerinin yogun olarak yasadigi 6rnek cografyadir. Calismamizin bir boyutu olan saha
arastirmasi sirasinda izledigimiz inagsal ritiielleri, sdylenceleri ve halk inaniglarini tarihsel

6 0. Kose, a.g.t. s. 95;T. Saltik, Zamanmin Déngiisiinde Dersim, $.88-89.

67 Hikmet Tanyu, Tiirklerde Tasla Iigili Inan¢lar, Ankara Universitesi ilahiyat Fakiiltesi Yayilari, Ankara 1968, 5.97.;
Giinasdi, a.g.m., s.397.

8 A, Ceylan, a.g.m., s.18.

69 Ruy Gonzales de Clavijo, Anadolu Orta Asya ve Timur, Cev. Omer Riza Dogrul, Ses Yayinlari, Istanbul 1993, 5.88.
"0 N. Dalkesen, a.g.m., s.65-66.

" Adem Kog, Kemik ve Dal: Eskisehir’de Kutsal Ziyaret Mekanlari, Kesit Yayinlari, Istanbul 2019., s.131.
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boyutuyla irdeledigimizde Gok Tanri inancinin izlerini de gérmek miimkiindiir. Agac, dag, su,
ates, kaya vb kiiltler, kutsal hayvanlar, dogal ibadet ve ziyaret mekanlari, eski Tiirk inan¢larinin
birer yansimasi mahiyetindedir. Bu anlamda dag kegisi ve geyik kiiltii, geyikli taslar (kog-koyun
formlu mezar taglari), Tunceli yoresindeki kadim izlerin glinlimiizdeki 6rnek yansimalarindandir.
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Oz

Tirkiye Cumhuriyetinin ilk dénemlerinden itibaren
¢ok partili hayata gegis denemeleri olmustur ancak
cesitli sebeplerden dolay1 gergeklestirilememistir.
Ikinci Diinya Savas1 sonrast iilkenin icinde bulundugu
siyasi ve ekonomik durum, i¢ ve dis gelismeler bu
stirece gecisi hizlandirmustir. Tiirkiye ¢ok partili siyasi
hayata kesin olarak 1946 yilinda Demokrat Partinin
kurulmasiyla birlikte gegmeyi basarmistir. Bu
baglamda 1946 secimleri Cumhuriyetin ilaninin
ardindan, ilk defa birden fazla siyasi partinin katildig:
bir secim olmasi, ¢ok partili bir zeminde yapilmasi ve
gelecek ¢ok partili hayatin bir anlamda zeminini
kurmasi nedeniyle Tiirk demokrasi tarihindeki en
onemli segimlerden birini olusturmaktadir. Cok partili
hayata gegis siireci ve Mugla’da siyasi hayat bashigi
altindaki ¢aligmamizda bu siire¢ ve Mugla ilinde
meydana gelen siyasi gelismeler ele alinmustir.

Anahtar Kelimeler: Tirkiye Cumhuriyeti, Cok
Partili Siyasi Hayat, Se¢imler, Demokrat Parti, Mugla

Abstract

There have been attempts to transition to a multi-party
system since the first periods of the Republic of Turkey,
but it could not be realized due to various reasons. The
political and economic situation in the country after the
Second World War, and domestic and foreign
developments accelerated the transition to this process.
Turkey succeeded in transitioning to multi-party political
life with the establishment of the Democrat Party in 1946.
In this context, the 1946 elections constitute one of the
most important elections in the history of Turkish
democracy, since it was the first election in which more
than one political party participated after the proclamation
of the Republic, was held on a multi-party basis and in a
sense laid the groundwork for the future multi-party life.
In our study under the title of transition to multi-party
system and political life in Mugla, this process and the
political developments in Mugla are discussed.

Keywords: Turkish Republic, Multi-Party Political Life,
Elections, Democratic Party, Mugla

1. Cok Partili Hayata Gecis Donemi ve Mugla

Tiirkiye Cumhuriyeti’nin ilk dénemlerinde ¢ok partili yasam denemeleri goriilmekle
beraber, ¢esitli nedenlerden dolay1 bu siire¢ gergeklesmemistir. 17 Kasim 1924°te Terakkiperver
Cumhuriyet Firkasi (TCF) Kazim Karabekir Pasa’nin genel baskanliginda kurulmus fakat kisa
stire sonra 13 Subat 1925 tarihinde Doguda ¢ikan Seyh Sait ayaklanmas ile ilgili goriilerek parti
5 Haziran 1925 tarihinde kapatilmistir. 1930 Agustos ayinda ikinci muhalefet partisi Serbest
Cumhuriyet Firkasi dogrudan Mustafa Kemal Pasa’nin talimatiyla Ali Fethi Bey tarafindan

* Bu caligma Osman Kose’nin Mugla Sitk1 Kogman Universitesi Sosyal Bilimler Enstitiisii’nde kabul edilen “Mugla’da
Siyasi Hayat (1946-2011)” adli Yiiksek Lisans tezinden iiretilmistir
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kurulmustur. Halk tarafindan oldukga ilgi ile karsilanan bu parti de 17 Kasim 1930 tarihinde,
kurucusu olan Ali Fethi Bey tarafindan feshedilmistir.

Ikinci Diinya Savasi bitiminde Tiirkiye’de i¢ politik konularda mevcut yonetime kars
mubhalefet 6zellikle basin ve TBMM’de hiz kazanmaya baglamistir. II. Diinya Savagi sonrasi
olusan ortam Tiirkiye’de ¢ok partili hayatin gerekliligini bir kez daha ortaya koymustu. Gelisen
slire¢c ve yasanan olaylar sonrasi ilk olarak 18 Temmuz 1945°te Milli Kalkinma Partisi, ardindan
da 7 Ocak 1946 tarihinde Demokrat Parti Tiirk siyasi hayatinda yerini aldi.2 Bdylelikle uzun yillar
tek parti iktidan tarafindan idare olunan Tiirkiye, ilk defa ¢ok partili hayata gegmeyi basardi.
DP’nin dogusuna yol agan en dnemli sebep, CHP’ye duyulan muhalefetin ¢ok yaygin ve koklii
bir hale gelmis olmasi ve savas yillarinin biiyiik bir kitlik donemini beraberinde getirmis
olmasidir. Savas yillar1 ve sonrasi fiyatlarn dort misline firlamis olmasi yliziinden ekonomik
anlamda son derece sikintili bir durum ortaya ¢ikmistir.® Tiim bu yasanan gelismeler Tiirk Siyasi
tarihinde de 6nemli degisimleri beraberinde getirmistir.

Ciftgiyi Topraklandirma Kanununa karst ¢ikan dort milletvekili, 7 Haziran 1945°te,
CHP’ye demokratik bir 1slahat yapilmasi konusunda “Dértlii Takrir” adiyla bir 6nerge vermisti.
llerleyen siirecte Celal Bayar, Adnan Menderes, Fuad Kopriilii, Refik Koraltan onciiliigiinde DP
7 Ocak 1946’da resmen kuruldu. Partinin genel baskanligina Celal Bayar getirildi. Kisa siirede
biiyiik ilgi gdren parti 6rgiitlenme faaliyetlerine baslayacaktir.*

Kurulusundan iki ay sonra Demokrat Parti, altmis ii¢ ilden ancak on altisinin il merkeziyle,
otuz alt1 ilgce merkezinde ve cok sayida kdyde subeler agmistir. Yeni kurulan ve orgilitlenme
faaliyetlerine baslayan Demokrat Parti uygun gordiigii il ve ilgelerde 3 kisiden 7 kisiye kadar
olusan miitesebbis heyet kurmustur. Bu cercevede DP Mugla Il Teskilati, 24 Mayis 1946
tarihinde, Miitesebbis Heyeti Bagskan1 Avukat Nuri Ozsan'in baskanliginda, Mehmet Aksoy, Naci
Karaosman, Mehmet Birgili, Hulisi Tiirer, Halil ibrahim Dogruer ve Mehmet K&kgii’den olusan
kisiler tarafindan Saatli Kule Caddesi {izerinde bulunan kiraathane haninda kiigiik bir odada
kurularak faaliyetlerine baslamistir.® Yillarca iilkenin ve sehrin yonetiminde bulunan CHP’li yerel
yoneticiler DP’nin kurulusunu biraz endiseyle; fakat daha ¢ok kiiciimseyerek karsilamislardi.
Genel merkezle yapilan yazismalardan bu anlagilmaktadir. Mugla halkinin DP’ye olan tavri
halkin ¢ok partili hayata olan ihtiyaci belirgindir; ama bir taraftan da bu siirecin bagaril
olamayacagini diistinenler vardir. Bu donemde Mugla’da yayin yapan Halk Gazetesi CHP nin
yayin organidir ve bu siirecin basarili olamayacagin1 yazmaktadir. Hatta DP’yi destekleyenler ¢ok
siklikla agir elestirilere tutulmuslardir.® Bu siirecte uzunca yillar iktidar1 elinde bulunduran
CHP’nin elbette merkez ve tasrada siki bir hakimiyeti vardi. Illerde valilerin ayn1 zamanda CHP
il baskani olmalari, parti bagkaninin ayn1 zamanda cumhurbagkani olmasi gibi uygulamalar
DP’lilerce siklikla elestirilmekteydi.

DP’yi kuran isimlerin bircogu daha énce CHP saflarinda yer alan kisilerdi bu nedenle
genisleyen ve biiyliyen muhalefet partisi CHP tarafindan hos karsilanmamustir.

Tek parti iktidar1 déneminde resmi bayram kutlama protokollerinde o yerlesim yerinin
valisi veya kaymakami, garnizon komutan1 ve CHP bagkan1 yer almistir. Protokol sirasinin dahi
cok partili yasama gecisle birlikte sorun teskil ettigi, Mugla’da yasanan 6rneklerde somut bir
bicimde goriilmiistiir.

L Abidin Temizer, Sefik Avni Oziidogru'nun Serbest Firka Hatirati, Libra Yayinlari, s.19-26.

2 Cem Erogul, Demokrat Parti Tarihi ve Ideolojisi, Ankara, 2003, s.11.

8 Erogul, a.g.e., s. 85,86.

4 Osman Akandere,” Bir demokrasi Beyannamesi Olarak “Dértlii Takrir’in” Amaci ve Mahiyeti”, Uluslararas: Tiirkiye
Cumhuriyeti Sempozyumu Bildirileri Kitabi, 1sparta 2008, s. 260-264.

5 Bayram Akga, Sosyal-Sivasal ve Ekonomik Yéniiyle Mugla (1923-1960), Ankara, 2002, s. 101.

6 Mugla’da Halk, 26 Haziran 1946.

Near East Historical Review
www.nehrreview.com



Cok Partili Hayata Gegis Siireci Ve Mugla’da Siyasi Hayat (1946-1950) Osman Kése

2.1946 Mugla Yerel Secimleri

Ulke genelinde Eyliil ayinda yapilmas: gereken belediye secimleri mecliste alinan kararla
May1s ayina ¢ekilmisti. Yasan bu gelisme iktidar ve muhalefet arasinda sert tartismalar1 baslatti.
DP 11 Teskilat1 kurulduktan sonra 26 May1s 1946 tarihinde yapilan Mugla belediye baskanlig
secimlerine, anti-demokratik kanunlarin yiiriirliikkte oldugunu ve tam olarak teskilatlanamadigin
gerekge gostererek katilmamustir.’

Yapilan belediye se¢imine 5998 segmenden 1848’1 istirak etmis ve belediye baskanligini
CHP adaylan1 kazanmistir. 6 Haziran 1946’da se¢imi kazanan belediye meclisi toplanarak
belediye baskani olarak Iskender Alper’i belirlemis ve belediye baskam olarak goéreve
baslamistir.®

3. 1946 Secimleri ve Mugla
3.1. Se¢cim Kanunun Kabulii

Milletvekili secim yasasinda ilk dnemli degisiklik 1942 yilinda gergeklesmistir. Bu yasa
degisikligi ile, Tiirkiye, Cumhuriyet tarihinin ilk toplu se¢cim yasasina kavusmustur.® Cok partili
hayata gecis siirecinde (1946-1950), milletvekili se¢cim yasasinda ii¢ degisiklik gergeklesmistir:
(1) 5 Haziran 1946, (2) 9 Temmuz 1948, (3) 16 Subat 1950.

TBMM’de kabul edilen 5 Haziran 1946 tarihli milletvekili Se¢im Kanunu ile ¢ift dereceli
secim sisteminden vazgecilmistir. Boylelikle 21 Temmuz 1946’da yapilan segimde muhalefetin
de katildig1 tek dereceli segim sistemi uygulannmustir. 1 Bu segimler Tiirkiye i¢in ne kadar 6nemli
ise Mugla i¢in de o denli 6nem arz etmektedir.

Mecliste sert tartismalar yasanmis ve DP’liler belediye se¢imlerindeki sikayetlerini
tekrarlamiglardir. Adnan Menderes bir konusmasinda sdyle demistir: “Belediye segcimine hakim
olan zihniyet ve ruh bu kanunun tatbikinde de hakim olacaksa eseflenmemek miimkiin degildir”.
DP’liler gerekirse yapilacak olan milletvekili secimlerine de katilmayabileceklerini
agiklamuslardir.! Ciinkii Demokratlar bu tarih itibariyla sadece 34 ilde ve 160 ilgede teskilat
kurmuslardir.*?

Iktidar partisi CHP, rejimi normallestirmek ve muhalefetin elestirilerinden kurtulmak adina
genel segimler Oncesinde kanunlarin bir kismini kaldirmis, bir kismint da esnek bir hale
getirmistir. Cikarilan yeni kanun tek dereceli bir se¢imi ve oylarin agik verilecegi, sayimin ise
gizli yapilacag: hiikmiinii tagimaktaydi. Ayrica secimler tiimii CHP’li meclis tiyelerinden olusan
kurullarin denetiminde gergeklesecekti. Kisacasi segimlerin yargi denetiminde, tek dereceli, esit
ve gizli oy, agik tasnif esasina gore yapilmasi gerekirken; agik oy, gizli tasnif ve idari organlarin
denetiminde yapilmistir.®

Iktidarm bu adimlari, muhalefet tarafindan yeterli olmayan; ama demokrasi adimna
kaydedilecek onemli birer merhale olarak nitelendirilmistir. Meclisin 10 Haziran’da segimleri
yenileme kararmi1 vermesinden sonra merak edilen konu, muhalefetin secimlere katilip
katilmayacagi olmustur. DP’nin secimlere katilacagini agiklamasindan sonra Tiirk toplumu,

" Ulus, 27 Mayis 1946.

8 Mugla’da Halk, 8 Haziran 1946.

9 Cemil Kogak, Tiirkiye'de Milli Sef Dénemi (1939-1945), C. 2, Istanbul, 1996, s. 285.

10 T.C. Resmi Gazete, (6. 6.1946).

11 Cumhuriyet, 01.06.1946.

12 Cumhuriyet, 12.06.1946.

13 Ersin Giiven, 1946-1960 Aras: TBMM Kayseri Milletvekilleri ve Faaliyetleri, [ Yayinlanmamus Yiiksek Lisans Tezi],
Erciyes Universitesi Sosyal Bilimler Enstitiisii, Tarih Anabilim Dali, Kayseri, s. 16.
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tarihinde ilk defa, tek dereceli se¢im sistemiyle birlikte birden fazla partinin katilacagi hararetli
bir se¢im atmosferine girmistir.™

Secimden once iilke genelinde oldukga ilging olaylar gergeklesmis ve partiler birbirlerini
cesitli ithamlarla suglamiglar ve halktan destek almak icin farkli uygulamalara bagvurduklar
gortilmiistiir.™ Cumhuriyet Halk Partisi, bu partinin cumhuriyeti kurdugunu, Atatiirk’{in partisi
oldugunu, devrimlere Onciiliik ettigini ve diinyanin i¢inde bulundugu bu kritik donemde iktidarda
deneyimli bir partinin bulunmas1 gerektigini vurguluyordu.®®

DP Bagkani Celal Bayar konugsmalarinda, biz, millete hizmet icin ortaya atilmig Tiirk
evlatlariyiz; memleketin selametini hangi politikada goriirsek, o politikanin taraftariyiz, diyerek,
dini politikaya alet etmeyi asla hatirlarindan gecirmediklerini belirtiyordu. Celal Bayar sunlari
ilave ediyordu: “Arkadaslar; Demokrat Parti’nin Rus parasi ile kuruldugunu séylediler. Bdyle
propaganda yapan bir valiyi mahkemeye vermis bulunuyoruz”. Demokrat Parti mitinglerde daha
cok halkin CHP i¢in kullandig1, bizi a¢ biraktiniz, ¢iplak biraktiniz; oliilerimizi saracak kefen
bulamaz olduk, ifadelerini dile getiriyordu.*’

3.2. Siyasi Partilerin Secim Hazirhklar1 ve Mugla’da Milletvekili Adaylarinin
Belirlenmesi

DP Genel Merkezi 16 Haziran 1946’da bir aciklama yaparak 21 Temmuz 1946°da
yapilacak olan genel se¢imlere katilacagii duyurdu.'® Bunun iizerine Mugla’da se¢ime katilacak
olan CHP ile DP taraftarlar arasinda kiyasiya bir se¢im miicadelesi baglamis oldu. 19 Temmuz
1946°da partilerin belirledigi milletvekili adaylar listesi agiklandi.'® CHP’de, parti tiiziigiiniin
hiikiimlerine gore genel baskanlik divaninca tespit edilen milletvekillerini Genel Bagkan Ismet
Inénii ilan etti. Bu isimler CHP eski milletvekilleri, Abidin Cakir, General Izzettin Calislar, Cemal
Karamugla, Hiisnii Kitap¢1 ve CHP Fethiye ilce Baskani Hilmi Dégerli’ydi.?

DP adaylar1 ise Avukat Mehmet Nuri Ozsan, Avukat Necati Erdem, Dahiliye Miitehassist
Dr. Mithat Sakaroglu, Madenci Cemal Hunal ve Avukat Asim Giirsu idi.?

Se¢ime miistakil olarak katilan adaylar ise Selehattin Okyay, Haydar Seckin, Yakup
Menzilcioglu, Eski Mugla Milletvekili Ferudun Osman Mentesoglu, Eski Izmir Milletvekili Halil
Mentese’ydi. Mugla ili 1946 segimlerine bu isimler ile girecekti.

3.3. 1946 Secimlerinin Yapilmasi

1946 secimleri tek dereceli olmasi ve segimlere birden ¢ok partinin katilmasi nedeni ile
Tiirkiye’de siyasal ve sosyal agidan koklii degisimlere neden olmustur.

1946 se¢im kampanyasi oldukga hizli ve coskulu bir sekilde yapilmistir. Biitiin muhalefet
DP catis1 altinda birlesmistir. Ulkede, yasanan gelismelere tepki olarak bir durus, bunun yaninda
hiirriyet, baski ve zorlamalara karsi muhalif tavirlar sergilenmektedir. Her iki siyasi partide
secimlere yonelik ¢aligmalarini hizlandirmistir.

1946 yilindaki genel segimlere hazirlik siireci, DP ve CHP arasinda Tiirk siyasi tarihinde,
o giine kadar goriilmemis bir propaganda ve miicadeleye sahne oldu. DP, hi¢ alisilmadik bir se¢im
propagandasi yiiriitiiyor, yurdun dort bir tarafinda se¢im mitingleri diizenliyordu. DP yoneticileri,

14 Mustafa Albayrak, Tiirk Siyasi Tarihinde Demokrat Parti (1946-1960), Ankara, 2004, s. 76.
15 Tasvir, 7 Temmuz 1946.

16 Albayrak, a.g.e., s. 81.

17 Vatan, 18.07.1946.

18 Cumhuriyet, 17 Haziran 1946; izmir, 17 Haziran 1946; Ulus, 18 Haziran 1946.

19 Metin Toker, Demokrasimizin Ismet Pasalr Yillar:, Ankara, 1998, s. 102.

20 Mugla’da Halk, 20 Temmuz 1946.

2 Mugla’da Halk, 20 Temmuz 1946.
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Tiirk halkini1 23 yildir yoneten tek parti iktidar bir ¢ok konuda elestiriyor ve bunun i¢inde halka
hitap etme yetenegi yiiksek olan hatiplere halkin duymak istedigi seyleri sdyletiyordu.??

DP’nin  “agik oy ve gizli tasnif” olmak iizere se¢im giivenliginin olmadigini,
Cumhurbaskani inénii’niin parti genel baskani olarak yaptig1 yurt gezilerinin siyasi propagandaya
doniiserek cumhurbagkanmin tarafsizlik ilkesinin kalmadigini, devlet imkanlarinin CHP’nin
lehine kullanildig1 yoniinde elestiri ve itirazlart olmustur. CHP’nin ise, “yikicilar ve intikamecilar
hareketi” olarak tanimladigi DP’ye yonelik, “anarsi 6zlemi i¢inde olma”, irticact ve Rus taraftari
olma iddialarinda bulundugu gorilmistiir.

Tim bu hareketlilige ragmen gerek CHP’li gerekse DP’li adaylar gittikleri her bdlgede
ilgiyle karsilanmiglardir.® 21 Temmuz 1946 segimleri 3 partinin katilimi ile olaysiz bir sekilde
gerceklesmistir.?

Secimler tim Tiirkiye’de oldugu gibi Mugla’da da cok g¢ekismeli ge¢mistir. Secim
sonuglarina ¢ok ciddi itirazlar olmustur. Ozellikle sandiklarda usulsiizliikler yapildig1 yoniinde
sOylentiler ortaya atilmis, bu konuda DP milletvekilleri CHP’den segilen Abidin Cakir’in Mugla
merkez ilgeye bagli Kesre Koyli’ndeki sandikta usulsiizlik oldugu yoniinde itirazlar yapilmis ve
bir DP adayinin secilmesi gerektigini TBMM’ye bir dilekce ile sunmuslar ve konu ile ilgili bir
tahkikat yapilmasim istemislerdir.?® 12 Kasim 1946°da yapilan tahkikat sonucunda se¢imlerde
herhangi bir hile yapilmadigi sonucuna varilmis ve Abidin Cakir'm CHP Mugla Milletvekili
oldugu kararina varilmistir.?®

3.4. 1946 Sec¢cim Sonuclari

21 Temmuz 1946 se¢imlerine CHP biitiin illerde se¢ime katilirken DP; Agri, Bingdl,
Bitlis, Corum, Diyarbakir, Glimiishane, Hakkari, Kars, Kirgehir, Malatya, Mardin, Mus, Nigde,
Rize, Siirt ve Van olmak iizere 16 ilde, orgiitlenme firsati bulamadigi icin, segimlere
katilamamustir.?” Yapilan secim sonucuna gore:

21 Temmuz 1946 Tiirkiye Geneli Secim Bilgileri 2
Se¢men Sayisi : 8.551.548
Oyunu Kullanan Segmen Sayis1 : 6.373.543

Sec¢ime Katilim Orani : % 75.00

21 Temmuz 1946 se¢imi, bu se¢imden ¢ok kisa bir siire dnce, 5 Haziran1946’da kabul
edilen 4918 Sayili Milletvekilleri Secimi Kanunu'na goére yapilmistir. 21 Temmuz 1946
secimlerinde katilim oran1 % 75 olmustur.

22 Erogul, a.g.e., s. 82.

23 Albayrak, a.g.e., s. 81.

2 Sevket Siireyya Aydemir; fkinci Adam, C. 2, Istanbul, 1995.
% Mugla’da Halk, 27 Temmuz 1946.

% Akga, a.g.e., s. 101.

27 Cumhuriyet, 25 Temmuz 1946.

28 TBMM Ad Defteri, Dénem VIII, 1946 Secimleri.
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Tablo 1.1: 21 Temmuz 1946 Milletvekili Genel Se¢imi Sonuglari?®

Partiler Miggg\::lkili Oy %ram
Cumhuriyet Halk Partisi (CHP) 397 85.4
Demokrat Parti (DP) 61 131
Bagimsizlar (DP listesinde yer alarak secilen) 4 0.9
Bagimsiz (Bagimsiz aday olarak segilen) 3 0.6
Toplam 465

Secim sonuglar agiklandiginda, sakin gecen se¢im giiniinii izleyen gilinlerde hareketli
giinler yasanmistir. DP yonetimi tarafindan segimlere hile karistirildigi, CHP’nin lehine
calismalar yapildig1 ve vatandaglarin baski altina alinmaya ¢alisildig1 iddialar1 olmustur. Se¢im
sonuglar1 iizerine DP 37 ilde se¢im sonuglarina itiraz etmistir. 27 Agustos tarihinde bir inceleme
Komisyonu kurulmus, yapilan degerlendirilmeler sonucu sonuglarda degisiklik yasanmamustir.

Alinan sonuglara gore ise, 465 milletvekilliginin, 397°sini CHP, 61’iinii DP, 7’sini de
bagimsizlar kazanmigtr.*

Bu donemde Mugla ilinde genel 99.232 se¢men bulunmaktadir. Oy kullanan segmen sayisi
56.607 olarak tespit edilmistir. Se¢im sonuglarina gére DP’ den

Asim Giirsu 29.143

Necati Erdem 29.744

Mehmet Nuri Ozsan 30.370

Mitat Sakaroglu

CHP den ise

Abidin Cakir 25.803 3! oy alarak Mugla milletvekili olmuslardir.

Gorildugi iizere DP Tiirkiye genelinde secimlerde bekledigi basariy1 yakalayamamustir.
Fakat Mugla’da milletvekillerinin dort tanesini kazanmigtir. Bu bir anlamda 1950 segimlerine bir
isaret vermektedir de diyebiliriz.

DP il Baskani olan Nuri Ozsan’in milletvekili olmasi iizerine il baskanligina Turgut
Topaloglu getirilmistir. Ardindan 1947°de yapilan il kongresinde DP il bagkanligina milletvekili
aday1 olan fakat kazanamayan Madenci Cemal Hunal getirilmistir. Hunal bu gorevini 1950
secimlerine kadar siirdiirecektir.®?

4. 1949 Tarihinde ismet in6nii’niin Mugla Ziyareti

16 Agustos 1949°da Cumhurbaskani Ismet Indnii ve esi Mevhibe Hanim, TBMM Baskani
Stikrii Saragoglu, Genel Kurmay Bagkani Abdurrahman Nafiz Giirman ile birlikte Mugla’ya

Tiirkiye Cumhuriyeti Cumhurbaskanligi Devlet Arsivleri Baskanligi, Cumhuriyet Arsivi (BCA), 30.01.51.309.7.
30 Erol Tuncer, 1946 Segimleri, Tesav Yaynlar:, Ankara 2008, s. 6.

81 Mugla’da Halk, 22 Temmuz 1946; TBMM Arsivi, Milletvekilleri Sahsi Dosyas1, Milletvekili Mazbatasi.

%2 Akca, a.g.e., s. 101.
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gelmistir. Onlar1 karsilamak {izere generaller, CHP Bolge Miifettisi, Mugla ve Aydin
milletvekilleri de Mugla’ya gelmislerdi.*

O gilin Mugla halki Hiikiimet Konagi ile Mugla Ortaokulu (Bugiin Kiz Meslek Lisesi)
arasindaki caddeyi doldurarak Cumhurbaskan: Inonii’yii beklemeye baslamustir. Aksam saat
20.00 siralarmnda Mugla’ya gelen Cumhurbaskani inénii’yii biiyiik bir kalabalik ve devlet erkani
karsiladi. Mugla Ortaokulu oniinde arabasini durdurarak halki selamlayan Cumhurbaskani
[nonii’ye, Belediye Baskani Iskender Alper Mugla’ya gelisi nedeniyle su konusmay1 yapti:3

Savasin essiz kahramani, sulhun kudretli diplomati, faziletin yiiksek timsali, Tiirk iin
biiyiik evladi Sayin Inénii hos geldiniz. 23 seneden beri hasretinizi ceken Muglalilarin
aziz cumhurbaskanlarini bu giin gormekle duyduklar: bahtiyarligi huzurlarinizda arz
ederim. Vatandaslaruimn sevinglerinin azameti gégiislerini kabartmakta, sevgilerinin
derinligi gozlerinden okunmaktadir. Yurt ve millet sevgisiyle ¢carpan kalbiniz, asil ve
temiz duygularla titreyen varliginiz en biiyiik iimit, cesaret ve teselli kaynagimizdir.
Milletimizin biiyiik kismu, daima tiirlii ve feyizli izinizde ve arkamizdadir. Allah sizi
basimizdan eksik etmesin, sag olun!”

Bu konusmadan sonra Cumhurbaskani Inénii Mugla Ortaokulu’ndan Hiikiimet Konagi’na
kadar vyiiriiyerek gelmistir. Daha sonra Halkevi’nin balkonuna c¢ikan inénii, Mugla halkina
kendisine gosterdigi ilgiden dolay1 bir tesekkiir konusmasi yaparak, Mugla 'y ¢ok sirin ve halkini
¢ok sithhatli ve negeli gordiigiinii ve bu yiizden biiyiik bir zevk duydugunu, belirtti. Halkevi’'nde
Atatiirk icin hazirlanmig olan, Riyaset-i Cumhur Odasi’nda kaldi. Kat, Atatiirk’lin sevdigi
giilkurusu renklerden olusan perde ve oOrtiilerle kapliydi. Ancak bu odada kalmak Atatiirk’e nasip
olmamgt1.®®

16 Agustos aksamim1 Halkevi’nde geciren Cumhurbaskani Indnii 17 Agustos 1949 giinii
saat 11.30’da Halkevi Bahgesi’ni ve Cumhuriyet Meydani’n1 dolduran halka hitaben bir konugma
yapmustir.

“Muglallar, Aziz Hemsehrilerim. Insana huzur icinde, siikiinetle diisiinmek zevkini
tattiran muhitinizde ve mizacimizda sizinle konusmak istiyorum. Siz memleketimizin o
kosesindesiniz ki burada vatandaglarim bir evin en kiymetli yerinden kiremidinin iistiine kadar
her seyin tertemiz olmasint adet edinmislerdir. Yasamasindan temizlige bu kadar kiymet veren
bir muhit temiz sozleri ve temiz miinasebetleri diisiinecek, taktir edecek en biiyiik kemale ermistir.
Sizinle kisa ve yalmiz hadiseler iizerinde goriisecegim. Ve Mugla’da soylediklerim biitiin
memlekette diigiincelere, simdiye kadar séylediklerimde birbirini ekleyerek salim neticelere
varmayr kolaylastiracaktir, *® diyerek sozlerine baslamms ve 1947°deki siyasi durum hakkinda
bilgi verdikten sonra Tiirkiye’de yasanan gelismelere iliskin ¢arpici agiklamalar yapmuistir.
Ozellikle c¢ok partili hayata gegisle ilgili yasanan sikintilara deginmis, iilkede bir siddet
politikasinin yapildigini eger siddet halka yayilirsa sikintilarin olacagini belirtmistir. Vatandasin
gortigiiniin ¢ok 6nemli oldugunu eger halk isterse bu rejim devam eder istemezse devam etmez
demistir. Iktidarda bulunan hiikiimetin is basinda oldugunu memlekette huzur ve siikiin
bulundugunu bunu igerde ve disarda herkesin bilmesi gerektigini sOylemistir. Serbest bir se¢cim
neticesinde herkesin goriisiinii ortaya koyacagini ve sonuglarina herkesin razi gelecegini ifade
etmistir. Konusmasinin sonunda:

Tesekkiir ederim Muglallar, sizin muhabbetinizle, sizin siikiinetinizle birkag¢ giindiir
soyledigim sozleri bir baska sekilde hiilasa etmek firsatini buldum. Muglalilar, her dileginiz, her

3 Mugla’da Halk, 17 Agustos 1949.

34 BCA, 490.01.723.510.2; Mugla’da Halk, 17 Agustos 1949.

% Mugla’da Halk, 17 Agustos 1949.

36 http://www.ayintarihi.com/OinQZ/date/1949-08-18 (22.02.2014); Akga, a.g.e., s. 102.

Near East Historical Review
www.nehrreview.com

69

11/ 4
October
2021



October
2021

Cok Partili Hayata Gegis Siireci Ve Mugla’da Siyasi Hayat (1946-1950) Osman Kése

arzunuz biitiin muhabbetinizle el iistiindedir. Siz benden akillisiniz. Ne vakit yapilr, nasil yapilir,
diisiinerek arzularinizin yerine getirilmesini takip ediniz. Mugla istediklerinizin hepsinden daha
fazlasiyla layiktir. Emin olabilirsiniz ki Mugla’nin yol meselesi, sikintida olan yerlerinin gecimi
meselesi hi¢bir zaman hatirimdan ¢ikmamstir. Allah ismarladik, sag olun var olun Muglalilar.”
87 diyerek sdzlerini tamamlamustir.

Ismet Inénii’niin bu konusmasi oldukca yanki bulmus ve ulusal gazeteler tarafindan sik stk
konusmaya atifta bulunulmustu. inénii konusmasini yaparken yani basinda devletin iist kademe
yoneticilerinden olup Muglali olan Haldun Derin bulunuyordu. Haldun Derin Riyaset-i Cumhur
Ozel Kalem Miidiirii’ydii. Babas1t TBMM Hiikiimeti’nin (1920) ilk Ziraat Genel Miidiirii Zihni
Derin idi. Muglali Kulogullar1 ailesindendi. Atatiirk’iin 6zel tesvikine ve destegine sahip bir
kisiydi. Babasi Zihni Derin Dogu Karadeniz’de ¢ay tarimini baglatan Tiirkiye’nin ilk ziraat genel
miidiiriiydii. ismet Inonii bu degerli Mugla evladi Haldun Derin’i son bagbakanligi doneminde
(1961-1965) bagbakanlik miistesar1 olarak kendisine ¢ok yakin bir devlet gorevine getirmisti.
Halka hitabindan ve gériismelerden sonra Cumhurbaskani Ismet inénii 17 Agustos 1949 giin ve
saat 15.30’da Mugla’dan ayrildi. %

Ismet Indnii’niin bu ziyareti Mugla’da CHP’liler igin biiyiik bir moral olmustu.®® Ismet
[n6nii’niin Cumhurbaskan1 olarak gerceklestirdigi son Ege gezisini Anadolu Gazetesi, III. Inonii
Zaferi, olarak nitelendirmisti.’* Fakat DP’liler Inénii’niin bu gezisine farkli elestiriler
getirmislerdi. Sayin baskan, acaba Cumhurbagskan: olarak mi yoksa bir parti genel baskani olarak
mut bu ziyaretleri gerceklestirmektedir, elestirileri yapilmistir. Eger bir parti genel baskani olarak
bu ziyaretleri gergeklestiriyorsa gittigi her yerde devletin valileri ni¢in kendisine refakat ettigi,
eger bir Cumhurbaskani olarak bu ziyaretleri gergeklestiriyorsa CHP bolge miifettisleri ve resmi
sifata haiz olmayan diger kimseler nigin gittigi her yerde Inonii’niin yan1 baginda bulunuyordu.
Diinyanin hi¢bir yerinde devlet baskanlarinin siyasi bir nutuk séyledikleri goriilmemistir. Devlet
baskanlarinin tarafsiz olmasi gerekir. Aslinda problem devlet baskanligi ile bir genel
baskanliginin ayn1 sahista toplanmasindan ileri gelmekteydi gibi elestiriler yapilmistir. Once bu
durumu diizeltmesi gerekmekteydi. Burada Fransiz Cumhurbaskant Millerand’in durumunu
hatirlatmak yerinde olacaktir. Cumhurbagkani genel segimler 6ncesi birlesen sol siyasi partilerin
aleyhinde bir nutuk sOylemistir. Ancak se¢imi sol cenah kazaninca istifa etmek zorunda
kalmistir.*! Giiniimiizde yasanan tartismalara benzer tartismalarin yasandig1 goriilmektedir.

5. Millet Partisi’nin Kurulmasi ve Mugla’daki Faaliyetleri

Bu dénemde yasanan bir bagka énemli gelisme ise Millet Partisi’nin (MP) kurulmasidir.
MP, DP’den ayrilanlar ve ihrag edilenler tarafindan 20 Temmuz 1948’de kurulmus, partinin genel
baskani ise Maresal Fevzi Cakmak olmustur.

Millet Partisi kurucular1 Ankara’da yaptiklar1 toplanti sonucu partinin llke genelinde
teskilatlanmasi kararini almislar ve Ege Bolgesi’nde parti teskilatin1 kurmakla Mustafa Kentli’yi
gorevlendirmislerdir.? 1948’de Mustafa Kentli Millet Partisi I1 Teskilat'm kurmak igin
Mugla’ya gelmigtir. Parti Mugla’da simdiki Mustafa Muglali Caddesi iizerinde, tek katli bir
binada siyasi faaliyetlerine baglamistir. Partinin kurucular arasinda Fehmi Savran, Hulsi Tiirer,
Fehmi Giresun, Ali Riza Yerli, Emin Morali, Hadi Baykal, Mehmet Ekiz ve dort kisi daha yer
almaktadir.*®

7 aym yer.

38 Mugla’da Halk, 18 Agustos 1949.
39 Mugla’da Halk, 20 Agustos 1949.
40 Anadolu, 19 Agustos 1949.

4 Demokrat Izmir, 17 Agustos 1949.
42 Akga, a.g.e., 5.102.

43 Mugla’da Halk, 20 Agustos 1948.
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Millet Partisi tilke genelinde bekledigi hizda orgiitlenememistir. Millet Partisi’nin ¢ok kisa
bir zaman igerisinde i¢ kavgalara diismesi ve Fevzi Cakmak’in vefati iizerine parti toplumda
kendisine bir alan bulamamustir.

6. TBMM VIII. Dénem (1946) Mugla Milletvekillerinin Mugla ile Ilgili Meclis
Faaliyetleri

Nuri Ozsan (Mehmet Nuri Ozsan)

S6z Alma 48, Teklif 2, Onerge 3 olmak iizere toplam 51 adet meclis faaliyeti
bulunmaktadir.** Faaliyetleri igerisinde Mugla ili ile ilgili herhangi bir S6z Alma, Teklif ya da
Onerge bulunmamaktadir.

Necati Erdem

S6z Alma 29 olmak iizere toplam 29 adet meclis faaliyeti bulunmaktadir.*® Faaliyetleri
icerisinde Mugla ili ile ilgili herhangi bir S6z Alma bulunmamaktadir.

Asim Giirsu

S6z Alma 1 olmak iizere toplam 1 adet meclis faaliyeti bulunmaktadir. *¢ Bu S6z Alma da
Mugla ile ilgili degildir.
Mithat Sakaroglu

S6z Alma 19 olmak iizere toplam 19 adet meclis faaliyeti bulunmaktadir.*’ Faaliyetleri
igerisinde Mugla ili ilgili herhangi bir S6z Alma bulunmamaktadir.

Abidin Cakir
Milletvekilinin Meclis Tutanak Dergisi’nde herhangi bir faaliyeti bulunmamaktadir.
Sonug¢

Tiirkiye ikinci Diinya Savasi sonrasi onemli degisimler yasamustir. Bunlardan biri hig
sliphesiz kesintisiz ¢ok partili hayata gecilmesidir. Daha 6nce ¢ok partili hayata gegis denemeleri
cesitli nedenlerle basarisiz olmustur.

Tiirkiye’nin tek partili hayattan ¢ok partili hayata gegis siirecini etkileyen, siyasal, sosyal
ve ekonomik i¢ nedenler ve dis nedenler bulunmaktadir. Bu siire¢ 18 Temmuz 1945'te Nuri
Demirag liderliginde Milli Kalkinma Partisi'nin kurulmasi ile basglamistir. Ardindan Demokrat
Parti (DP) 7 Ocak 1946°da kurulmustur. Celal Bayar, Adnan Menderes, Fuat Kopriilii ve Refik
Koraltan tarafindan kurulan partinin Genel Bagkanligina Celal Bayar getirilmistir. Ulkeyi yoneten
parti Cumhuriyet Halk Partisi’dir. Demokrat Parti kurulduktan bir ay sonra il orgiitlerini
olusturmaya baglamistir. Anadolu’nun her kosesinde DP’ye olaganiistii bir ilgi s6z konusu
olmustur. DP’nin hizli bir sekilde 6rgiitlenmesi sonras1t CHP de gesitli tedbirler alarak mevcut
durumunu korumak i¢in ¢aligsmalar baglatmistir. Se¢im kanununda degisiklikler yapilarak tek
dereceli se¢im sistemine gegilmistir. Yine secim siireci genis halk mitinglerinin yapildigi bir
ortamda ilerlemistir. Tiim {ilkede oldugu gibi Mugla ilinde de secim siirecinin olduk¢a hareketli
ve ¢ekismeli gectigi goriilmiistlir. Cumhuriyet tarihinin ilk ¢ok partili milletvekili genel se¢imi 21
Temmuz 1946 giinii yapilmistir. Halkin %75’inin katilimiyla gergeklesmis, “gizli oy-acik tasnif”
ilkesinin tam tersine,“acgik oy-gizli tasnif” esasina gore yapilmstir. Tiirkiye genelinde oldugu gibi

4 TBMMTD, “S6z Almalar”, D. VIIL, C.1, 3, 4, 5, 6, 8, 10, 11, 12, 14, 16, 18, 19, 20, 21, 22,

23, 24; TBMMTD, “Teklifler”, D. VIIL, C. 21, B. 5, s. 79, C. 23 B. 25, s. 3; TBMMTD, “Onergeler” D. VIII, C. 2, s.
15, C. 19, B. 86, 88 s. 400, 496.

45 TBMMTD, “S6z Almalar”, D. VIIL, C. 1, 8,9, 10, 11, 12, 16, 18, 19, 20, 21, 22, 23, 24, 25.

4% TBMMTD, D. VIII, C. 27. s. 738.

47 TBMMTD, D. VIII, C. 8, 11, 16, 18, 19, 22, 23.
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Mugla’da da se¢im sonuglarma ciddi itirazlar olmustur. Ozellikle sandiklarda usulsiizliikler
yapildig1 yoniinde soylentiler ortaya atildigi goriilmiistiir. DP 16 ilde, orgiitlenme firsati
bulamadigi icin secimlere katilamamustir.

Cok partili doneme gegcilmesi ile beraber CHP kendini yeniden gézden gegirerek parti
tiiziiglinde ve CHP’nin yonetim anlayisinda degisikliklere gitmistir. Siire¢ sadece siyasal zeminde
degil tilkenin bundan sonraki donemlerinde meydana gelecek 6nemli degisim ve doniisiimleri de
beraberinde getirecektir. Bu caligmada ¢ok partili hayata gecis doneminde Mugla’daki siyasi
faaliyetler incelenmistir. Ilgili donemde siyasi faaliyetler, se¢im sonuglari, siyasi partilerin
calismalari, milletvekillerinin faaliyetleri ve biyografileri ele alinmistir. Cumhurbaskan1 ismet
In6nii’niin Mugla ziyareti ve konusmas iizerinde de durulmustur.
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EKLER
TBMM VIIIL Dénem (1946) Mugla Milletvekilleri
Abidin Cakir “8
Meclise katilma tarihi: 05.08.1946

1318 (1902) yilinda Ula (Mugla)’da dogdu. Babasi1 Haci1 Cakirlardan Ali Efendi, annesi
Zinet Hamim’dir. Tlkokulu Ula’da bitirdikten sonra, orta dgrenimini Mugla’da yapt1. 1335 yilinda
[zmir Sultanisi 10. smifin1 bitirdikten sonra egitimine devam imkan1 bulamayarak memurluk
hayatina atildi. Mugla Meclisi Idare Baskatibi iken istifa ederek memurluktan ayrildi. Ciftcilikle
mesgul olmaya basladi. 1929 yilinda CHP’ye katildi. CHP Mugla Vilayet idare Heyeti katip ve
iiyeliginde calisirken parti baskanlarmin valilerden olmamasi karari iizerine Vilayet idare Heyeti
baskanligina secildi. Parti goérevinden bagka Mugla Belediye Meclisi ve Belediye Daimi
Enciimeni iiyeliginde, Mugla Spor Kuliibii ve Tiirk Hava Kurumu baskanliklarinda, Umumi
Meclis ve Vilayet Daimi Enciimen iiyeligi gorevlerinde bulundu. CHP Vilayet Idare Kurulu
Bagkan1 ve Vilayet Daimi Enciimen iiyesi iken Aralik 1945 ara segimlerinde Mugla’dan
milletvekili secildi. 1946 segimlerinde CHP’den tekrar Mugla Milletvekili secildi. 12 Agustos
1946 tarihinde TBMM Sayistay Komisyonu iiyeligine se¢ildi. 11 Kasim 1946, 5 Kasim 1947, 5
Kasim 1948 ve 7 Kasim 1949 tarihlerinde ayni iiyelige tekrar secildi. Evli ve 3 cocuk babasi olan
Cakar, 11 Mayis 1972°de vefat etti.

(Ahmet) Necati Erdem #°
Meclise katilma tarihi: 05.08.1946

1301 (1885) yilinda Alasehir’de dogdu. Baba adi Mehmet Tevfik, anne ad1 Zahide’dir.
1330 (1914) yilinda Medresetiil Kuzzat’1 bitirerek Izmir’e bagh Kemalpasa Kazas1 kadiligina
atandi. Bidayet, Hukuk ve Ceza reisligi, Soke kadilig1 ve Bidayet Hukuk Mahkemesi reisligi
vazifelerinde bulunduktan sonra 1337 (1921) yilinda istifa ederek Soke ve Mugla’da avukatlik
yaptl. 1946 secimlerinde DP’den Mugla milletvekilligine secildi. 12 Agustos 1946 tarihinde
TBMM Diasisleri Komisyonu iiyeligine secildi. 11 Kasim 1946 tarihinde ayni iiyelige tekrar
secildi. 5 Kasim 1947, 5 Kasim 1948 ve 7 Kasim 1949 tarihlerinde ise Igisleri Komisyonu
tyeligine secildi. Mart 1948’de DP’den ihra¢ edildi. Mayis 1948’de Miistakil Demokratlar
Grubu’na gegti. Ugiincii toplanti yilinda bagimsiz kaldi. Dérdiincii toplant1 yilinda ise CHP’ye
gecti. Dersiam olan, Arapca ve Farsca bilen, Ayse Hanimla (d. 1893, 6. 1945) evlenen Erdem, 17
Mayis 1952 tarihinde vefat etti.

Asim Giirsu
Meclise katilma tarihi: 05.08.1946

1301 (1885) yilinda Istanbul’da dogdu. Babasi zamanin kadilarindan Ahmet Edip, annesi
Feride’dir. Ik cocukluk yillarmi babasinin memuriyet mahallerinde gegirdikten sonra ailesiyle
beraber tekrar Istanbul’a geldi. Iptidai ve Riistiye tahsillerini Ayasofya Mektebi’nde, idadi
tahsilini Vefa idadisi’nde ikmal ettikten sonra Mektebi Hukuk’a girdi ve 1327 (1911)’de mezun
oldu. Adliye hizmetinde ¢aligmak istegiyle Adliye Nezareti’'ne miiracaati iizerine Arnavutluk’ta
Drag Sancagi’na baglh Kovaya Bidayet Miiddei Umumiligi’ne tayin edildi. Balkan Harbi’ne kadar
orada kald1. Isgali miiteakip tekrar Istanbul’a avdet etti. 1329 (1913)’da tayin edildigi Cal Bidayet
Mahkemesi Miiddei Umumiligi’nde 1332 (1916) yilina kadar kaldi. 1332 (1916) yilinda Milas
Miiddei Umumiligi’ne tayin edildi. 1338 (1922)’de Manisa Miiddei Umumiligi’ne nakledilinceye

48 Mustafa Cufali, Tiirk Parlamento Tarihi VIII. Dénem(1946-1950), s. 853.
“TBMM Arsivi, Olumluk Kagid1,1463; Cufali, a.g.e., s. 856.
50 Cufaly, a.g.e., s. 857.
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kadar burada ¢alisti. Manisa Miiddei Umumiligi’ne nakli lizerine bazi sebeplerden dolayi istifa
ederek Milas’ta avukatliga basladi ve o tarihten 1946°da milletvekili secilinceye kadar da
avukatlik yapti. 1946 secimlerinde DP listesinden Mugla milletvekilligine secildi. 12 Agustos
1946 tarihinde TBMM Milli Savunma Komisyonu iiyeligine secildi. 11 Kasim 1946, 5 Kasim
1947 ve 5 Kasim 1948 tarihlerinde aym iiyelige tekrar secildi. 7 Kasim 1949 tarihinde ise
Bayindirlik Komisyonu iiyeligine se¢ildi. 7 Mayis 1948 tarihinde DP’den istifa etmis sayildi.
Daha sonra Millet Partisi’ne gegti. Evli ve 2 ¢ocuk sahibi olan Giirsu, 22 Nisan 1960 tarihinde
vefat etti.

Ahmet Mithat Sakaroglu®!
Meclise katilma tarihi: 05.08.1946

1328 (1912) yilinda Selanik’te dogdu. Baba ad1 Hiiseyin Hiisnii, anne ad1 Fatma’dir. 1935
yilinda Istanbul T1p Fakiiltesi’nden mezun oldu. 29 Agustos 1934 ile 5 Mart 1937 arasinda Elmali
hiikiimet tabipligini yapti. Bu arada 1 Kasim 1935 ile 31 Ekim 1936 arasinda yedek subay olarak
askerligini yapti. 2 Nisan 1937°den 31 Mayis 1938’e kadar Fethiye, 1 Haziran 1938’den 13
Haziran 1939’a kadar Aydin sitma miicadele hekimliklerinde bulundu. Buradan istifa yoluyla
ayrilarak 13 Ekim 1939’dan 1 Kasim 1943’e kadar Istanbul Tip Fakiiltesi 1. i¢ Hastaliklari
Klinigi’nde asistanlik yaptiktan sonra sinavla i¢ hastaliklar1 uzmani oldu. Bu arada 11 Agustos
1941 ile 28 Subat 1943 arasinda yedek tabip tegmen olarak ikinci defa askere alindi. Uzmanligt
aldiktan sonra 1946 secimlerine kadar Fethiye ilcesinde serbest doktor olarak calisti. 1946
secimlerinde DP listesinden Mugla milletvekili olarak se¢ildi. 12 Agustos 1946 tarihinde TBMM
Icisleri Komisyonu iiyeligine segildi. 11 Kasim 1946 tarihinde ayni iiyelige tekrar secildi. 5 Kasim
1947 tarihinde Calisma Komisyonu iiyeligine secildi. 5 Kasim 1948 ve 7 Kasim 1949 tarihinde
ise Saglik ve Sosyal Yardim Komisyonu iiyeligine se¢ildi. Mart 1948°de DP’den ihrag¢ edildi.
1948 Mayis’inda Miistakil Demokratlar Grubu’nun kurulusunda yer aldi. Grup dagilinca da
bagimsiz kaldi. 1950°de tekrar secilemeyince 18 Eyliil 1952°de Fethiye Saglik Merkezi Tabip
Miitehassisligi’na getirildi. 9 Kasim 1954°te ise Fethiye Hiikiimet Tabipligi’ne basladi. Bu
gorevinden naklen 23 Eyliil 1957 tarihinde Izmir Merkez Hiikiimet Tabibi kadrosunda Izmir
Goglis Hastaliklar1 Hastanesi Miitehassisligi’na basladi. 4 Subat 1958 tarihinde ayni hastanede
kadro verilerek Dahiliye Miitehassist olarak 14 Aralik 1972 tarihinde emekli oluncaya kadar
calisti. Fransizca bilen, Bedia Pekin Hanim’la evlenen ve Ayse Sevim ile Iffet Nevin adlarinda
iki kiz ¢ocuk sahibi olan Sakaroglu, 17 Subat 1983 tarihinde vefat etti.

Mehmet Nuri Ozsan®?

30 Ocak 1905' (1321) te Mugla'nin Balibey Mahallesi’nde dogdu. Babasi Siileyman
Seyfettin Efendi, annesi Zeliha Hanimdir. 1932'de Mustafa Cemil - Ayse Perihan kizi Fatma
Tiirkdn (1915) hanimla evlendi. Zeliha Perran (1934) ve Giiniz' (1944) in babasidir. Ilk ve
ortaokulu Mugla'da, lise 6grenimini 1927'de Izmir'de tamamladi. Aym yil istanbul Hukuk
Fakiiltesine girip 1930'da mezun oldu. Stajdan sonra 2 Haziran 1931'de Kadirli C. Savciligi’na
atanip 7 Aralik 1934'te Pazarcik Hakimligine getirildi. 17 Haziran 1937'de hakimlikten istifa
ederek Mugla'da avukatliga bagladi. Siyasete atilincaya kadar avukathigini siirdiirdii. Askerlik
ylikiimliiligiini 1 Ekim 1934 -1 Mayis 1935 tarihleri arasinda topgu tegmen olarak yerine getirdi.
Ikinci kez 1943'te silah altna alimp 1945'te terhis edildi. 1946'da Mugla'da D.P.'yi kurup il
baskanligina secildi. Ayn1 y1l VIII. Dénem se¢imlerine katilarak 23 Temmuz 1946'da Mugla'dan
milletvekili se¢ildi. VIII. Dénemin sonunda milletvekili bulundugu sirada IX. Donem sec¢imlerine
katildi. Yapilan segimde 54 376 oyla D.P. listesinden ikinci kez Mugla milletvekilligine secildi.

51 Cufali, a.g.e., s. 862.
52 TBMM Arsivi, Sicil Dosyas1 No: 1465; Kazim Oztiirk, Tiirk Parlamento Tarihi IX. Dénem(1950-1954), C. 7, s.
872.
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Secim tutanagim 17 Mayis 1950'de aldi. 22 Mayis 1950'de meclise geldi. Tutanagi 5 Haziran
1950'de onaylandi. Milli savunma ve biitce komisyonlarinda ¢alisti. 22 Mayis 1950 — 8 Mart 1951
tarihleri arasinda gorevde bulunan birinci Menderes kabinesinde glimriik ve tekel bakani olarak
yer aldi. Bu sirada 6 Kasim 1950'de Avni Bagsman'in istifas1 ile bosalan Milli Egitim Bakanligi’na
11 Agustos 1950ye kadar vekalet etti. 9 Mart 1951 - 14 Mayis 1954 tarihlerinde gorev yapan II.
Menderes kabinesinde Calisma Bakanligi’na getirildi. Bu gorevinden 5 Kasim 1952'de istifa
ederek ayrildi. Dilek¢e komisyonunun 2271 sayili karariin genel kurulda goriisiilmesine, Emekli
Sandigr Kanunu’nun 39. maddesinin (B) fikrasinin yorumlanmasina dair onergeleri; ilkokul
ogretmenlerine bir derece verilmesine dair kanun teklifi; genel kurulda milletvekili olarak 4
konuda 4 konusmasi, ¢alisma bakani olarak 10 konuda 19, giimriik ve tekel bakani olarak 4
konuda 13, Calisma ve Isletmeler Bakan Vekili olarak 11 konuda 17, Saglik ve Sosyal Yardim
Bakan1 Vekili olarak 2 konuda 2 konusmasi, toplam 31 konuda 55 konusmas1 vardir. X. ve XI.
donemlerde de Mugla milletvekilligini siirdiiren Nuri Ozsan'a, Yassiada Yiiksek Adalet
Divaninca, Anayasay1 ¢igneme suglamasiyla 4 yil 2 ay agir hapis cezasi verildi. Yasama etkinligi
XI. Dénemle sona eren Nuri Ozsan, 23 Temmuz 1969'da Isvigre'de Ziirih'te 6ldii. stanbul
Zincirlikuyu Mezarhiginda topraga verildi. I. Dénem Mentese Milletvekili Sadettin Ozsan,
amcasidir.
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Oz

Osmanli Devleti’ne bagli Kirirm Hanligi’nda, 17.
yiizyilin ikinci yarisinda dort defa hanlik tahtina gegip
toplam yirmi {i¢ y1l hanlik yapmis Hact Birinci Selim
Giray’1n on iki oglundan biri olan Sahbaz Giray, kisa
stireligine hanligmn birinci veliahtt konumundaki
kalgay sultanhik vazifesini  dstlenmigtir.  Bu
gorevdeyken bir Cerkez kabilesi tarafindan schit
edilmistir.

Bu ¢alismada Sahbaz Giray’in Kirirm Hanligr kadi
sicillerinde kayitl1, vefatinin ardindan geride biraktigi
emvali incelenmistir. Béylece hem bir kalgay sultanin
mal varligi hakkinda hem de 17. yiizyilda bolgede
kullanilan ¢esitli esyalar hakkinda bilgi verilmistir.

Anahtar Kelimeler: Kalgay, Kirrm Hanhigi, Sicil,
Sahbaz Giray, Tereke

Giris

Abstract

Shahbaz Giray, one of the twelve sons of Haci I. Selim
Giray, who ascended to the throne of the khanate four
times in the second half of the 17th century and served as
a khan for a total of twenty-three years in the Crimean
Khanate of the Ottoman Empire, assumed the duty of
kalgay sultanate, which was the first heir apparent of the
khanate for a short time. He was martyred by a Circassian
tribe while he was on this duty.

In this study, the properties that he left behind after his
death, registered in the kadi records of the Crimean
Khanate, were examined. Thus, information was given
both about the assets of a kalgay sultan and about various
items used in the region in the 17th century.

Keywords: Crimean Khanate, Inheritance, Kalgay (First
Heir), Record. Shahbaz Giray

Kirim Hanlig1 Karadeniz’in kuzeyinde, 1441-1783 yillar1 arasinda hiikiim siirmiis 6nemli
bir Tirk devletidir. Bu devletin hanlarindan Haci I. Selim Giray Han, hanligin merkezi
Bahgesaray’da 1631 yilinda diinyaya gelmis ve 1671-1704 yillar1 arasinda dort defa (1671-1677,
1684-1691, 1692-1699, 1702-1704) Kirim tahtina ge¢ip toplam yirmi ii¢ yil hanlik yapmis 6nemli
bir Kirim sultanidir. 17. asrin ikinci yarisinda Osmanli Devleti’nin Rusya, Avusturya ve Lehistan
ile yaptig1 miicadelede Osmanli Devleti’ne ¢ok biiyiik yardimlar: olmustur. Bu nedenle Osmanlt
nezdinde de kiymetli bir handir. On iki oglu ve on kizi oldugu bilinmektedir!. Erkek ¢ocuklari
Devlet Giray, Azamet Giray, Gazi Giray, Kaplan Giray, Saadet Giray, Mengli Giray, Safa Giray,
Adil Giray, Selamet Giray, Maksud Giray, Sahib Giray ve Sahbaz Giray’dir?.

Selim Giray’in erkek ¢ocuklarindan bazilart Kirim hanina veliahtlik goérevinde
bulunmustur. Devlet Giray, Azamet Giray, Gazi Giray, Kaplan Giray, Maksud Giray, Mengli
Giray, Sahib Giray ve Sahbaz Giray bunlar arasindadir. Bu giraylardan altis1 hanlik tahtina da

L H. Mustafa Eravcl, “Selim Giray”, DI4, XXXV, s. 428.
2 Halim Giray, Giilbin-i Handn (Kirum Tarihi), Haz. Ibrahim Giiltekin, Ankara 2019, s. 116, 133.
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oturmustur. Bu isimler ise Devlet Giray, Gazi Giray, Kaplan Giray, Saadet Giray, Mengli Giray
ve Selamet Giray’dir®.

Haci 1. Selim Giray Han’in 1699’da hanliktan c¢ekilmesi tizerine oglu Devlet Giray han
olmustur. Devlet Giray, kardeslerinden Sahbaz* Giray Sultan’1 kalgay ve Gazi Giray Sultan’1
nureddin tayin etmistir’. Sahbaz Giray’in vazifesi daha énemlidir; ¢iinkii kalgay sultan tahtin
varisi ilk kisi demektir.

Hac1 Selim Giray gibi evlatlar da diismana kars1 biiyiik miicadeleler vermislerdir. Sahbaz
Giray da bunlar arasindadir. Ornegin kalgay sultan 1694-1695 (H. 1106)’te Kamanige Kalesi’'ne
bugday gotiiriirken 6niine ¢ikan Leh askerine maglup olmus ve bugday1 tamamen diismana terk
etmek zorunda kalmistir. Ertesi y1l 1695-1696 (H. 1107)’da, Sahbaz Giray kuvvetli bir ordu ile
gidip maglubiyetin intikamini Lehlilerden almugtir®,

Sahbaz Giray Cerkez asileri ile de miicadele etmistir. Ancak onlarin eline esir diiserek sehit
olmustur. Hatta bunun iizerine kalgaylik makamina Saadet Giray Sultan’in getirilmesi Gazi Giray
Sultan’1 giicendirmis ve onun Bucak tarafina gidip Devlet Giray Han’a karsi isyan etmis olan
Nogay kabilesine iltihak etmesine neden olmustur’. Kaplan Giray da Besleni Kabilesi tarafindan
sehit edilen Sahbaz Giray’in intikamini almak i¢ini hanin ve kalgayin rizalarini elde ettikten sonra
bir miktar asker ile kabilenin {izerine gidip onlar1t maglup ettikten sonra onlara kars1 ¢ok siddetli
davranmigtir. Han Devlet Giray ise bu kabilenin taht-1 terbiyelerinde biiyiimiis oldugundan onlara
yapilan bu zuliimden miiteessir olmus ve Kaplan Giray’1t bu hareketinden dolay1 azarlamistir.
Hanin bu muamelesini genglik gururuna yediremeyen Kaplan Giray Kirim’1 terk edip babasinin
yanina ¢ekilmistir®, 1707 senesinde Kirim hani olan Kaplan Giray bir sene sonra, Cerkez
nizamindaki bagarisizligi, 6zellikle merhum Sahbaz Giray ve kendisinin Kabartay hududunda
meydana gelen muharebede hezimete ugrayip nice ayan u iimeranin sehadetine sebebiyet vermesi
gibi sebepler iizerine 1708 de azledilip Rodos’a siiriilmiistiir’. Daha sonraki yillarda yeniden han
olacaktir®®,

Goriildigii tizere II. Devlet Giray Han’1n birinci saltanati doneminde (1699-1702) kalgay
sultanlik vazifesine layik goriilen Sahbaz Giray yaklasik bir sene bu gorevi ifa edebilmis, batida
Lehlere, Kafkaslarda Cerkezlere karsi miicadele vermis, baz1 muvaffakiyetsizlikler yasamig ve
sonunda bir Cerkez kabilesi tarafindan da sehit edilmistir. Vefat tarihi 1700 (H. 1112) senesinin
baslaridir.

3 Hanlarm seceresi igin bkz. Halim Giray, age, s. 41-45.

4 Sahbaz Farsga kokenli bir isimdir. Mert, yiirekli anlamlarini tasimaktadir. Kahramanlik, kuvvet ve cesaretin sembolii
olan hayvanlarin adlarini insanlara tatbik etmek suretiyle verilen adlar arasindadir. Kurt, Kaplan, Arslan 6rneklerindeki
gibi. Sahbaz, sahin-dogan kuslari anlamina gelmektedir. Bkz. Biilent Giil, “Kirim-Tatar Tiirklerinde Kisi Adlar”,
Tiirkbilig, S: 2, Ankara 2001, s. 57-59.

® Halim Giray, age, s. 126.

® Halim Giray, age, s. 127.

" Halim Giray, age, s. 126.

8 Halim Giray, age, s. 127.

°. Halim Giray, age, s. 133

101713 yilinda II. Devlet Giray Han azledilince I. Kaplan Giray, Rodos’tan ¢agirilarak ikinci kez Kirim han tayin
edilmistir. 1716 senesinde Avusturya seferine katilma emri almistir. Fakat Kirim kuvvetlerinin sefere geg¢ kalmasindan
dolay1 Varadin Muharebesi’ndeki yenilgiden Kaplan Giray sorumlu tutulmustur. Bunun sonucunda tekrar hanliktan
azledilmistir. Ardindan 1730 senesinde tigiincii kez Kirim hani olarak tayin edilmistir. 1736 yilinda da azledildikten
sonra Sakiz Adasi’nda ikamete memur edilmis ve 1738’de burada vefat etmistir. Vasiyeti lizerine Cesme’ye
defhedilmistir. Bkz. Miistecib Ulkiisal, Kirum-Tiirk Tatarlar: (Diinii-Bugiinii-Yarini), Istanbul, 1980, s. 82, 86.; Halil
Inalcik, Kirim Hanligi Tarihi Uzerine Arastirmalar 1441-1700, Istanbul 2017, s. 351, 354; Ozge Togral, “Akdeniz
Adalarina Siirgiin Edilen Kirim Hanlar1”, Mediterranean Journal of Humanities, V111/1, (2018) , s. 360.
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Kirim Hanlig1 seriyye sicilleri sayesinde Sahbaz Giray’in metrikat: tespit edilmistir.
Boylece sultanin vefatindan sonra geride biraktigr mallar1 inceleme imkani elde edilmistir. Bir
Kirim hanmin evladi, bir kalgay sultan ve dolayisiyla Giraylar siilalesine mensup biri olarak
nelere sahip oldugu hakkinda bilgi sahibi olunmustur. Boylece 17. asirda kullanilan esyalar,
silahlar, takilar, miicevherler vb. hakkinda da bilgi edinilmektedir. Daha 6nce inceleme yapilan
kardesi Azamet Giray’in terekesi ile karsilastirma yapma imkéni da ortaya ¢ikmistir.

1. Sahbaz Giray Sultan’in Terekesi

Kalgay Sultan Sahbaz Giray 1700 (H. 1112) senesi baslarinda vefat etmistir. Geride
biraktig1 mal varligi toplam 7792,65 gurustur. Terekesinde koleler, miicevherat, takilar, silahlar,
atlar, c¢esitli kiyafetler, mutfak ve ev esyalar1 bulunmaktadir. En degerlileri arasinda altmig bin
akee kiymeti ile ¢engi kiz ilk sirada, elli bes bin akg¢e degerindeki kirmizi guha samur kiirk de
ikinci sirada yer almaktadir. Onlar diger koleler, kiirkler, hancerler ve at takimlari takip
etmektedir.

Sahbaz Giray’in terekesinde alacagi vardir; ancak borcu o kadar fazladir ki kiigiik
miktardaki bu alacagi ve diger biitiin mal varligi borglarini kapatmak tizere alacaklilara dagitilir.

1.1. Koleler

Sahbaz Giray’in terekesinde sahsina ait besi kadin, ikisi erkek olmak tizere yedi kolesi
mevcuttur. Bunlardan ikisinin emaneten bagkalarina verildigi anlagilmaktadir. Kadin kolelerden

cengi kiz olarak kayith olanin eglencelerde dans etme amagli istihdam edildigi anlasilmaktadir. 51
Degeri en yiiksek olan kole de budur. %
Tablo 1: Kéleler ol ?
Kole Ad1 Degeri (Akce) 2021
Siileyman Aga 40.000
Hasan gulam 20.000
Cengi kiz 60.000
Mihri kiz 15.000
Giilen (?) cariye 27.500
Hafizoglu’nda kiz 8000
Arslan Gazi Boliikbagi’nda bir kiz 15.400

1.2. Kiyafetler

Kalgay Sultan’in terekesinde kiirk, ihram, kolgak, kusak, hamam gomlegi ve bohgasindan
olusan kiyafetleri kayithidir. Bunlar arasinda sincap, as, samur, kakum ve tilki derisinden yapili,
kiymeti hayli yiliksek olan kiirkler dikkati ¢ekmektedir. Tereke igerisinde meblagi en yiiksek
mallar arasinda yer almaktadirlar. Bunlarin haricinde dikimi beklenen samur, kunduz, sincap, tilki
pareleri, sar1 sahtiyan, mor mesin ve telatin de bulunmaktadir.

Kiyafetlerde deriden baska ¢uha, bogasi, keten, kebe gibi kumaslar da kullanilmaktadir.
Sahbaz Giray’in terekesinde kayitli kiyafetleri tablo halinde géstermek miimkiindiir.
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Tablo 2: Kiyafetler

Kiyafet Degeri (Akge)
As kiirkii 6500
Iki sincap kiirkii 3100
Kirmizi ¢uha samur kiirk 55.000
Kesmiri zarfli samur kiirk 30.000
Yesil zarfli samur kiirk 25.000
Kirmizi zarfli kakum kiirk 10.000
Siyah tilki kiirkii 18.000
Biiyiik thram 5000
Iki ihram 7000
Bir ihram 3500
Bir ihram 2000
Zerbab kusak 800
Kesmiri kusak 1250
Hamam gomlegi bohgasiyla 1000
Maisir kolcagi 13.000

1.3.Silahlar, Atlar ve At Takimlari

October Sahbaz Giray’1n terekesinde at ve silahlar da yer almaktadir. Sahbaz Giray’1n bulundugu
2021 konum nedeniyle, yliksek meblagli terekelerde oldugu gibi farkli cinslerde ¢ok sayida at sahibi
oldugu diisiiniilmektedir. Fakat terekede sadece yedi bin sim akg¢e degerinde bir adet kaska ati

oldugu tespit edilmistir. Ancak daha 6nceden at satislarinin yapildigi da anlagilmaktadir. Nitekim

Hact Ali Aga’dan alinacak dort bin sim at akgesi kalmustir.

Silahlar hanger, kili¢, yay, ok ve cesitli amacglarla kullanilan urgandir. At takimlar ise

hem gesitli hem de yiiksek meblaglidir.
Tablo 3: Silahlar ve At Takimlari

Silahlar ve At Takimlar Degeri (Akge)
Ug hancer 100.000

Tig (kilig) 700

Kavis kirisi (yay kirisi) 12

Urgan 10

Gaddare (kilig) 750

Yesil kaytanli raht sinebendli eyeri ve gedigiyle giimiis iizengi'! 25.000
Kirmiz1 kaytanl sinebendi ve resmesiyle eyeri ve gedigi glimiis tizengi | 25.000
Yaldizli izengili eyer ve gedigi ve raht ve sinebendiyle 10.000

11 Kaytan, raht, resme (rigme), sine-bend, eyer, iizengi vb.at binit takimmin birer pargasidir. Bu konuyla ilgili detayli
bir calisma i¢in bkz. Emine Dinge¢, “18. Yiizyilin Ikinci Yarisinda Saray Atlarinin Binit Takimlar”, Uludag

Universitesi Fen-Edebiyat Fakultesi Sosyal Bilimler Dergisi, Yil: 12, S: 20, 2011, s. 1-20.
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1.4. Ev ve Mutfak Esyalari

Terekede ayrica Sahbaz Giray’a ait cesitli ev esyalar1 da bulunmaktadir. Bu esyalar
yastiklar, yorganlar, dosekler, peskirler, makatlar, perdeler, minderler, halilar, kilimler, hasirlar,
heybeler, bohgalar, sandiklar, legenler, ibrikler, giigiimler, lengerler, kazanlar, kapaklar, tavalar,
makaslar, samdanlar, saclar, giilabdanlar, buhurdanlar, masrabalar, kasiklar, siniler, tabaklar ve
tombeki terekede kayitli ev ve mutfak esyalar1 arasinda yer almaktadir. Bu esyalardan mutfakta
kullanilanlar biiyiik, kiiciik, kapakli, kapaksiz, kulplu, kulpsuz, yaldizli oluslarina ve kullanilig
amaglarma gore isimlendirilmistir. Ornegin bes sahan kapagiyla, kiigiik giigiim, biiyiik lenger
hosaf tas1 kapakli, iki kazan kulplu, yaldizli masraba, yaldizli legen ibrik.

Ev esyalarinda da biiyiik, kiiciik, eski (kohne), yeni (cedid) oluslarina, renklerine, yapilis
sekillerine, kumas cinslerine, kullanilis amaglarina ve iiretim yerlerine gore bir isimlendirme
mevcuttur. Omegin kap1 perdesi, isleme minder, kiigiik hali, biiyiik orta makad, iki yan makati,
bir ¢ift sar1 yan kebesi, dort yiiz yastigi, kohne kirmizi kilim, orta hali cedid, beyaz peskir, alt1 ¢ift
catma yastik, bes cift dolma yastik, iki ¢ift yesil kadife yastik, yesil pervazli makad, kirmizi
peskir, iki dosek Islambol basma, iki Misir hasiri, Herat alacasi, siyah Hatayi bogasi, ii¢ tek
Tirkmen Kilimi.

1.5. Alacaklan ve Borclar

Sahbaz Giray oldiginde bir kisiden alacagi ve farkli kisilere borglart oldugu tespit
edilmistir. Alacagi dort bin akge tutarinda olup Haci Ali Aga’da olan at akgesidir. Terekenin %
0,5’ine tekabiil etmektedir. Bor¢ defteri ise oldukca kabariktir. Terekesindeki biitiin mallar
borglarina karsilik alacaklilara verilmek tizere kaydedilmistir. Hangi malin kime verilecegi ve tek
tek bor¢ miktar1 bellidir. Bor¢lu oldugu kisiler arasinda Ibrahim Aga, Mehmet Molla, Ahmet
Molla, Hac1 Ahmet, Acem Karaoglan, Acem Sefer, Eyilipoglu Mustafa Celebi, Hacader zimmi,
iki Yahudi, Adilsah, Seyfullah Molla, Arslan Gazi, Tamanli Sefer Ali, Tamanli Hasan Aga, Hac1
Stileyman, Mustafa Bese, Zabit Ahmet, Hatib Abdurrahman Efendi, Ahmet Aga, Devletgazi, Ali
Aga, Attar Hact Mahmut, Sarracbas1 Dervis, Sefer Gazi, Halil Sekban, Karagéz Mirza, Arslan
Efendi, Ali Boliikbasi ve Terzi Kantimur yer almaktadir. Bor¢lu oldugu kisilerin efendi, molla,
mirza, hact unvanl kisiler ile asker ve esnaf kesiminden olduklar1 anlagilmaktadir. Alacaklilar
listesinde Yahudi ve Ermeniler de vardir'?,

Sonug¢

Kirim Hani II. Devlet Giray zamani, 1699-1700 yillar1 arasinda, ¢ok kisa bir siire birinci
veliaht konumundaki kalgay sultanlik vazifesinde bulunmus olan Sahbaz Giray’in mal varliginin
o donemki tereke miktarlariyla kiyaslandiginda geliri yiiksek siniflarin igerisine girdigini
sOylemek miimkiindiir. Ancak bir kalgay sultan olarak siirii halinde hayvanlarinin ve
gayrimenkullerinin bulunmayis1 ilgingtir. Ayrica Sahbaz Giray’in cesareti ve mertligi yaninda
ehl-i keyf bir yapida oldugu tahmin edilebilir. Titiine olan diiskiinliigii, Cengi kiz ve birikmis
borg¢lari buna isaret olabilir.

Terekesi kardesi Azamet Giray’'inki ile kiyaslandiginda onun dokuz bin gurus
degerindeki terekesine gore daha diisiik miktardadir. Azamet Giray’in terekesinde de siirii halinde
hayvanlar ve gayrimenkuller bulunmamaktadir. Yedi kolesi mevcuttur ve hepsini hayatta iken
azat etmistir. Terekesindeki bor¢ miktar1 % 36,7 olup iistelik bunun % 30,6’s1 zevcesine olan

12 Sahbaz Giray’m borglu oldugu kisiler, bor¢ miktarlar1 ve buna karsilik terekeden verilen mallarin tam listesi i¢in bkz.
KSS, 34, 12-17 (a-b).
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mehir borcudur®® ki bu hemen hemen her terekede goriilmektedir. Ancak Sahbaz Giray’in biitiin
mal varlig1 borglarina gitmistir.

Terekede ev ve mutfak esyalarinin say1 ve cesidinin kiyafetlere gore daha fazla oldugu
tespit edilmistir. Kullanilan bu esyalar arasinda Tiirkmen kilimi, Islambol basmasi, Rus derisi
(telatin), Misir hasir, Misir kolgagi, Kesmiri kusak ve Herat alacasinin varligi Kirim’in canl
ticaret hayati ve kozmopolit yapisini da gostermektedir'®.

Terekenin % 23,8’ini koleleri, % 23,2’sini kiyafetleri, % 20,7’sini silahlar1 ve at takimlari
olusturmaktadir. Kalan 32,3’liik kisim cesitli ev ve mutfak esyalarindan meydana gelmektedir.
Ayriyeten sahip oldugu bir kaska at da bu grubun igerisindedir.
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Ek-1
Sahbaz Giray Sultan’in Seriyye Sicilinde Kayith Terekesi'®

Yesil pervazli*® cuha makad®’: 3300 sim'®
Yesil pervazli bir ¢ift kizil makad: 6500 sim
Defan yesil pervazli bir ¢ift kizil makad: 7000 sim
Defan yesil pervazli tek makad: 3500 sim
Siyah pervazli makad: 3100

Yesil pervazli makad: 2000

Sar1 pervazli makad: 1200

Kohne kirmizi makad sade: 600

Ug tek Tiirkmen kilimi: 2800

10. Bes dosek, yirmi yastik: 4344

11. Bes ¢ift dolma yastik: 16.500

12. Alt ¢ift catma yastik: 8000

13. 1ki ¢ift yesil kadife yastik: 1200

14. Ug kirmz1 kadife yastik: 600

15. Beyaz peskir: 1000

16. iki peskir: 300

17. Alt1 dosek: 2340

18. iki dosek Islambol basma: 900

19. iki yayma basma: 1900

20. Kapi perdesi: 500

21. Defan kap1 perdesi: 300

22. Iki kiiciik yayma: 700

23. Biiyiik yayma basma: 1000

24. Kiigiik yayma basma: 700

25. Kiigiik yayma basma: 300

26. Defan basma yayma: 600

27. Dort yiiz yastigi: 550

28. Isleme minder: 400

29. iki kus yiinii yastik: 280

©oOoNoT~wh

15 Sahbaz Giray Sultan’mn seriyye sicilinde yer alan tereke kaydina, emvalin dokiimii verilmeden evvel, su sekilde
baslanilmustir: “Oldur ki merhum ve magfurun-leh Sahbaz Giray Sultan aleyhirrahmetii ve'l-gufiin hazretlerinin
metrikdti beyan olunur.” Bkz. KSS, 34, 18a-h, 19a-b, 20a.

16 Kumastan yapilmis kimi esyalarin kenarlarina gegirilmis dar ve uzun parga.

17 Makatin ii¢ anlama geldigi goriilmektedir. Birincisi oturulacak yer, ikincisi oturmak i¢in kullanilan minder iizerine
yayilan, 6n kenar1 sagakl ortii, Giglinciisii algak sedirdir.

18 Terekede belirtilen biitiin esyalarin degeri sim akge iizerinden verilmistir. Bu nedenle hepsine tek tek belirtme geregi
duyulmamistir. Parantez igerisinde belirtilenler terekede mevcut degildir. A¢iklama olmasi agisindan verilmistir.
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30. Biiyiik orta makad: 13.550
31. Bir ¢ift mai (mavi) kebe®®: 1600
32. Bir ¢ift alaca (karisik renkli) yan kebesi: 600
33. Bir ¢ift sar1 yan kebesi: 1700
34. Kiigiik hali: 1600
35. Kdohne hali: 1500
36. Kirmizi orta makad: 5500
37. Defan kirmiz1 orta makad: 5000
38. Mai orta makad: 1500
39. Iki yan makadi: 1100
40. Orta hali, cedid: 3500
41. Tki Masir hasir: 400
42. Kohne kirmizi kilim: 120
43. Ocak dosemesi: 120
44, Kosele (islenmis deri) sofra: 95
45, ki kege: 130
46. Iki kege, bir siyah bir beyaz: 200
47. Defan iki kege: 150
48. Pare kege: 10
49, Kii¢iik yliz yastig1: 50
50. Bes sahan kapagiyla: 1400
51. Defan bes sahan kapagiyla: 1720
52. Defan bes sahan kapakli: 2082
53. Defan beg sahan kapakli: 2205
54. Defan bes kapakli sahan: 1776
October 55. Defan bes kapakli sahan: 1806
2021 56. Lege, ibrik, gliglim: 1223
57. Bir giigiim: 450
58. Kapaksiz alt1 sahan: 1531
59. Kiigiik giigtim: 350
60. Bes biiyiik lenger sahan kapakli: 4300
61. Defan bes biiyiik lengeri kapakli: 3920
62. ki lenger sahan kapagiyla 1592
63. Biiyiik lenger hosab (hosaf) tas1 kapakli: 1000
64. Defan ii¢ lengeri kapagiyla: 2082
65. Samdan mea mikras (makas): 160
66. Ug legen mea hurda bakir: 2040
67. Mum sofras1 mea satir, iki tabak: 120
68. iki kazan kulplu: 2200
69. Ik tencere kazan: 950
70. Sag ve kazan tabe (tava): 1700
71. Bir kazan: 450
72. Samdan: 100
73. As (kakum denilen bir hayvan) kiirkii: 6500
74. iki sincap kiirkii: 3100
75. 1ki kunduz: 300
76. Iki Hatayi mai: 3100
77. Verayi bab (?): 2225

19 Cok kalin kege.
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78. Peskir Sakizi: 2500

79. Zerbab® kusak: 800

80. Iki kahve peskiri: 2050

81. Hamam gomlegi bohgasiyla: 1000
82. Bir kita basma mea bogas1?': 100
83. Kesmiri kusak: 1250

84. Iki agac ¢uha: 600

85. Diihan kese isleme: 280

86. Kol yiiz bezi: 66

87. Dort ¢ift samur: 12.000

88. Alaca peskir: 275

89. Gazi verayi (?) : 550

90. Beyaz Hindi: 350

91. Beyaz bogasi: 300

92. Defan beyaz bogasi: 300

93. Alaca: 350

94. Beyaz bogasi: 405

95. Defan beyaz bogasi: 410

96. Alaca bogasi: 240

97. ki bogas1: 900

98. Bogasi: 450 57
99. Alaca: 650 %
100. Alaca kutni??; 805 1/ 4
101. Alaca kaplan: 800 October
102. iki gazi verayi (?) : 1200 2021

103. Gazi verayi (?):570

104. Keten: 600

105. Herat alacast: 700

106. Alaca bogast: 250

107. Kunduz: 1060

108. Dort ¢ift kunduz paresi: 1010
109. Siyah Hatayi bogasi: 500
110. Siyah Hatayi paresi: 570
111: Tombeki®: 225

112. Defan tombeki:230

113. Pare samur: 1000

114. Bes bohga: 210

115. Tug verayisi : 400

116. Pik ve ibrisim?*: 810

117. Alt1 miskal kilabdan?; 240
118. Kumas paresi: 220

119. Koéhne peskir: 106

20 Sirma ile dokunmus kumas.

21 Astarlik ince, pamuklu bez.

22 pek-pamuk karigimi bir kumas gesididir.

23 Nargile ile igilen bir tiitiin gesididir.

24 pik, gemilerin kig tarafindaki bayrak serenine asilan iiggen yelken ve dokiimle sekillendirilebilen demir kiilgesi
anlamlarina gelmektedir. Ibrisim ise biikiilmiis ipekten ipliktir.

% Egirme c¢arki ile pamuk ipligi veya ipek iizerine giimiis, altin, bakir vb. madenlerden ¢ekilmis ¢ok ince tellerin
sarilmasi siretiyle yapilan ve dokumacilikta, islemecilikte kullanilan ipliktir.
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120. On go¢gen?® kuyrugu: 600

121. Alt1 dirhem karanfil: 20

122. Kebuti ( gbk rengi, mavi) deri: 440

123. Kardre (sige) tepsisi: 100

124. Yirmi sekiz kasik: 1200

125. Test mea kapak: 120

126. Iki gdbek misk: 1225

127. Bir yesil, bir mor kahve peskiri: 1225

128. On deste kagit: 200

129. ki yay: 2000

130. Sincap: 1000

131. iki telatin?”: 625

132. Kéhne kirmizi peskir: 400

133. iki pare tilki: 1700

134. Sar1 sahtiyan: 100

135. Mor mesin: 60

136. Ug zira* bez: 30

137. Zerdeva?®: 2500

138. Samdan mea mikras: 150

139. Kiigiik samdan: 100

140. Heybe: 25

141. Biiyiik legen: 1100

142. Biiyiik giigiim: 385

143. Ibrik: 235

144. Iki nefti kebe: 1015

October 145. Kirmiz1 peskir: 1000

2021 146. Basma yayma: 520

147. Iki sini: 5400
148. Kavis kirisi (Yay kirigi): 12
149. Urgan: 10
150. Yaldizli fener: 1500
151. Yaldizli, kapakl: test kiigiik tabak: 230
152. Yaldizli magraba: 185
153. Yaldizli legen ibrik: 2700
154. Defan yaldizli legen ibrik: 2650
155. Yesil kaytanl raht sinebendli eyeri ve gedigiyle glimiis tizengi: 25.000
156. Kirmiz1 kaytanl sinebendi ve resmesiyle eyeri ve gedigi glimiis tizengi: 25.000
157. Yaldizli iizengili eyer ve gedigi ve raht ve sinebendiyle: 10.000
158. Ug hanger: 100.000
159. Kirmiz1 guha samur kiirk: 55.000
160. Kesmiri zarfli samur kiirk: 30.000
161. Yesil zarfli samur kiirk: 25.000
162. Kirmiz1 zarfli kakum kiirk: 10.000
163. Bohga: 100
164. Giilabdan mea buhurdan (35 dirhem): 76665
165. Sandik: 200

% Tavsan yavrusu, benekli tavsan, kir sansari.

27 Ayakkabi, ¢izme vs. yapilan saglam ve yumusak Rus derisidir.

28 7erdava olarak da kullanilan bu kelime, Iskandinavya ve Rusya’nin buzlu bblgelerinde yasayan, sansar cinsi, kiiciik,
etcil, memeli hayvan ve bu hayvanin postundan yapilan kiirk anlamlarina gelmektedir. Terekedeki anlam kiirktiir.
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166. Misir kolgak: 13.000

167. iki bohca: 200

168. Biiyiik ihram: 5000

169. Iki ihram: 7000

170. Bir ihram: 3500

171. Defan ihram: 2000

172. Siyah tilki kiirk: 18.000

173. Gaddare?®: 750

174. Hasan gulam: 20.000

175. Hagader’e gec¢mis (?): 17.500
176. Hac1 Ali Aga’da at akgesi: 4000
177. Siileyman Aga: 40.000

178. iki kadeh: 650

179. Cengi® kiz: 60.000

180. Hafizoglu’nda kiz: 8000

181. Arslan Gazi Boéliikbasi’nda bir kiz: 15.400
182. Giilen (?) cariye: 27.500

183. Mihri kiz: 15.000

184. Kaska at: 7000

185. ki toplugu: 200

186. Kozak®! bal mum: 20 59
187. Bir kita basma: 25

188. Defan bir kita basma: 25 %
189. Tig (kilig): 700 October
Ceman sim: 779,265 (7792,65 esedi gurus) 2021

29 Genis yiizlii agir ve iki tarafi da keskin kilig.

%0 Def, zil veya kasik ¢alarak oynayan oyuncu kadin, rakkase.

81 Kozalak da ayn1 anlama gelmekte olup kelimenin birinci anlamu, igine padisahin mektup ve emirlerinin, anlagmalarin
konuldugu kutudur. Ikinci olarak ise bal mumuna basilmis miihriin bozulmamasi iin iizerine kapanan kapakeik
anlamina gelmektedir.
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